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Ways by which we may I. 

Abe ſuppoſed to arrive at 
ſome Knowledge of the 
Divine Nature and Will, 
viz. Either by the Exerciſe of our 
Natural Faculties, or by ſome Super- 
natural Revelation : : 80 Religion is 


uſually divided into N atural and Re- 
vealed. 


By Natural Religion, is meant our 


Obligation to believe and practice ſuch 
B Things 


Is there are Two different” p ART 


„ e Natural Religion. 


| Parr Things as Reaſon (or the Light of 


Ae Nature and Will of 
God. © By Revealed Religion, is under- 


ſtood our Obligation to believe and 
practice ſuch Things as may appear to 
ave been diſcovered by ſome authen- 
tick ſupernatural Revelation coneern- 

ing the Divine Nature and Will. 
As all Obligation ſuppoſes ſome 
Lau, and every Law a Dependance 
on ſome Zuperiour Will; fo fuch O- 
bligation as conſtitutes what we call 
Religion (whether Natural or Re- 
vealed) ſuppoſes a Dependance on the 
Laws and Will of God, (viz. a moſt 
Powerful, Wiſe, Juſt, Beneficent and 
Free. Being) who Created, Preſerves, 
and Governs the World: Of whoſe 
Exiſtence and Perfections, we have 
To Ten lſewhere. 4 A+ 174 
Al aus ( properly ſpeaking) as 
+ they ſuppoſe 2 1 on ſome 
Superior Will; ſo they ſuppoſe not 
oh, Reaſon, but Liberty or a Freedom 
of Will in their Subjects. 
That Men are naturally oſſeſſed of 
Reaſon (or a Faculty of 1 one 
Thing from another) is what no Man 
can diſpute without demonſtrating it 
at the ſame time. And that they 1s 
a Liberty of Action in the, compleateſt 
| A 
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4 .Of Natural Religion. 
Senſe; is, what they cannot burke con- P 
ſeious of, if the carefully reflect i 
hat paſſes within their o.] n Minds 
where they may obſerbe a certain 1 
Spring of Action, or 4 Power not only 
of determining their Thoughts to the 
Conſideration of Objects with a View to 
Practice, but of deliberatin g about them, 


and alſo of ſuſpending and varyin both 


their Choice and Practice, without any 
further balancing, even after the exact - 
eſt Deliberation), and trueſt Judgment. 
But Conſciouſneſs (or the inward Sen- 
ſation whieh aſſures them of the Reali- 
ty of ſuch a vital Principle of Action) 
is as good a Proof as they can produce 
'of the Reality, even of Ser Exiſten 
(or of their very Beings.) The Ar 1 
ment made uſe of to proye that! 
{like certain Machines) are always A 
ceffarily | determined by ſomewhat e ex- 


ternal, is beſt anſwered by exerting | 


«this free, internal, vital Princi le, as 
"Zend's Argument againſt the Poſſibility 
of Motion was moſt effectually confu- 
ted by Motion. 

The genuine Dictates of Reaſom are 
always to be reputed as declarative of 
the Divine Nature and Will, or as Di- 
vine Laus. For Reaſon being moſt 
fitly qualified to be a Rule of Ac- 
tion „and the moſt Wiſe Creator ha- 

„ ving 


3 


. 
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5 Tee g ring. as we. may be aſſured) given no | 
J. ification in vain, we may con- 
1 — it was actually 7 deſigned by Him 


ts be ſuch a Rule. No the genuine 
Hictates of Reaſon, being neceſſary 
Truths founded on the Divine Nature 
and. the natural and immutable Rela- 
tions of Things (which Truths we 
may be aſſured were ever agreeable to 


the Divine Underſtanding. and Will) 
are therefore called the Laus of Na- 


ture: And the Believing, and Practi- 
ſing in Conformity to thoſe Dictates 


with a 7 to what is True and 


{Righr ( or agreeable to the Underſtand- 
ing and Will of God) and Falſe and 
Wrong (or diſagreeable thereto) muſt 


atural Religion. | 
Qur Obligation to nen che Lays 
r (or any other authentick 


ire 


iſcoveries of the Divine Will) is not 


. founded m erely on the Power of God, 
a but chiefly on his Beneficence or Geod- 
net diſcoverable to us by the Benefits 
received from him. This is the 
- proper Obligation of IntelligentBeings, 
or that which is both more ſuitable to 
our Reaſonable Nature, and gives great- 
er Scope for the Exerciſe of Liberty. 
But as the Benefits for which we are 
_ obliged. © the Divine Goodneſs are no 


leſs | 


ob 


. Conſequence be acting *ardiog o 


of Natural Religion. | ' of 
leſs than our very Bligg and whate- PART 
ver elſe we enjoy, they cannot but ren”! I. 
der our Obligation to obey the Dictates VV. 
of Reaſon'or the Laws: of Nature (ſince 
they are neceſſary and immufable) in- 
capable of Diſſolution, without the Diſ- 
ſolution of our very pn on which” 


4 


i e tine HR 
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" NorwrrusTanDine/ Tk Relive, 
which is the immediate natural Rule of 
our Actions, is univerſal, yet we cannot 
find that its Dictates haye been at any 
Time obſerved pure and unmix d by 
any Nation or conſiderable” Body of 
Men. For though religious mer ip is 
a plain and very general Dictate of a 
Reaſon, yet all Nations a appear to have ä 
agreed that the Method of Worſhip ö 
was not to be preſcribed by their n 
Reaſon, but by the Deity to whom ĩt 
was addreſs d. So that Revelation, 
either real or pretended, ſeems to 
have been the Foundation of all the 
ancient Models of religious Worſhip. 
And whatever Sentiments were enter - 
tained by thoſe Few who afterwards 
diſtinguiſh'd themſelves by the Study 
of Philoſophy, tis certain they uſual- 
ly conformed to the religious Cuſtoms 


(However: abſurd or unreaſonable) 
e BY yg. which 


, Natural Rel 1 


Pa; 2 Thich. were eſtabliſhed an the Coun- 


tries where they lived. 
. 80 general 


** 


an lnclination of Man- : 
kind to diſtruſt their, e „and to 
depend on Extraordinary Revelation, 


may ſcem ſomewhat ſtrange to ſuch 
"ho: neaſure, every Age by x 945 
But whoever rightly conſiders the Ori- 


ginal State of the World, will be no 
2 er ſurpriſed at it. 


* Ti not to 1 RIS firſt 
Pla inters of Countries had — Im loy=. 
ment than to retire and give ae. 
450 to Speculation, We koo Ii th 

el which depend YG Jody 
ually more ĩimportunate 

5 Mind, and that Ly boſe, 
j Rory iS 5 #hich 1175 lines us 

to lu 
to fupply oþ Incor 0 5 of Life We 
may therefore ieve it Was a con 1. 
derable Time. c'er Men woul 
1 to be 1 their 5 
Huſbandry and the other Arts of Live. 
to ſtudy, the Art of Reaſoning. 
This could not but tend by Degrees to 

a State of Barbarity: Which we need 
not, however ſu e to. have at any, 
Time prevailed ſo far as entirely to N 
 tinguiſh the . of a Gods a Nor. 
tion which they had queſtionleſs rey 
ceiyed from Tradition, and Which a 

| | x moderate 


p 


N 
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ficient to confirm in their Minds. Bur 


fince a particular Diſcovery of the Na 


ture and Will of God by the Uſe of 
Reaſon, was a Work of Diffieulty, and 


therefore in thoſe Circumſtances not 


likely to be attempted with Succeſs, 
tis reaſonable to think, that the mere 
Belief of the Exiſtence of a Being, 
whom they, poſſibly, conceived as at 
a Diſtance and regardleſs of humane 


Affairs, made but very weak Impreſ- 


fions on their Minds, and had little or 
no Influence on their Actions. Hence, 
we may conclude, ſprung not only the 


Neglect of Religious Worſhip, bur 
_ likewiſe the Contentions, Violence and 


Confuſion which had ſo early a Growth 
in the World. For no Wonder if Men 
free from the Reſtraints of Religion, 

and unacquainted with inviſible Ter- 
rors, meaſured Right by Power and 
Appetite, to the Deſtruction of Pro- 
perty, and the Diſturbance of Society. 

To remedy theſe' Inconveniencies by 


ſtriking an univerſal Fear into the 


Minds of the igflorant unthinking 
Multitude, nothing, it feems, was 
judged fo effectual as either the real 
or the pretended Interpoſition of the 
Deity. Accordingly, we read that the 
firſt Introducers, or Reſtorers, of a fete 
Led B 4 tled 


I 


5 


moderate Degree of Thinking Wat fuf. PAR T 
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Par tled Model of Religious Worſhip, and 
I. Civil Government frequently gave out 
cat they received their Inſtitutions 


and Laws from ſome Divine Being. 
Thus, tho' Fear made not the Gods, 
as the Epicurean Poet, without ſuffici- 
ent Reaſon affirmed it to have done; 

et it appears to have had conſiderable 
fans on the Introduction, or. ra- 


ther Revival of Religion and Civilicy 


in many Parts of the World. 
But by whatever Methods the prac- 
tice of Religion was introduced, or re- 


vived, in the more early and barbarous 


Times, it failed not to recommend it 
ſelf (in its general Notion at leaſt) to 
the univerſal Reaſon of Mankind in 
the moſt polite Ages. Which is a ſuf- 


ficient Argument, that Nature, and 


not Artifice alone, had diſpoſed Men 
to acknowledge and adore — Supe- 
riour Being. For though all the anci- 
ent Schemes of Religion may ſeem to 


have derived their Original from ſome 


Revelation, either real or pretended, 
whereby either the Deity, communica- 
ted his Will to h Creatures, or elſe 
the firſt Lawgivers of particular Na- 
tions preſcribed. what themſelves 
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 bogy and Religion; whatever Socinus, Part 
and ſome of his Followers, (the better L 

to recommend their favourite Opini- WWW 

on) may have pretended to the con- 

trary. For as à Man's Reaſon, either 

by reflecting on himſelf, or attending 

to the Object that ſurround him, di- 

rectly leads him to the Knowledge of 

a God, (or moſt Perfect Being) ſo the 

ſame Reaſon (as we hinted) may qũe- 

ſtionleſs aſſiſt him to form a compe- 

tent Idea of thoſe particular Perfecti- 

ons of the Divine x ny from which . 
the Duties of Natural Religion may be 

deduced by Conſequences ſufficiently 

Clear and evident. | 


$xcr: III. 


TRO the Name of Gon in al- 
moſt every Nation, was uſually no o- 
ther than an honorary Title, given in- 
differently to whatever excelled in any 
Kind, yet we find it was not ſeldom 
. (even by remote Anti- 
quity) to One Eternal or Uncauſed 
Being, to whom that and all other 
Names and Titles of Supreme Majeſty 
were conceived originally and proper- 
ly to belong, and who was aſſerted to 


jars Common Father both £4 Gods and 
. : 


Whether 


PART Whe 
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Whether this Doctrine of One Eter- 
nal, or Uncauſed and Independent Be- 


ing, was a pure Dictate of Reaſon, 


grounded on the Nature of the Thing, 
or whether it was a traditional Notion 
erer borrowed from the Fews or 
anded down from the firſt Ages of the 
World) may admit of Diſpute. - Bur 
the latter Suppoſition appears to have 
the greater Share of Probability. For 
tho' (as was ſhewn in the Preface) the 
Unity of God admits of a ſufficient 
Proof from .Reaſon,\ yet Antiquity 
doth not ſeem to have been acquaint- 
ed with that Proof; uor perhaps with 
any other Argument that could be de- 
pended on. To this Purpoſe tis ob- 
ſervable, that Plato informs us of a 
certain ax aid Aby@, or ancient Tradi- 
tion, from which he confeſſes that he 
learned much *. And he aſſures us, 
that he had received a Tradition con- 
cerning One Eternal Being from the 
Ancients, wwho, ſays he, were nearer the 
Gods and more beloved than the Greeks . 
Of this One Eternal Being we find 
that the Wiſeſt of the Philoſophers 
were fully agreed to fpeak in the ſub- 
limeſt Manner poſſible. They aſcribed 
to Him Omnipotence, Qmnipreſence, 
| | Omnilſcience, 


0 Bb. III. De Liu. + In Philebo. 
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Omniſcience, Wiſdom and Immutabili- PART 
95 together wich the Moral Perfections I. 
e: moſt conſummate Beneficence, VV, 
Juſtice, and Providence: Which Per- 
fections are the F oundation of all thoſe. 
e of che deepeſt Veneration 
are Wont to come under the No- 
tion of Religious Worſhip | 
That theſe and all other poſſible 
Perfedtions cannot but belong to the 
One 7 or Ablalugely ROE | 
Being, has - tis ed, been firmly 
ſtrated in de Fee reface and (more 


p — in the Impartial 2 


Ster. IV. 


A SBTTLED Perſuaſion of the Eter· 
nal or Abſolutel Neceſſary Exiſtence 
of One Onely Being, whoſe Nature 
neceſſarily. includes all Kinds and De- 

ees of Perfection, and who, by Con- 

equence, was the Creator, and ſtill is 
the Preſerver and Governor of all o- 
ther Beings; which had no neceſſary or 
eternal Exiſtence, and whoſe Natures 
contain n neceſſary Perfection, can- 
not fail of having a very ſenſible Influ- 
ence on the Minds of Men, by exciting 
not only their Admiration, but their 
Love, Hape and Fear. Theſe, as far 
= cheriſhed by the Will, and CS 
L b * * be ra 2 
r 
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PART ral Ads, or Acts ef Religion; though 


I. otherwiſe they are to be conſidered. 
ss merely natural Acts, neceſſarily 


reſulting from the very Conſtitution of 


our Beings. For tis no Object of our 


Choice whether we will admire a Be- 


ing who ſo inconceivably tranſcends 


the Imperfection of our 'own; Nature; 


and no Man, I am perſuaded, makes 
it the Subject of his Deliberation, whe- 
ther he ſhall love the moſt Conſum- 
mate Goodneſs, or fear the moſt Im- 
partial Juſtice.” \ Theſe Paſſions or Af-- 

_ fections of the Mind as neceffarily fol- 


low the firm Belief of ſuch a Being, as 
the Deſcent of Bodies follows the Im- 


preſſion of Gravity. But frequently to 


contemplate the Divine Perfections in 
order to the raifing and invigorating our 


Admiration, Love, Hope and Fear, and 


diligently to emplo our Reaſon in di- 
recting and governing them, muſt be 
allowed to be the Reſult of Liberty and 
a religious Diſpoſition of Mind. 
Among the Paſſions or Affections 


which we have obſerved to be excited 
by reflefting on the tranſcendent Pro-—-— 


perties of tne Divine Being, "tis re- 
markable there is but One which im- 
mediately inclines to Speculation, /e. 


Admiration; but Three that Have an 


immediate Influence on the Practice, 


** ws. 


vis, Love, Hope and Fear: The firſt PAR T 

of which may be ſaid to be as the I. 
Foundation, and the two laſt as the 
Cement of practical Religion.. 2; 
Theſe Aﬀections:chiefly derive their ) 


& Sw > 


Efficacy from our conſider ing the Dei- 
ty in a relative Capacity. For tho 
the Divine Perfections conſidered as 
they are in themſelves, cannot fail of 
exciting not only our higheſt Admira- 
4 tion, but even ſome Degrees of our 

4 Love and Eſteem; yet they would 

pi have none or but very little Influence 
on our Conduct, if not conſidered in 


/ / oY Ad. 4 * 
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Reatnd to Hin dT Oo duorlifangts 
Gratitude (which is Love heighten'd 
by the Senſe of Obligation) derived 
from conſidering the Deity with Rela- 
tion to ourſelves, as our Creator and 

Preſerver, is the moſt noble Principle 
of religious Practice; and the Acts 
which proceed chiefly from thence, 
cannot but be the moſt acceptable, as 
being more free and diſintereſted thna 
thoſe which chiefly proceed from the 
Principles of Hope and Fear. For 
every Man that is inclined to do well 
either by Hope of Reward or Fear of 
Puniſhment, is not ſo forward to do 
ſo in Return for Favours or Benefits re- 
ceived, Some what of a Proſpect to- 
wards future Intereſt, may indeed be 
. commonly 


( 


being uſually wich a Wien 


oe Nara RIA. 


Tran x eommonly obſerved to lie ar che Rote 


of the Virtues; the Good: that we do 
to future 
Advantage, eicher by obtaining ſome 
Benefit, or avoid ing ſome Inconveni- 
enee or Unhap But the more our 
Practice ſprings? 
by the Frneiple of Gxatitude for paſt 
and. preſent Favours, the more -accep- 
table it is:ro-ouriGreati!Benefator ; as 
Willibe ſhewn. By Conſequenee, what- 
ever Things are apt to Work ſo ſtrong- 


1y on our Fears as to exelude the Ex- 


erciſe of Gratitude (ſueh as Plagues, 
Earthquakes, Thunderbolts and éther 
Preſent Evils) would have been very 
unfit to be made the ordinary Means 
of exciting Men to religious Practice. 
And as Gratitude is the moſt noble 
Principle of religious Practice, fo it is 
the firmeſt Band of Civil Society; 
«which is chiefly maintained by a muru- 
al Senſe of Benefits and Obligations. 
Conſequently, the Enemies of Reli- 
gion (Which will be made appear to 


be our Obligation to the free and moſt 


ſolemn Exerciſe of Gratitude) can be 
no true Friends to Government. 
But ſince Men are too apt to be- 
come ſo 9 8 and unthinking as to 
be very little ſenſible of their Obli- 

Sations both to the Author of their 
ST Beings, 


"Rp A * A 


and is influenced 
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|  Bcings, and to. each other, it has chere- PA 
fore been ſo ordered by the Divine I. 
—_—_ 


Wiſdom, that the Advantages and Diſ- 
advantages in Life, ſhould be for the 
maſt Part ſo unequally ſhared, by Good 
and Bad Men, as to give us (if we care- 


: fully exerciſe our. Reaſon) no obſcure 
Intimation of ſuch a future State of 


equal Retribution by Rewards and Pu- 
niſhments, as is moſt fit o influence 
both our Hopes and Fears. Theſe, tho 


not ſo noble Principles, nor ſo accepta- 


ble to God as Gratitude, are certainly 
very conducive to the Intereſt of Man- 
kind, by keeping ſuch within the 
the Senſe of Divine or Humane Bene- 


fits alone is not ſufficient to reſtrain. | 
Such appear to be the far greater Part 


of Men, who, thro! Ignorance or vi- 
tious Habits, are found to be too in- 


ſenſible both of their natural and ci- 
vil Obligations. So that we have Rea- 


ſon to believe, that, could the Fear of 
ſomewhat future be removed, the Bulk 


of Mankind (if it might be done in 


Conſiſtence with their preſent Inte- 
reſts) would eaſily break through all 


other Reſtraints; or if they paid the 


Deity, or each other any Homage or 
Acknowledgment at all, it would be 
(like what the Japoneſe are faid = al- 
1 low 


— ere — 
„ n _ 
* 


— den -—  a_p— — SLES on te os ”w = — — — 
— h — N 


1 * 
16 


N 
* N. — 
3 3 


Of Natural Ret, ion. 


Pn fd leti their Deyro) little more than a 
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Sie þ it is impoſſible for Creatures 
(whoſe vary Beings are the Effects of 


the Divine Goodneſs) to render an 


Equivalent for the Benefits they re- 


ceive, it follows, that the utmoſt Ac- 


knowledgment they can make, is, to 
preſerve a grateful Senſe of them in 


their Minds, and to expreſs it by their 
Actions. So that Gratitude cheriſhed: 


in the Mind, and expreſſed by the Ac- 


tions, is the Main of our Duty with 
regard to Practice; and the Principles 


F gard to Practice, (or the Gratitude we 
owe to God, according to the Preſcrip- 
tion of Reaſon or the Evidence of the 


of Hope and Fear are no otherwiſe 
effectual than as they aſſiſt Gratitude. 
Naturul Religion, conſidered with re- 


Light of Nature) has an immediate 


Reſpect either to God himſelf or to the 


Creatures. In the former Reſpect it 


appears to have Four e Erhard 


VIZ. 32 


A ho Benefits received. 


Prayer for Favours wanted. 


Repentance for Faults committed. 
Patience with a to Penalties infited. 
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= the latter reſpect (or as it more im- PART 
mediately regards . ourſelves and our I. 
Fellow-Creatures) it hath many other 
Parts, which are more peculiarly ſtiled 

- Virtues, and which conſiſt in a grate- 
ful Imitation of che Moral Perfections 
of God, vis. his Veracity, Juſtice and 
univerſal Beneficence. But theſe come 
not within the Compaſs of cur pre- 


ſent Deſign. 
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'T n E moſt immediate Expreſſion if K 
our Gratitude to God is Praiſe. As Ts 
the inanimate Parts of the World are 4 

uſually ſaid ſilently to praiſe and glori- 
fy their Creator by the ſurprizing Beau- 
ties of their Compoſition, and the ex- 
quiſite Regularity of their Motions, ſo 
the Intelligent Parts may be ſaid to do 
it more peculiarly by the noble Pow- 
ers and Virtues of the Mind, and the 
religious Conduct of Life. But this 
Notion of Praiſe, is of too great Lati- 
tude to be treated of under this parti- 
_ cular Section, as comprehending: the 
Sum of all Religion : For every reli- 
gious Act is, in this improper or figu- 
rative Senſe, a giving Praiſe or Glory 
to God. We ſhall therefore fix upon 
the proper Notion of it, which reſtrains 
it to wg Thoughts and Words, and 
C makes 


"+ 
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PAR T makes it to conſiſt in our always think- 
I. ing and ſpeaking moſt gratefully and 
nagnificently of the Great Author of 
= Nature. That this (and all other Acts | 
2 of Religion) cannot but be very accep- - 
table to Him, may appear from that 9 
1 Predominant Inſtinct (or Natural Prin- | 
ciple) of Gratitude which He himſelf 
hath wrought, more or leſs, into the 
| Frame and Conſtitution of Brute Ani- 
mals. The Brytes (even of ſome of t 
the moſt ſavage Kinds) have been 
| found to be led, as it were by Nature 4 
| | lor rather by the God of Nature) to _— 
| _ expreſs their Gratitude (even with the | 
Hazard of their own Welfare) by ca- 
reſſing, protecting and nouriſhing their 
Benefactors. And it was not, erhaps, 5 
without ſome Divine lenge on that | 
all Men (however prone to Ingratitude 
_ themſelves) have ever agreed to fix a 
tte blackeſt Marks of Inf famy on the 
. e 4) 
The Epicurean indeed, by lending | 
all Things from Chance, and excuſing | 
their Deities from an Concert with in- 
Y: feriour Beings, and the Szoicks, by ſup- 
poſing an original Fate, have attempt 
ed, as it were, to cancel this our Na- 
tural Obligation to Praiſe. For how 
| : could we think ourſelves obliged to 
1 1 expreſs our W by addreſſing 
our 
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uf Praiſt X6'anf Being; 


og and void" ef Libert 
ank, t whith' he” Was not deter- 
ined by an external Nbeeffty ? But 


— 4 * 'Ptineiphes of both theſe . 


Bets are, in this reſpect, entirely un- 
biloſophical, has been ſhewfi in the 
And they have Been eon- 


1 5 Senne by che iche pain Gus Vote 
of che Wiler Part of 


Mankind, which 
nas ever Been; that the Supreme Bei! 
could not büf be mot Beneficent a 
Provident,/as Well as Onwiipotent, 57 


by Confequatite; the moſt proper Ob- 
ject of Praiſe. 


The Plrfan Magi, che Dibeipler „ 


ve? teat Zorozfter, * op they affert- 
<4 Two/Prineiples, (O (Ordmaſtles and A. 
Saat) che te of Good and the 


Stlier of Evil; yet they held that both 


ſe Principles proceeded from Zard- 
um, WO Was che Beneficent F Father and 
Prince of all Things. © 
_ "The Egypt Were, tis Rid, in- 
Meir Hermes (whom fothe 
myo 16 ha been che Patriarch Jo- 
2 


to wor{Hip* One Sup. = moſt 


ede. Ant rovident „ who, 


id thelr ene Chira er wits 
e313 2 | ſignified 
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though ne- PART 
ver ſo ſuperiout, if eicher he Was ſo 
improvident as nt t0concerh - himſelf 9 


Witk as and gur Affairs, or elfe ſo im- 
'35' to do 
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Pax r ſignified by a Falcon, whoſe; piercing 
I. 5 was thought to be n. no en Fe 
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- ceming.. the. ines; 455 1 and 

Cruelties of their fictitious Deities) 
were generally agreed, that the Su- 
preme God, was, 73 Keith 1 or the Beſt = 


| of Being. 
| © The agent ia red by News, 
believed, a God who A I Optimus 


Maxim, the Beſt as. well as the 

1 Gteateſt. And the like might — 

__ . be Sher of others, Who all agreed 

5 4 3 That the Supreme Re 

= Ing was maſt proper bee 
Praiſe. 364 0 $654] 
And PR flo beſides Its dc na 
tural Agreeableneſs t to our depraved In- 
clinations, fever Wanted additional 

0 Charms to recommend it, therefore 
the moſt police N ations. were wont to 
add ſolemn Feſtivals to their publick 
Praiſes, the better to recommend he 
Buſineſs of Religion I 
But as the Objedt of our 9 * 
n and. Per 8070 
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| inward dans of rhe 2 FN 


NOV 


de 2 82 Or. VII. 


- Pre, iiaty taken for an Körle 
Imploration of the Divine Favour and 
ance, ſprings from the ſame Root 


1 


Praiſe, vis. from a grateful Senſe 

of paſt and preſent, Benefits; it being. 

the moſt ſolemn Expreſſion of our 

Dependance on, Subjection to, and 

Trot in the Go and Provident Au- 

tho of our . nord bo 

That this is aPart of Natural Religi- 

en has ever been agreed by thoſe whe 

have made any Ule of their Reaſon ; 

ſach only 8 Hl who, with the 

mentioned Sroics and Epicureans, aſ- 

ſerted eicher an immutable Deſtiny or 

a blind Chance, to the Excluſion of a . 

Providence, ras | 

© "Thar none but the Supreme ES 1 
dependent Being ! is qualified to be the 

univerſal ultimate Object of Prayer, is 

too evident to admit of Diſpute. Vet 

it has been a very general Opinion 

that certain inferiour Beings were qua- 

jets. as particular ſubordinate Ob- 

8 | 

1 The Occaſion of this Opinion might 

be the Reſemblance ſome have fancied 

C 3 between 
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er d RAS 
pers, as Well ag Policy; te 
le by the Mediation of his Favou- 
rites. and 8 than by a direct 


And e lication. 4 Qr-elſe 
it migh t proceed otion which 
others AYE qoterine a8 if it Wag eit 


ſher impoſſible for the Heity, or at ſe 
5 ee with hi Repo and, f Ea | 

pineſs to attend alone ig the ddreftef 
7255 ch Conde of Su A 4 
= ie it 3 d · we 152 
have been the almoſt univerſal . he Der 


tice of the Gentiles ro-addreſs the 
*y by. Mediators : For { gh were. 
imaginary, inferior Gods, At 
whom. they eonceived.to. 
diate Vicegerents of th 
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genuine Dictate of Rea oy 
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it to be quite the Reyer! 
that He wh. e e 


Wa boos he 16 5 hr 


gine that He himſelf wants t 


ance of others as Diſpenſers, of his Be- 
gu or laſtly, to 150 him to he x 


ture 


/ Beige 
n humble Sup: 
eremony of an 


Of Nat, 
155 inacceflible to 


cant without the 


wrong and FAT 2g" Idea of the Be 

as well as Greateſt bein of 0 
Whether there may not have 928 
ſame. particular, Motives of  ufficiens 
Weight to incline the D. 

tute a Madiator, is a 


tiain, that to addreſs him by 75 of 
more Mediators without his, 

and Inſtitution, Ree ver) raſh, e 
the Pagen, to what. Iconceiye te 
have been "agen moſt criminal. Part c 
their Idolatry, I mean; the wwhr;/bi/pi/1g 
and ſerving \the Creature. more than t 
— And beſte; 0 Lame Pac 


Aa ty 


ry As for ih = 2746 the chat 
of abe {oe tis in the fi Jay place; an 
N Dictate of Reaſon, that as 
our Dependance on God is continual, 
and our Subjection to him entire, and 
without Reſerve, ſo we ou ht ever to 
be ready to acknowledge this our De- 


eder . Subjection by frequent 
tr de C 4 F and 


fs 7 
. 


ther Kinds: 1 this, 1101 is cer. 


a 


— . is plainly 10 form a bel 


t it natural 


FThoug h every Malen 6 


o Natural R in, 


* and moſt humble Addreſſes for the Su 


ply of our Wants. a 


new Pee pete to the Preſerver 
of our Beings, yet we need not fear 


felling che Accompt, or —— 


the Ob igation, by our moſt freque 


and importunate Addreſſes. For . 


tainly, the Deity, who is the Chief 


Good, cannot but be moſt ready to 
communicate his Favours to the Hum- 
The Kind Author 


ble and Grateful. 
of Nature, like an indulgent Parent, 
| we may be aſſured is ever inclined t6 
ſhew new Tokens of his Affection to 
His Off-ſpring. For his placing us in 
{6 well-furni ed a World, is alone ſuf 
fioient to convince us of his Willing» 
neſs to beſtow upon us whateyer is ne- 
ceſſary to our Comfort and Happineſs. 
But as we are too apt to miſtake 
what is prejudicial,” for What is necbf⸗ 
ſary or convenient, Reaſon dictates that 
our Addreſſes ſhould be with the moſt 
entire Submiſſion to the Divine Will. 
This is no more than the Homage thut 
is naturally due to the Sovereign of 
the World ; and the Conſequence of it 
would be Contentment in every Con- 
dition and Circumſtance of Life: 


Whereby we ſhould effeQually gain 


that rea Happineſs, which we might 
* 
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too often fail of in caſe our Petitions PAR + 
were always granted? , een tp 
Again, Since Men are united in $o- way 
ciety, and on that Account, are en- | 
| gaged to implore Benefits of a publick 
Nature; and ſince particular Perſons 
are too apt to be remiſs and "negligent 
even in petitioning for. the Divine 
Bleſſings on themſelyves in a private 
Capacity; tis therefore an undoubted 
Dictate of Reaſon, that Times, Places 
and Perſons be ſet a- part, with all Dea 
cency, for the more publick and ſo- 
lemn Exerciſe of this and other Du- 
ties, as well as for publick Inſtruction 
and Exhortation to all the Parts of a 
religious Life. Such has been the Cu- 
ſtom of all Nations that had not 
quite diveſted themſelves of Huma- 
nity. For religious Society and Go- 
vernment have, in almoſt every Coun- 
ry, been of equal Antiquity with the 
Political. | ones. 
Laſtly, Reaſon dictates that our Ad- 
dreſſes to God, both publick and pri- 
vate, be performed not only with the 
moſt humble, reverent and ſubmiſſive 
| Diſpoſition of Mind, but with what is | 
reputed the moſt decent Poſture of the | 
Body. Tis the former indeed which is | 
_ chiefly to be regarded, and particular 
Circumſtances may frequently * | 
; | the | 
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the Caſe as to the latter, But in the ge- 
neral, tis demonſtrable, that the decent 


Poſture of the Body is not to be neg- 
lected; for as much as God may juſtly 


require all the Tokens of Reverence, | 


of what K ind ſoever that we are capa- 


publick Exerciſe: of this Duty of Reli- 
gion: On which Occaſion, if ever, it 


ought to be our particular Concern to 


be not only acceptable to God, but 


beneficial to our Fellow-Creatures z 


whoſe Plety is by nothing ſo apt to 


be excited as by the viſible Tokens of 


To the Part of Natural Religion 


It has e Cuſtom of the 


may be reduced the Cuſtoms of ſolemn 
Swearing. and Vowing, or otherwiſe 
invoking the Name of God, For tho' 
their End is Civil or Political, vis. ei- 
ther far confirming a Contract or de- 
termining a Controverſy; yet in them» 
ſelves conſidered, they are, if duly 
performed, religious Acts, being ſeri- 


ous Profeflions of our Belief of the 


Divine Omniſcience, Providence and 
Juſtice, 


moſt Civilized Nations to ſwear b 
their Gods; and fuch an. Oath has al- 


ways been eſteemed Sacred and invio- 
| | 1 lable 
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ee of Religion, as t 
immediately reg God, which is 


an ah 
hat Sweari — 


Fe 


uy 


l by: the Light of 9 — 


is R nee » A Duty e een 

in all Ages, and (till of late) by: all 

Nations and Sate, who had any 

of their De on, and Subjecti- 
0 to the 785 Indeed, the Opinions 
of ſome. of the Epicureaus, who had 

in 122 1 levelled themſelves with the 

Brutes, and of the Sfoicks, who at- 


tompted to mount above elke, 
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of Human Nature, were the wide ; 
Extremes which met at laſt in De- 
| the Neceſſity of 5 
| Thick e of the latter Sec excluded 
pentance in Conſequence of their 075 
nion of Hpathie ; which made the Per- 
fection of Man to conſiſt in a Freedom 
from Sorrow and all other Paſſions: 
Though at the ſame time they al- 
lowed of "condemning one's ſelf for 
evil Actions. But what was it leſs than 
rverſely to ſet themſelves againſt the 
ent of our Nature, when they” would 
have us to condemn and be difpleaſed 
With ourſelves without nth, wh mm m_ 
"Repentance,” or 'a hearty 80. 
for and Confeffion of our Kor 
proceedifg from à grateful Senſe of 
formerly abuſed Fayours, joyned with 
a fincere Reſolution and Endeavour 
of future Gratitude" and Obedience, 
is the leaſt Acknowledgment (though 
the greateſt and moſt valuable we can 
000] to the offended Author "of our 
CINES.. He 
How: far Reaſon afliſied the wiſeſt of 
the Heathens in making a Judgment 
of it's Nature and Efficacy, may 12 
Pear from the following Remarks. 
1.) A moderate Degree of Thinking 
was ſufficient to aſſure them that the 
End of God in 1 and furniſh- 
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Of Natural. Religion. 
ing Men with natural Powers or Princi- 


ples of Action was not his own Benefit 


or Advantage, buttheir Happineſs, He 
wanted no Acceſſion to his Glory; nor 
could he receive any. Our doing that 
from whence, in the uſual improper or 


ſald to accrue to him, is truly and pro- 
perly nothing elſe but the pariving our 
own higheſt Intereſt, an 


1 Happineſs. 
His Glory. ſufficiently — itſelf 


without our Services; and to think 


that any Thing that we can do or ſuf- 


fer can really manifeſt it yet more, is 
more unreaſonable than to imagine 
that the Reflection of a Ray can en- 
lighten the Sun. And had the Divine 
Glory (or Perfection) never manifeſted 

fy the Creation of Man, or even 


& 
paar 
1 


| figurative Way of * ſlory is 


the Univerſe, tis certain that the Di- 
vine Happineſs would have been eter- 


nally and immurably. che ſame. 
2.) Since God's End in governing us 


cannot but be, the ſame chat He pro- 


poſed to himſelf in creating us, it 
ſeems that they conſidered him (when 
they; reaſoned. concerning the Efficacy 
of 3 not only as the moſt Be- 
neficent Author of their Beings, but 
as a moſt Wiſe and Juſt Governour, In 
the former Notion they f him 
as intending che Happine chi 


\ 


. 
d 


W 
Mind 0 — in dhe Mitter, ad pur- 
n that End by etttþ and en- 
Wcburaging che eb. Proper Mears in 
order To Obtain it. A924, 1.4 
. Vities the Government of 


. 


ſorable Beings, ſurniſned with a Pow. 


er of Dete cheit Actions, can- 
not but be exerciied by the moſt Wiſe 
a wen an Bend cen Lark of the World 

grey 9616 moſt agrevable 4 


ed br Lets agree . . 


not but! imm on the 
— 1 U as alſo that 
= Means of attdi | 00 
vernment, 1 
—_—_— ſuch "Heppine as 
moſt effectually tended to incline them 
to fuhmit to Neuſetr de the Rule of 
rheir' Condut, + C4nliflence' Wich 


Pwaifimments: : The raped of which 
are qualified to work on out Hop 
the latter on our Fears; the two main 
rs of Action in the Generality 
re * 
1 5. 7 Song led hens Ee pit Fr, 
#hq therefore moſt\Juft; both that thoſe 
Wu refuſed to accept their Bupre 
— of reafo! 


As A2 222206 
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of verruous Actions ſhould be erciud- PA UI 
ed from it; and that cheſe who: did i 1. 


effect ſet a Value on Miſery by chooſing 


tends to it, ſhould be made direct 
miſerable. 1 Ct It „e r4JoT 
fot by the Courſe of Things thar Re- 
nally' diſtributed in the preſent Stute, 


* obvious to infer from the Juſtioe 
reſerv- 


of Coch that they were chiefly | 
ed to —_— Stats, — wo fag) 
7) Av nothing can ordinarily qua- 
Hf tho Reed of th fours ur 

r our ſupreme Happineſs) but Perſe- 
ah ent) 1 a Reaſonable or Virtuous 
Courſe; ſo it ſeem to them to follow 


that nothing could expoſe Men to the 
Puniſhments of that State but Obſti- 


in a Courſe of Vice or unreaſon- 


na Of 
"ble Oppoſition to the Divine Will. 
8.) Confequently, as a virtuous Man 
declining from the Paths of Virtue, or 


deviating. from the Rule of Reaſon; by 
becoming obſtinately and ineorrigibly 
Vitious; could not but forfeit his RE 

ward; 105 perhaps, it ſeemed equaliy 
reaſonable to conelude; that a tl 
Perſon repenting of his. paſt Offences, 


and fincerely beraking himſelf ro, and 


5 Pp 
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Vice, which naturally and evidemtl 
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PR F perſt ver ing in a Courſe of virtuous Ac- 
I. ion ſhould eſcape! the Penalty due 
to bis former Rebellions. For as the 
declining from a virtuous to a vitious 
Ccorſe ronders us obnoxious to the 
Tokens of Divine Diſpleaſure, ſo no 
choſe who had no Notion of a plenary 
Satisfaction for Sin, why repenting and 
returning to a Courſe of Virtue ſhould 
not be ſufficient to qualify for the Di- 
vine Favour. e 02 ei 289 27 
As for the abſolutely. infinite Guilt or, 
Demerit of Sin, derived from its being 
committed againſt an abſolutely Infi- 
nite Object, it doth not appear that the 
Philoſophers had the leaſt Notion of it, 
any more than the Apoſtles and primi- 
tive Chriſtian Fathers. For though 
many of the Gentiles ſuppoſed the im- 
mediate Infliction of an infinite (or o- 
nal) poſitive Puniſhment, yet they 
| oi ſuppoſed it only in Caſe of de 
| flagitious Crimes (ſuch as the Rape of 
| Proſerpine, or the War of the Giants +) 
whereas had they founded it on the in- 
finite Demerit of Sin, as derived from 
| the abſolute Infinity of its Object, they 
2 muſt (if they talk d conſiſtently) have 
ſuppoſed it in every Caſe: For as much 
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as all Sins, having the' fame Infinite Paz T 
wd' to -L 
have had the ſame infinite Demerit. 


bie, muſt have been ſuppo 


On the contrary, it appears that 
made their Eſtimare of the 

— of Sin, not ſo much from 

the Dignity of the Object or Party of- 


fended, as from the Nature and Cir- 


cumſtances of the Subject or offending 
Party." They were of Opinion (if we 
* the Stoicle, who made all Sins 

though not infinite) chat great- 


1 e leſſer Degrees either of Know- 
ledge or Obſtinacy in the Offender, 
rendered the Demerit of his Of. 


fence greater or leſs in Proportion; But 


no robm is left to ſuppoſe greater or 


leſſer Degrees of Demerit, if che De- 


merit of all Sins be abſolutely: infinite 
or ie ent e ee rtr, 


Thus much may be ſufficient 4s to | 


the Eff eacy of Repentancr, accord- 


ing to the Proſpect tfiat was yielded to 
choGentiles 'byY the Light of Nature or 
Reaſon. - 117 | 3 

14 Racer; if duly pada to, will in- 


ſtruct us, that though Sorrow for Sin 


is a neceſſary Condition of Pardon, yet 
it is not, in itſelf, pleaſing to God, 
but only as it prepares the Way to A- 
mendment of Lite. © The Beſt of Be- 
ings cannot take Delight in the Sor- 
ot row 


109 Noturel Religion. 


9 and Miſery of his Creatures A- 


1. mendment is therefore the moſt eſ- 
LOT ſential Part of our Duty in Caſe of Of- 


Reward. "Tis the Freedom 


fence, and if the Offence be Wronging 
or Injuring;our Felloy- Creatures, Re- 
ſtĩtution or Reparation to them, * 
there is Ability, is a neceſfary Step to- 5 
wards Amendment, as well ab» on- 
feſſion to the offended Dei 
Reaſen will likewiſe Inftrug , 
| chat ntance and Amendment are 
(above all Lother Acts of Religion) moſt 
acceptable to God when ah proceed 
chieſſy from a Prineiple of Gratitude to 

im, and an Averſian to what is con- 
trary to his Will; and not mere] _ 3 

of 


the Fear of Puniſhment or the! 


Act which renders it virtuous — 
mendable. When we repent: and a- 
mend ur Lives chiefly — Fear 
of Puniſhment or Hope of Reward, wWe 
do little elſe but Follow: the ſtrong⸗ 
_ eſt Bent of our Nature, Tis much 
like the lifting up our Arms to ward 
off a Blow, or the ſtretching out 
our Hands to receive a Gift; Which 
Actions though not altogether neceſ- 
ſary yet admit 1 of a ſmall Degree 

of Freedom. when Repentance 
and Amendment of Life proceed prin- 
cipally from a grateful gen ſe of for- 

x1 * mer 
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merly abuſed Favours, and an Averſion P ART 


ratitude, we act with 


to future Ing 


greater Liberty. For though We have Ar 


ſome what of a Diſppſition to Gratitude, 
yet (as was elſewhere obſerved)! it is 
not uſually ſo ſtrong as either our Fear 
WO our Hope DAN a ar -10H 


8E. . Ta 


Pa ee ee Part of Na- 
tural Religion as it immediately regards 
God. This, though a Duty ot eaſily 
8 is yet very eaſily demonſtra- 
| For as it cannot be doubted: that 
we owe the Author of our Beings as 
complete Obedience as is in our Pow- 
er; ſo tis certain, that our Obedience 
to Him is not com lete, unleſs it be 
Paffive as well as Active. 
Patience is here taken in the largeſt 
Senſe, as ſignifying an entire, habitual 
Submiſſion and Reſignation to the Will 
of God, proceeding from the Know- 
ledge of our own Demerit, and a grate- 
ful Senſe of and Confidence in his Wiſ- 
dom and Lenity in the Government of 
the World. 
If the ſupreme Government of the 
World be in the Direction of an Om- 
nipotent and Omniſcient Being, tis 
moſt certain that no Inconvenience 
can befal us but what is either inflic- 
9 | ted 
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Pan T ted, or, at leaſt,” permitted, by him. 


And if the Supreme. Goyernour be 


* likewiſe a moſt Beneficent and Provi- 


dent Being, tis as gertain that nothing 
of that Kind is either inflicted or per- 
mitted, in the preſent State, but What 
eicher actually tends, or is capable of 
tending, to — Advantage and Fr 
neſs. Which Reflections yield a ſolid 
Foundation of Patience or alem £ 
08: $9! his Will. 1 1 85 | 
Vet Patience doth not include a Sea 
Hat Apathie, or an entire Freedom 
from all Paſſions; but only an Habitual 
Endeavbur to bridle and govern. them 
according to the Rule of right Reaſon. 
Though the Paſſions are neither 28 
raly Good. nor Evil in e yer 
under the Direction of Reaſon, th 
are as the Wings whereby the Mind 
either purſues. what is Good or flies 
from What is Evil. So that to ſeek to 
diveſt ourſelves of them el be ſo 


far from tending to the perfecfing of 
our Nature, that were it to be effected, 
it would render us leſs perfect aud 

leſs capable of Religion than be fore. 
The Paſſions of Love, Hope and Fear, 
we have obſerved to be the immediate 
Principles of religious Practice. This 
is their natural Effect; and if they 
ſometimes produce Effects that are 
55 INE contrary 


Of Natural Religio. 
cotnrary, theſe are to be looked upon 


as monſtrous or unnatural. _ If the 


Paſſions are ſometimes Rebels and Op- 
poſers of the Government of Reaſon, 
57 at other times, they moſt effectual- 
ly ſupport it. If they often prove the 
Beater of the Cauſe of Virtue, 
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they are, at other times, her faithſul 
Guardians. If they ſometimes hurry us 


from the Path of Happineſs, tis for 
Want either of a greater Degree of 
| Knowledge to direct, or of Reſolution 
to reſtrain and moderate them. But to 
furniſh the moſt effectual Supplies for 


both theſe Wants, by clearer Diſcove- 


ries of the Evil of Vice, and the Me- 


thod of Pardon, and by more powerful 


Motives to the 1 of Virtue, 
will appear to be 
Revelation. 
5 gg 


the chief Deſign of 
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1 are either ſo evident in 
er 5 themſelves, or ſo evidently 
NA 25 deducible from the Prin- 
ciples eſtabliſhed in the 
Former E ay, that "ad may, its 
conceived, be premiſed- here, as Truths 
not likely to be dilputed by the Aſ- 
ſertors of. Natura bn. 

1.) The proper Happineſi of every 
Species of Beings was attainable by, and 


connected with, the 3 Exerc ths? of 
uch 
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fuch Natural Powers. or Fatulties. as PART 
were beſtowed by: the Beneficent' Creator II. 
of: the Morid; for the not ighing, or abun SNOW 
Jing of whieh, Intelligent Brings both 
were and are, n or if accountable 

" 2.) We are: not to ſuppoſe ey woot 
latural or extraordinary Aſſiſtance with» 
aul aſigning ſuch Reaſont for it as may 
ut with 1 Wiſdom, as 4well as the 
Beneficence,” of the Great Creator. 
3.) 4 ſupernatural or extraordinary 
722 whenever to be ſuppoſed, can- F 
not: (in à State f Probation or Trial) | 
be cancetv'd to be of ſuch a Kind as en- 
tirely and univerſally; to render uſeleſs 
the natural Faculties of the Beings to 
whom it is communicated or imparted. 
4) 'Ti5-.4, neceſſary Property of the 
moſt powerful, . wiſeſt and beſt of Beings 
ever to do\what is really moſt fit with 
regard to the Attai —4 of his moſt 
_— r Ends, in conſiſtence with the 
r Uſe of the Faculties of bis In- 
55 gent C * in general. 
lf we apply theſe Principles to the 
Caſe of a Divine Revelation to Men, 
it will be evident, that this, being a 
Sort of ſupernatural or Extraordinary 
Aſſiſtance, is only to be 2 on 
: Kay wllawing Grounds, 
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rags © 1.) That it is not ſuperfluous, but 
II. imparted for Reaſons worthy of the Wiſ- 
OE) dom and Goodneſs of God, and condu- 
cive to the Happineſs of Men. N. 
2.) That it doth not render uſeleſs the 
natural Powers or Faculties of Men, 
entirely and whywer folly Atmel their 
due Exerciſe. 
That an extraordinary or ſuperna- 
tural Revelation of the Divine Will 
to Men was far from being ſuper- 
fluous, may appear from the follow- 
* ing Reflections,, _ are the fun- 
damental Principles by which the 
Practice of Natural Roligiba muſt be 
= allowed to be ſupported” 1 
. Me cannot doubt that. the Creator: of 
ll Things had an originul, independent 
Right of ordaining and qualifying 2 
Creatures for fuch particular E 
Were 2 Fit N his" 595 2 
We 2 oc ed from the Con 
4 D ee Ard Wi Conſe 
| that as ibe Nature and C. apactty of. 
every Creature were ſuited to it's End, 
Jo his Government of the reſpettive Cre- 
atures for the better © attaining | their 
particular Ends, is ordinarily ſuited to 
their ſeveral Natures and. Capacities. . 
Men in particular, being furniſh'd 
101 th natural Powers or Principles of 
* Action, 
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Aion, joyn d with Liberty, e may PAR 
conclude were de ſigned" for Liberty of II. 
Action; and 7 Spam the Divine WW 
Government of Men (at _ in a State 
of Trial) muſt be ing  confiſtent _ = 
with the. fre een * their 3 v5. 
Powers. gay a | 
Tu. Akim for which Men were Pda. 
ned, was queſtionleſs ordain'd by God 
for ſome ultimate End which was wore _ 
thy his Wiſdom and Goodneſs. 
That End could not be any Advan- 
tage f his own ( ſince be was indigent 
of Nothing) but the Happineſs of Men; 
vbich is "chiefly reſerV'd-to 4 Future 
State, and ordinarily connected with the 
proper Uſe their Faculties inthe pre- 
Sent State; aubich is 4 State of Trial. 
_ _ Every Action tending to a particu- 
Ley OE Oy: JE 7 
or other. AB? FA» 
. Immediate neceſſary. Rule Ca 
| Men's: Action: is their Reaſon, © 
Whatever is deſign'd by the moſt ber-, 
feet Wiſdom to be à neceſſary or per- — T0 
petual A m be ne and uni- ; 
© form ns | | 
Ke. on » thergfore, when duly — | 
ed, out Objects of which we have clear 
and inc Ideas, is not an uncertain 
Guide, but proceeds upon neceſſary, im- 
mutable, uniform Principles. 
Nothing 
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Part Le is. " inantutable. but i — 


| | 7 lh. JJ 4 ard 
EF: Neon was th | 
| taining a feen 1 nd — + the 
Di uine — F the: Divine E/- 
Jential Will. d y any 40 47% t 
Neuſan as 710\ a erWe to 
be the Rule of Mens Prat ice, than as 


— e my vas Nature. a { Hill, 5 


rs Wo "the Div 
and Will, is pb Br — | 
conducive. to aun cb nene, and 
the Matter q our Duty. Pk 
Whatever it declures to he por WS 
ir orong (aud \Fberefore evil):anconfiſtent 
with our chief Happineſs, and to be a- 
voideu, not oniy as moſt prejudicial to 
ourſelves,” but ann offenſfoe to our 
greut Benefactor and Laugiuer. 
In order to the more Fectual purſu- 
| ;ng what it good (o right or a- 
greeable to the Divine Nature and Will) 
and avoiding what, 1s evil (or wrong 
or diſagreeable thereto). Men were fu. 
2 RN natural Appetites: ar Paſ- 
(which were deſgned to be the A. 


fans 
4 oy and TROY — as * 
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a5 with Liberty or ac 
| Will, confiting in 4 Power of Afting 
or not Addi  accordi; to. their. Inſti- 
gation: 1 ae kh Liberty tho it 
7s not a er fection in every Caſe, yet 
it 18 4 Koa 5 Quali ae, 25 „ 
Wi 00 156 Ds. State of. Treks... 
State of * in ſome manner 
or other, was neceſſary, as bei 9: | 
reſſary+ Refult of the Relation _ 4s 
the ma Wiſe as well. as Beneficent | the. 
ator and bis intelligent Creatures, and 
of the Obligation to . — ar 972 im- 
mediately from thence, without any Pre- 
vious Contradtt. 
Thus ſtood the Caſe 8 the 5 
Great Creator and the Humane Spe- 
cies, Had Men, duly exerciſed their 
berty, and govern d their Appetites 
and Actions, — the Rule of Reaſon 
in Obedience to the Creator's 1 A5 
no doubt they had been happy. But 
we have Hiſtories ſufficient to con- 
vince us, chat thęfe has been a. very 
early Deviation from that Rule. The 
Paſſions, | tho -defign'd--to be the Sub- 
jects and Aſſiſtants of Reaſon, ſoon be- 
came Rebels and Uſurpers. S0 that 
Men; for the moſt part; being as it 
were, blindly driven by the Force of 
ungoverned Appetites, diſobeyed the 


I _ of * moſt Beneficent eye 


omplete Freedom ofP. A RT 
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zTby urſuing either ſome leſſer good 
> ome 1 diſguiſed under the ſpe- 
WW chav Appearance of good, inſtead of 
their chief Happineſs. And this Diſ- 
eaſe of our rational Nature ſpreading 
like a Contagion, the Caſe of the ſuc- 
ceeding Ages became ſtill more deplo- 
rable. Evil Examples and Prejudices 
added new Force to the prevailing 
Paſſions, and Reaſon and Liberty of 
Will, for want of due Exerciſe,” ſtill 
became weaker and leſs able to regain 
their loſt Dominion. Of this ſo ge- 
»neral a Corruption the Wiſeſt of = 
Pagan Philoſophers * and Lawgive 
were very ſenſible. Theſe partly ex- 
preſſed their Deſires and Expectations 
of ſors extraordinary Remedy, and 
partly made uſe of the Pretence, en- 
deayouring to perſuade vitioue, but 
orant and credulous Men that they 
acted by the Commiſſion, and taught 
dy the Inſpiration of the Gods. And 
indeed 9 the bare Pretence of Di- 
vine Revelation appears to have had 
much more extenſive Effects tlian the 
abſtracted Reaſonings, and even the 
will 2 of mere Philoſophy. 
But thoſe Effects were not ſo dura - 
die as extenſive. + 'T — eee 'of 
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Vid. Plat. de Repub. Lib. 6. & in en 2. 
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Divine Revelation, without ſufficient PART 
Evidence to ſupport it, was ſoon treat- II. 
ed with Contempt; and ſo far were 
Men from learning Virtue from thoſe = 
provnenkMetiongin of the Gods, that 
in many Places, they even deified 


| Vice —_ fathered their own Impie- 


ties on the Gods chemſelves.. 
In chis Caſe eſpecially, it is not to be 
conceived that — True God, the moſt 
Provident and Beneficent of Beings, 
would long ſit as an idle Spectator, 
without interpoſing by ſueh a Reve- 
lation of his Will as might, throꝭ it's 
cing Evidence and awful Au- 
thore ain a more effectual 7 
for thoſe Evils than unaſſiſted Rea- 
ſon cquld have been. That he has 
actually thus interpoſed we have far 
leſs: — to doubt than we have to 
doubt of an affectionate Father's in- 
maren by his Advice and Autho- 
to prevent — ſelf-deſtruQtive Ef- 
fete. of the culpable Ignorance" and 
Folly of his Offspring. W ee 
This way of arguing, I conceive, 
no Man who believes a Providence, 
can refuſe; to come into. Some I e- 
ven apprehend will be ready to pro 
ceed farther, by ſuppoſing it would 
have been much more fit for the com- 


mon F 3 of 2 to interpoſe 


not 


A 


. . ru * en of - his 
II. "by the Exertion of his Pow- 
ich manner as infallibly to 

have 2 enred fo great a Degeheracy. 
But this Suppoſition is contrary. to 
the moſt perfect Wiſdom of the Di- 


vine Government; which demonſtrates 


it to be moſt ſit for the Deity to act 
with Reference to his Creatures in a 
manner ſuitable to their Natures, 
States and Capacities: Which Man- 
ner of acting cangor:cenſut (in a State 
of Trial) with univerſally preventing 
the Exerciſe,of the completeſt Liber- 
ty Whereas, in granting ſuch a Re- 
velation of his Will, together with 
ſuch other ſufficient Aſſiſtances as con- 
ſiſted with the natural Uſe of their 
Faculties, the Goodneſs of God to- 
"wards Mankind, (in che mentioned 
Caſe,) was as great as could 8 
1 conſiſt with his moſt Perfect Wi 
| Any thing that was, Univerſally, ei- 


ther more or leſs than this, would 


have been inconſiſtent either with his 
moſt perfect Wiſdom, on the one hand, 
por wn 3 — are on 
the other. And c uently, nothing 
could be ſo fit, Frey, — 9 iſo ne- 
fory Ba to that Being whoſe: neceſ- 
ſary Perfection it is ever to do what 


"Is" fitreſt with: a View to the Attain- 
an ment 


MY 


— 
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he 
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ment of his moſt wiſe and beneficent PA A 


Ends. For tho! we are not, in eve- II. 
ry Caſe, qualified to judge of hat 


; that it — have been — 
ing hrs to eve e (vix. hy a diſtinct 
er- : elfvinniegiate;; by the 
Le- Mews Jr Pando (either Oral or 

ith Scriptural) derived from a weed 
n- H. LA nett $4 ATT 216 
elr An immedinte- Revelation of. ths 
to- Divine Will to Man would have 
ed been ſubſect to oe following/Inconve- 
bly av Either, in the firſt Place, 
m. it maſt have carried with it ſo much 
el. Internal Light or Evidence às not to 
d have ſuffered Men to doubt of the 
his Truth of it; and ſo it would have 
ad, univerſally prevented the proper Uſe 
on of their Rational Faculties, and by 
ng conſequence, ' it would have been in- 
IC conſiſtent with the Nature of the Di- 
el- vine Government, which, as we have 
at obſery'd, cannot (in the preſent Stare 
in- or f Trial) be ſuppoſed univerſally. ra 
NT rende 


is fitteſt, and by Conſequence neceſ- 
fary, «with regard co the Divine Being, 
yet in this Cuſe, (which was plainly 

very different from the Caſe of the 
Beings known by che Name of angelo 
we certainly £04300: oon lane: 
As to the Manner of | communicat- 
ing fuch a Divine Revelation, tis plain 


\ 
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F. it's Subjects; (the like to which may 
be ſaid of any univerſal ſupernatural 
Conviction of the Truth of a Reve- 
lation already made to others, thro any 
ſtrong Impreſſions independent on ra- 
* __ » tional Evidence) or elſe their Belief 
of it muſt have depended on ſome 
external Proofs, ſuch as Miracles or. 
5 Prophecies. But if either of theſe 
Proofs had been made uſe of for the 
Satisfaction. of every particular Perſon, 
in every Age, as to che Truth of his 
ticular Revelation, they would not 
have been regarded as any thing ex- 
traordinary, and would 1 ave 
made no more Impreſſion on the 
Minds of Men than the common E- 
vents and Appearences of Nature. 
Beſides, Miracles, in this Caſe, would 
have been ſuch a perpetual Force on 
the Conſtitution of the: World, as 
muſt have produced an endleſs Diſor- 
der, and have greatly impeach'd the 
Wiſdom of the fo reme Governour. 
It therefore follows, that the tradi- 
tional Way of communicating an ex- 
traordinary Revelation of the Divine 


= Will, was the moſt | ſuitable, both to 
| the Wiſdom of God and to the State 


1 | and Capacities of Men. And where- 
1 0 a : | y- +» 
|  -. __ as there are two Sorts of Tradition, 


VIZ. 
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with either Oral (by word of Mouth) P Art 

or Scriptural (by Writing) tis evis II. 

dent that, ſince the commonly ſu UA 
ſed Reduction or Shortening of the 

— of humane Life, the lattet 


Way (vis, that which is ſcriptu- 
ral) is preferable. In this Method 
of (communicating the moſt uſeful 
Knowledge the wiſeſt Nations have 
generally agreed. The Ching have 
the Writings of their N e The 
Egyptians 101 theit Hieroglyphicks, 
and the Romans their Sybi/[tne: Books, 
and the twelve Tables of cheir Laws: 
And as for ſuch who (ſince the men- 
tioned Period) have made uſe of Oral 
Tradition for tranſmitting any Body 
of Laws or Doctrines to future Ages, 
either they have been ſo. unpoliſh d as 
to want the Art of Writing (as the 
Americans) or they have had the In- 
tention to confine che Benefit of their 
Laws and Inſtitutions to themſelves 
| (as the Brachmans) or elſe they have 
i another politick End to ſerve (as 


1 the leſs ancient 95 — and Romaniſts) 

8 wiz. to ſecure to themſelves the Power : 
a of impoſing on. the Ignorogoe:Mal Cre- 

0 dulicy of Men. Ee 

e en as. .3t: 48 reaſnable to ſuppolo 

7 : chat a Revelation of ſuch Importance 

1, "0 Mankind ſhould be committed to 

8. E writing, 


U 


22 „ proventing 


den t 
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;, not only for ito Preſervation, 


ah 


Ade ſor the more effectua 
of Impoſture, ſo tis no! 
reaſonable to think that the Divine 
Providence would be peculiarly con- 
vorgid to keep it ſor pure and entite 
rich regard, at leaſt; to! Matters of 
erabte Importance) as that it 
might abways remain a ſufficlent Rule 
1 and Practice. 
81. bf * nn 3 1 1149 Jain ©. _ 
221 aig gr. U. 4 1 £ 
ur Reine which have induced. 
us to conclude that there is/acually- in 
the: World ſome ſufficienit grip 
Nevelation off the Divine Will, cannot 
but be allow d their Weight by ſuch 
who acknowledge a Providence. But 
the greut Queſtien is, How we may be 
aſſured that: any particular pretended 
Revelation: is thi ufficient Revelation. 
i Here we muy doubtleſs” lay it down 
as a indiſputable Principle, That a 


Revelatioh which' is truly Divine muſt 
be attended. with ſo much Evidence, at 
teat; as isl ſufficient to yield Satisfacti- 
every fulr and impartial Enquirer. 
his Principle” is an immediate In fe- 

rence from the Nature of the Divine 
Dovernment, hich (as we obſer᷑ v' 9 
cannot but be (ordinarily ). ſuited to th 


_ uo it's Subjects 3 
Jure and 
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and emed bonſequence, rivaſt: ( 
leaſt in a State of Trial) admit uf 


vs + and likewiſe from the Nature of 
ſuch a Revelation which, being of the 
laſt Importance, cannot but require 
ſufficient Evidencde. 
Let us therefore conſider When Evi- 
dene we may reaſonably erpeck f in a 
Matter of this Kind! Tr Godly | 
ts Tho" —_ anvniverla internal Bri 
nce as, s Clearneſs, may 
poſed entirely te prevent cho Dxerc 2 
of Reaſon; and fo to render uſeleſs the 
principal Power or Faculty of Men, 
would be irreconcileable to the Wiſdom 
Of the Divine Government (at leaſt in 
the Preſent State, which we. have the 
greateſt Reaſons to think is a State of 
Trial; which State ſuppoſes'out future 
Happineſs or Unhappineſs to depend on 
the good oi ill Uſe of our natural Po.]. 
ers or Faculties) yet doubtleſs we may 
to find” any other Evidence, 
whether external or internal, which 
the Uſe of our natural Faculties both 
admits'of and requires. 
Me may doubtleſs expect tuch inter- 
nal Evidence as conſiſts in the Reaſq- 
nableneſs of the whole Revelation; and 
the viſible Agreement of all it's moſt 
eren Parts. And, becauſe this 
. internal 


Pr 
rop . — wore! 
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Pat internal Evidence could nbt, alone, a- 
IM. mount to à ſufficient Proof, tis there- 
ſore reaſonable to conclude that ſome 


external Proofs ſhould be added which 
might moſt powerfully ſtrike and moſt 
ſenfibly ac the Minds of Men. 
Theſe ond we may ſuppoſe wo be 
of two: Sorts, E 1 4 
1.) Such as were moſt 2 to con- 
vince thoſe who lived at the Time of 
it's firſt» Promulgation: Such as the 
fulfilling of ancient Prophecies (if 
any ſuch there were) in the Perſon or 
Perſons who-publiſh'd it, their unbla- 
meable — — their Courage and Con- 
Nancy in ſuffering ' (as:Qccaſion offer- 
ed) to confirm the Truth of their Te- 
ſtimony, their Miracles (or the Pro- 
duction of Effects above their proper 
natural Powers) and their Prophecies 
of ſuch near Events as depended not on 
che ſettled Courſe of natural Cauſes. 
2.) Such as were maſt fit to convince 
thoſe who ſhould live in ſucceeding 
Ages: Such as the Conveyance both of 
the Revelation itſelf aud of the Hiſto- 
ry of the mention d external Proofs of 
it's Divine Original in the moſt unex- 
ceptionable Manner, and likewiſe the 
— Accompliſhment of abſolute 
u hevies of remote Events. 1 111 
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When we are convinc'd that all chèſe PART 
Proofs, both external and internalʒ con- 1! 
cur, (as we” ſhall undertake” to prove oy 


they do with regard 'to"'Chryftranity) 
then we have, perhaps, the utmoſt 
rational Evidence that a Matter of this 
Nature can be ſuppoſed to be capable 
of: Upon which, as being, in all re- 
ſpects abundantly ſufficient, tis cer- 
tainly moſt reaſonable to depend. For 
if Veracity and Providence are to be 
aſcribed to the Divine Being, we may 
he aſſured, that all theſe Proofs or 
Characters of an extraordinary Revela- 
tion of the Divine Will ſhall never be 
— to agree to anj<Impoſture : 
t being abſolutely inconſiſtent with 
the Suppoſition of a moſt veracious 
and provident Being to imagine he 
ſhould either cauſe or permit us, (eſpe- 
cially in this Affair) to be reduced to 
ſuch a Caſe as not to act reaſonably un- 
leſs we give our Aſſent to a Lie. 
It muſt indeed be confeſs'd, - that 
there is ſcarce any one of the mention- 
ed external Proofs or Characters which 
hath not ſerv'd, at ſome Time or other, 
to recommend Doctrines which were 
far from being Divine. Not only Fu- 
dai ſin and Chriſtianity, but even Poly- 
theiſm and Atheiſm, have had their 
Martyrs. Not only the Old and Neu 
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| Pnger \Toflamtnti Propbets have foretold future 
I Events: but the pretended Oracles of 
2 the Pagan — ſometimes done the 


ſame. Not only Jeſus and Moſes, but; 


the Egyptian Sorcerers, Simon Magus: 
and even Abollinius Tyanæus and others 
(if we may give Sn een Pagan Hi- 
ſtorians) haye done * and unac- 
countable Thing ; 1 Ws 

muſt likewiſe. 2 confeſs d, that che 


Miracles aſcribed to Fefus ſeem to ar- 


gue ſuch an wbiverial Dominion over 
the Works of Nature, that if literally 


true: (as they muſt be if Fefus be, what 


we thall prove him to be, the promiſed: 
Meſfas, one of whoſe — it was 
to work Miracles) their ſingle Eyidedce: 
could not but be next to irtefiſtible; - 
It ſeems, however, that neither any 


of the mention'd external Proofs: or 
Characters, nor all of them together, 


ht abſolutely to determine our Aſ- 
ſent, without a due Regard to that one 
;ntelnal- Character, vis. the Reaſona- 
bleneſs of the Revelation itſelf, or it's 
Agreeableneſs to our clear Conceptions 
of the Divine Nature and the immu- 
table Relations of Things. This alone 
is ſufficient to aſſure us that a Revela- 
tion is, at leaſt, agreeable to the Will 
of God (foraſmuch as his Nature and 
Will are ever rooting to each _ 
* | 9 


0˙5 1 think, at: 
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| hob not to prove it to be ah extraordĩ- Nane | 
nary Diſcovery. af that Will But any; * 8 


of the other Characters (and even all 
of them) Without this, nag for ought 
ve can be aſſured; agree te an I 
ſture. Fotithar both unreaſonable and 
pernicious Doctrines haye been ſome- 
times ſuffer 1 (as, a Puniſhment for the 
| and Abuſe of Reaſon) to a 
pear in che ſpecious Diſguiſe of Truth 
is what cannot be deflied. Beſides 
every Man cannot have the Opportu- 
nity. to be ſufficiently an form d and du- 
ly affected with the external Characters 
or Proofs of a Revelation; and no Man 
(as will de made appear) can be under 
an immediate Obligation to believe 
without a Poſſibility of ſufficient In- 
forrnation. But every Man, who has 
the right Uſe of — Join d 
with their due Exerciſe, can perceive | 
whether a Revelation (in it's main 
Scope or Deſign at leaſt) is agreeable | 
| to Reaſon. FILE 465 Tix" 
Tho', perhaps, hay not preciſe: 

* where to Er che Limits of the natural 
Power or Skill of Agents, with regard to 
Miracles, nor can infallibly determine 
| how far either Chance or Cunning may 
have ſometimes contributed to the ful- 
filing of Predictions, nor how far it may 
n conſiſted with the Wiſdom and 
| E 4 . 
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PART Goodneſs of God, in ſorn 
II. mit che Delöfiöns of ill-defigning Men 
or other intelligent Beings> yet of this 
we are infallibly aſſured, that nota 
furniſhed us wi Powers or Fa 
fufficient to qualify us for the 


Obedience to his Will) He has likewiſe 
enabled us to judge of the Reaſonable- 
neſs, at leaſt, of any pretended: Reve- 
lation of that W ill; — that, if we 
neglect to em y the Powers or Fa- 


y owing to ourſelves. 
God, we know, has likewiſe given us 
Sight and Taſte and other Senſes to 


Deſtructive to the Conſtitutions of our 


Bodies; but if we ſtupidly or perverſe- 


ly neglect to make Uſe of them, we 


2 have no ſufficient Grounds to ex- 
pect the Diyine Power ſhould exert 


itſelf to prevent the Conſequences. 
Now, we all know, that what the 

Sight, the Taſte and the other Senſes 
are to the Body, that Reaſon is to the 
Mind. And therefore, as our outward 
Senſes, though not capable of per- 
ceiving every Thing, are, when ex- 
erciſed about their proper Objects, ſuf- 
ficient, in all ordinary Dales}: to in- 
| Nr us. of what 1 is s prejudicial to our 
„ Bodies, 


aſes; to per- 


of Religion (or a reaſonable and free 


* culties he has given us, the Delusion 


diſtinguiſh what is either Beneficial or 


!!... . ² a ee a a a a = .- 


4 
L 


Bodies 10 . een though not ca- Pan 1 
pable of working without Ideas, yet II. 
if duly improved and exerciſed about 
Objects of which we have clear and 
diſtinct Ideas, is (as we may be aſ- 
ſured): ſufficient to guard againſt thoſe 
Errors which © are Narcfül to * 1 
Mind. 2 73 n N. 4 T'F y | | | 
But though our Reborn thould meet 
with ſome conſiderable Difficulties in 
a Revelation that has all the external 
Characters of one that is truly Divine, 
we are not therefore to reject it, un- 
leſs the Difficulties neceſſarily include 
in them a Contradiction, or C — 
that is plain! 7 contrary to our clear 
Perception of the Agreement or Diſ- 
agreement of our Ideas. For as we 
do not therefore deny the Material 
Univerſe to be the Work of God be- 
cauſe of ſome Phenomena which we 
cannot clearly comprehend, ſo nei- 
ther ought we to deny a Revelation, 
thus atteſted, to be the Word of God, 
merely on account of ſome Difficul- 
ties which we cannot explain. In this 
Caſe Reaſon will direct us rather to 
 imitate'the diligent Enquirers into the 
Abſtruſities of Nature, and vigorouſly 8 
to exert ourſelves in framing Hypo- 
theſes to ſolve thoſe Difficulties, at 
leaſt ſo far as to remove any Appear- 
1 ance 


Pan # ance of an Iriconſiſterice or Contradie- 
WY know and are aſſured, that as — | 
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tion. For; if we know any thing, we 


that is inconſiſtent or contradictory 
included in the Divine Natate, - 10 — 
Divine Power doth not extend to Con- 
tradictions. Though Almighty Pow- 
er can do every Thing (and even create 
Something where there was Nothing) 
yet a Contradictibn, (which is — 
ſiſtent and deſtroys irfelf, by importing 
that it is and is — at the ſame Time 
and in the ſame Senſe). being a pure 
Nothing, cannot be made or created 
by any ane as being no — of 
Power. 

From iet * been benen we 
may draw this Concluſion, That it js 
a great Inconſiſtence or Contradiction 
for Men to yield Aſſent to any Doctrine 
on Suppoſition of its being Divinely 
revealed, if it be plainly eontradictory 
to Reaſon, when the chief Ground of 
our Aſſent to any Revelation as Divine 
mult be its Rea ſonableneſ. 
But here ariſes another Queſtion, 
viz: How far the Judgment of Rea- 
ſon extends with Reference both to 
the Proofs and Contents of ſuch a 

Revelation? 10 which, 1 en 
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.) No doubt but it ig i likewiſe. che, 


Privilege of Reaſon to judge concern- 


ning the Genius of the Language, the 


in which the Revelation is made., O- 
therwiſe We could not be capable of 
diſt inguiſhing between what is proper 

and What is > figurative. in Matters of 
Faith, or between what is abſolute and 
what is conditional in Matters of Prac- 


tice. +: Nan N renne 
30 Tis no leſs the Privilege of Rea- 
ſon to judge of, the Truth, Conſiſtence, 


by the Terms or Words. Otherwiſe we 
could be under no Obligation either to 
believe or practice what appears to re- 
ſult by the cleareſt; Conſequence from 


the Matters which are expreſly reveal- 


ed. Otherwiſe we could not be ſuffi- 


_ Ciently, guarded againſt Enthuſiaſm. 


For tho it is very-agreeable to our No- 
tion of the moſt Perfect Wiſdom to 
ſuppoſe ſomething ſublime, and aſto- 
niſning in a Revelation that proceeds 
from God, yet we cannot ſuppoſe him 


to have inſerted either ſuch Ambigui- 


ties as were ſome of the Pagan Oracles 


1.) Tis certainly the Priyiledge of PAR 
Reaſon to enquire both into the Hiſto- II 
r and Nature of the external Proofs. 


[| . Resa FEW) 


PART (whoſe true Senſe could not poſſibly be 
II. unriddl'd) or ſenſeleſs n as are 
_ COND the Myſteties of the | Roficrucians and 
_—— Ae For neither of theſe could 
de with any better Deſign than to de- 
_—- laude our moſt ſincere Endeavours, and 
% to miſlead and bewilder that very Rea- 
0 ſon Which himſelf has e us for a 
| Guide. n 
JI Tie equally th Privilege of 
| Reaſon to judge and determine (tho 
with the utmoſt Care and pores wa 
tion) concerning the Agreeableneſs or 
Diſfagreeableneſs of the entire Revela- 
tion do it's own clear and evident Die- 
ttates. For the clear Dictates of Reaſon, 
we may be aſſur d, are ſuch Diſcoveries 
of the Divine Nature and Will as no 
Revelation that is truly Divine ae be 
= ſuppoſed to contradict'or repeal.” 
=. Such Exerciſe of Reaſon is the Pri- 
| | vilege not only of the Learned; but of 
every Man who has a ſufficient Capa- 
city and Opportunity. For as a com- 
petent Knowledge of the Proofs and 
Contents of a Divine Revelation can- 
not but be of equal Concern to every 
capable Perſon to whom it is propoſed, 
ſo we cannot doubt but they muſt be 
equally deſign'd for the Conviction, 
Uſe and Benefit of all da Ones! 
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+ Tho'-a Dependance on the: probable pan RT 
ment of Men of reputed Learning II. 
ad Integrity is the Duty and cannut 
but be ſufficient for ſuch who really 
want the Advantage either of Capacity 
—_— portunity to enquire into the 


and Contents of a Revelation, 
yet for: ſuch Who poſſeſs both theſe 


Advantages nothing leſs than a diligent 
Enquiry into hen can be ſufficient. 
No Man or Body of Men can, with 
Reaſon, claim a Privilege to determine 
infallibly for others concerning the 
Truth of any Revelation: For as, much 
as thoſe others can have no ſufficient 
Conviction of the Juſtice of their Claim 
oofs as are neceſſaryy/ 


without as good F 
to convince them of the Truth of the 
Reyelation itſelf. But ſuch Proofs no 
Man; or Body of Men can at preſent 


ret 
Body of Men juſtly claim à Privilege 


and Authority to determine thus infal- 
libly for others concerning an very 
important Doctrine of a Divine Reve- 
lation when received: For as much as 
we are aſſured that ſuch Authority is 


needleſs (and therefore not given to 


any) ſince the Doctrines of a Revela- 
tion which is truly Divine, as far at 
leaſt as they are of great Importance, 
cannot but be clearly expreſſed and 

ſuffic 9 


end to give: Nor can any Man or 
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PART Qulibio qthy'adapred tb the Capa cides of 


II. 
3 Imean all ſuch 3 Ca- 


Nas, and tunity And as for. 


not abſolutely free us from Error v yet 


Of 2 gen, 


All when they ae concern; 


atters of Difficuley and les Irmpor- 


rance, an Authority er to decide Con- 


them bs, 3 
but, as it dends to render our 


need! 


Reaſon uſeleſs, "kt © directly interferes 


with the Divine — f the 
World, w which ' (as ws bſer ved) ca- 
not be ordinarily and uni- 
ver ſally to render. — the. natura! 


Beſides a 
— dY 
nes es af ming auch — 
ters; and reputed General Councils, 
*ris-well known} Have ett'd Ant con- 


| — 1 each other] as well as the 


the Maftief, the Fathers; the 

men, tlie Robbins, ard the Mo- 
dn Divines and Cochams; But Rea- 
ſon, If duly attended to (together with 
che ordinary Divine HAſfiſtance which 
every Man may, wich good Ground, 
e in the humble Exeroiſe of ir) 
will, as ſhall preſently be ſhewn, tho 


infallibhy lead us to ſuch Knowledge 
of reveal'd as well as natural Truths as 


is: ſufficient and uſeful to us. 


SECT. 
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| coniceid; very ſafely conclude. 


_ theMeanin and Dvide 
Law or Doctrine are poſſible t to be per- 
ceiyd by our ſelves in particular. 


cho“ the Great 


ee, A 
-& E 8 . III. 1 l. 19 ox 


o a 
TY 52 2 5 


A » the Cay cities ire ww” 


1 Men are ery different, by which 
means it becomès impoſſible that every 
Proof or Part of ſuch a Revelation 
ſnould be perfectly perceiv d and un- 
derſtood by all, we may, tis ane 


1.) That tho the mention'd Dey 


of Del endance on the Judgment of 


another in certain "Cafes, imports a 
Sort of niediate Obligation, yet there 


can be no immediate Obligation either 


to Belief or PraQiee, farther than both 
ence of a Divine 


If 

my Senſes are defective, or if, on any 

other aęcbu pit + Lp had nor could 

have uy; fog 

fect, In rmation” of a Law or Doc- 

ue or of it's Piyine Authority; or if 
my Reaſon be indiſpoſed and, either 


wh olly or in ſome Degree, incapable of 


forming a Judgment concerning it, tis 


clear that I am either not immediately 
obliged by it at all; or at the moſt, but 
in Proportion to that Degree of Con- 


vition T am capable of receiving. For 
eernove of the World 

has Without — an abſolute te 
or 


18 Ie Fan 


Id have but an imper- 
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Pars (or a Right independent on any Being) 


of preſcribing 'Laws to his Subjects, yet 


A his on molt perfect Juſtice and Good- 
| © neſs! (or that moſt, perfeck Method of 


acting which his own Nature immuta- 
bly inclines him to) will not ſuffer us 
to ſuppoſe that he ſhould extend the 


Exerciſe of that Right fo, far as abſo- 


lutely to exact Obedience from any 
who; without their Fault, are under 


24, natural or accidental Incapacity of 


knowing thoſe Laws, » Nor doth this 
Reaſoning hold only with reſpect to 


ſuch Doctrines and Laws as are of pure 


Revelation, but it's Force extends even 


To the Doctrines and Laws of Nature. 
For tho their Evidence diffuſes. itſelf 
more univerſally. than that of any pre- 
tended Supernatural Revelation (in as 


much as they are capable of a Proof 
from what every Man, who has the 


right Exerciſe of his Faculties, may 


perceive in his own.Mind) yet ſome 
Men for Want of Capacity, cannot 
(without the Aſſiſtance of others) have 
any, or at the beſt, can have but a very 
imperfect. Idea of them. 

2.) If, by reaſon either of ſome De- 
fect in his Faculties, or of ſome un- 


avoidable Misfortune in his Circum- 


ſtances, a Man, can neither mediately 

nor immediately receive any, or re- 

1 ; ceives 
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7 5 yet if ſincerely and to the 


# 


cient. E Ke K 2 Lt 6 . os 
Theſe Reaſonings hold good with 


reference to an Entire (ſupernatural) 


Revelation, as well as with regard to 
any of it's Parts. For as it can be no 
Man's Duty to believe, or Crime to 


diſobey, any particular Doctrine or 


Law, if, without his Fault, he is de- 


ſtitute of all the Means of Informa- 
tion, ſo it cannot be a Crime for any 


Man not to embrace, or not to act ac- 


cording to ſuch a Revelation, of the 
Credibility of which he can have no 
Information for Want of the neceſſary 


4 
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Means. 
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ceives but an imperfect, or even a PART 
A — Notion of ſome Part of Divine II. 
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W Means. No Man can be juſtly obliged 
H. d what is impoſſible in Kea. .Conſe- 


Mes that Anthorky. God | h 


aled Religion. 


* 9 2 : 
Ws 0 7 2 
ve: 


*. could not be the Intention 
e All Men, or 
e Divine Au- 


any Mas, Sy — 


. — — — without al- 


wing che neceflary Means to . 


made it our indiſp: 
he Truth, but only to — rr 
kind ic. If therefore Truth doth nut 

to be in our Way when we 


ſearch for it, e bruce Z 


our Endeavour. © * 5 

Tis no leſs deulb nde to con wed, 
Ant ſince ir is moſt certain that God 
Rath not allowed to all Men the ne- 


veſſary Means of Information with re- 


gard to any extraordinary Revelation 
of his Wil, therefore no fuch Reve- 
lation can be of abfolute Neceffity to 
the ſupreme Happineſs or Balvation of 
th Men. Was any e Revelation 
neceſſary, tis impoſſible to con- 

ive how it cola c with the Di- 


vine Goodneſs chat i. ſnhould not be 


Publiſhed to every Nation in every 
Age. For (on Suppofition of fuch 


Neceffity) it is not to ſay, th 


ir Has formerly been publiſhed to very 
Nation, if its "Public tion be not con- 
dae to every * for as much as 
it 


3 * Relighn 56x 
it cannot but ſound very harſh in Part T 
the Ears of any Man, to affirm, that, II. 


in la Matter of the laſt Importance, 23 


che Obſtina 7 and Infidelicy: of the 
Capacity; ſhould fruſtrate the good 
Intentions of the moſt Beneficent 
Deity cowartls their diſtant; and, 3 
chat reſpect, innocent i Poſterity. 
From hence we may eee 
that tliough the great Corruptions of 
Mankind rendered ſuch a Revelation 
neceſſary With regard to God, yet the 
Knowledge of it was not of abſolute 

and univerſal N ane, with regard to 

. 1 0 >: it. 5g 7 
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As for the Doctrines which we may 
eonceive to be inferred in an extra- 
ordinary Revelation, tis not unteaſbn- 
able to conclude, 
. That ſuch Doria quiet 4 
be moſt clearly e expreſſed, and moſt, 
frequently inculcated, which directly 
tend to form the Practice. For as a 
very great Defection from the Practice 
of Piety and Virtue, firſt rendered an 
extradrdinary Revelation neceſſary with 
regard to God; fo thoſe Diſcoveries of 
ſuch a Divine Revelation which are of 


; the greateſt Importance,” muſt, with- 
| F 2 -— "_ 


conſidered in a private 


1 
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Pax r out Diſpute, ſuch as en religious 
r 0849) u a0} 
1 oy That . the Doctrine ; 
which help to compoſe an extraordi- 
nary Divine Revelation, muſt be chief- 

ly ſuch as directly regard the Practice 

of Piety and Virtue . 

3.) That, however, it may not be 
inconſiſtent with the Divine Wiſdom 

to reveal ſome Points of Speculation. 

But then, the Knowledge of theſe 

cannot (as far as they are purely ſpecu⸗ 

lative) be ſuppoſed to habe a neceſſary 

Connection with our chief Happineſs; 

For (as was proved) bur chief Hap- 

pineſs doth not depend on the Exten- 

ſiveneſs or Infallibility of our Know- 

| ledge, but on the Sincerity 5 our 
Practice. And as the Knowledge of 

ſuch Mattets cannot be neceſſary to 
our chief Ha mee ſo neither can 

the Belief of them, ot of any hu- 

mane Explanations' of them, be thus 

4 neceſſary: For as much as neither 
. : Knowledge nor Belief can be any 

. boOtherwiſe neceſſary or uſeful to Fr av 
1 End, than as it tends to influence the 
Pradtice. 12 as AS | 

We may here obſerve, that though 

an humble Search into Matters of Spe- 

culation may well be ſuppoſed agree- 

able to the Intent of che moſt Wiſe 
| Revealer; 
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Revealer; yet if a Search be either PART 
undertaken with a View to render our II. 
 Imagined Diſcoveries the Standard of 
other Mens Faith, or purſu'd ſo far as 

to draw off ourſelves or others from 

the Study and Practice of Piety and 

Virtue, it cannot but be very contrary 

to his Deſign. For to impoſe our In- 

terpretations of a publick Divine Re- 

velation as a Rule of Faith on others, 

is to aſſume an Authority which hath 

been ſhewn to be both needleſs and in- 

conſiſtent with the Methods of the Di- 
wine Government. And to draw off 

ourſelves or others from the Practice of 

Religion, is, in ſome degree, to fru- - 

ſtrate the chief End of ſuch a Reve- 


lation as is worthy of God. 
” r. 
Tus much may ſuffice as to 
the Proofs and Characteriſticks of 
ſuch an extraordinary Revelation of 
the Divine Will as we cannot but 
think has been actually publiſhed to 
the World. We may next conſider, 
What Inſtitution, that pretends to the 
Authority of a Divine Revelation, can 
lay a juſt Claim to thoſe Proofs and 1 
Character iſticks. „ ö 
I perſuade myſelf that whoever will 


 feriouſly and impartially conſider the 


2 ; 


2 


; Of Revealed Rehigien. 
Paz following Remarks, will be no longer 
II: dubious with regard to this great Point. 
1. Tis well known that no other 
pretended Revelation lays any plaufible 
Claim to the mentioned Proofs and 
Characteriſticks but the Few!/2 and 
Chriſtian Revelations only; and by 
_ . conſequence, either one or both f 
theſe muſt be truly Divine, or elſe no 
pretended Publick Revelation of the 
Divine Will has any juſt Claim to Di- 
vine Authority: Which we cannot 
reaſonably allow to be the Caſe, if we 
reflect on what was faid to prove the 
Fitneſs, and the Neceftity of — pub . 
lick, well - atteſted, Divine Revelation. 
2. Theſe. two Revelations (viz. the 
Jeuiſb and Chriſtan) mutually con- 
firm each others Pretenſions: and con- 
*fequently; if either the one or the o- 
ne be truly Divine, they muſt both 
We Wor" Eo . 
That the Jewiſb and Chriſtian Reve- 
lations mutually confirm each others 
Pretenſions to Divine Authority is cer 
tain. Becauſe the numerbus Types nd 
Prophecies of the Fewef Revelation, 
relating to the Meftos, confirm the Di- 
vine Miſſion of Ze/us, in whom they 
had their Completion, and the Com- 
pletion of thoſe Types and Prophe- 
cies in Feſus, confirms the Truth 10 
2 | 
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the, Jemiſb Revelation, in which thoſe PART 
Types and Prophecies are contained; 
and not only fo, but the Completion of / 


thofe Types and Prophecies in Teſs, 
proves Abrogation of, ſome Part of 
he Jeuiſb Revelation, viz. whatever 
related to the diſtinguiſhing Privileges 


af the Jeuiſi Nation, and the Ceremo- 
nial Law. Conſequently, the Chriſtian 


Revelation is not only a Divine Reve- 
lation, as well as the Jeuiſb, but it is 


the only Divine Revelation that is en- 


tirely in F QTCE. 


N 75 
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That the, Types and Prophecies of 


* 


_ the 1 Revelation relating to the 


defhias, have had their Completion in 
ee and that thoſe 9 Privi- 
eges and Inſtitutions which were typi- 


cel and peeuliar to the I 00 Nation, 


were thereby abrogated, will appear 
from the following Reflections. 
1. Tis certain that we find in the 
ewiſh Revelation many Prophecies 


faid to have been delivered not ay 


different Perſons, but in many d 


ferent Ages of the World) which, all 


of them, have "ang been conceived 
more or leſs plainly to center in a cer- 


tain extraordinary Perſon, called, by 


way of Eminence, the Meſias; who 


was to be born of the Family of Da- 
vid, at a certain Place and at a fixed 


F 4 Time, 
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 PaxrT Time, for the Good N anne e 
II. not only of the Fes, but of all Na- 
tions; who was to work Miracles, and 


to be cut off or put td Death; ſoon! 
after which, the City of Feruſalem was 
to be deſtroyed, and ſuch a new State 
of Things introduced as was incon- 
ſiſtent with ſuch Privileges as were 


peculiar to the Jeuiſh Nation. For 


ſome of thoſe Prophecies foretold the 
making of a New Covenant which 
ſhould be common to all Nations, and 
the chooſing Prieſts and Levites out of 
all People: Which Expreſſions can 
import no leſs than the Reſumption of 


- all thoſe peculiar Privileges which had 


ſo long diſtinguiſhed the Fews from 
other Nations: All which exactly a- 
grees with the Hiſtory of Feſus. We 

nd likewiſe many Ceremonies in that 
Revelation, which as they were in 


_ themſelves of no Moral Efficacy (fuch 
as the Sacrifices and Purifications ) 


may very reaſonably be ſuppoſed to 
have been inſtituted as merely typi- 


cal Repreſentations of ſome greater 


Things that were future. According- 


ly, the Chriſtian Revelation aſſures 

us, that they were, no other than 
pu or Figures' of the Sacrifice 
an 


Blood of FJeſis, the future 
Meſias, and of his Inſtitutions, and 
” 0h that 
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that the Things ſignified by them be- PART 


ing now come, thoſe Types or Figures 


— 


do by Conſequence ceaſe. And it is 


on this Foot only that the Reaſonable- 
| neſs of the ” ewiſh Revelation is de- 
er Yes rn 99" 1 


2. One or more of the mentioned 


2 Birth, cauſed a very great and 
general Expectation among the Fews 
of his Appearance about the Time of 


the Birth of Jeſus For the Learned 
ore the Birth of Fe/us 


| Zews, long be of 
(which was about T'wo thouſand Years 
after the giving of the Fewi/h Law) 
divided the Time of the World's Dura- 
tion into Three Periods, viz. Two 
thouſand Years before the Law, Two 


thouſand under the Law, and Two 
thouſand under the Meſiab . And 


the Report of this general Expectation 
of the Meffas extended itſelf even a- 
mong the neighbouring Pagans, eſpe- 
| cially thoſe of the Eaſtern Parts, as 


appears from the unexceptionable Te- 


ſtimonies of Suetonius and Tacitus f. 
3. Though the Jeus at the Time 


of the Appearance of Jeſus (through 


Prejudice, occaſioned by their miſun- 
ö _  derſtanding 


_  ® Buxtorf. Syn. Jud. p. 511. 85 
T Sueton. in Veſpaſ. Tacit. Hiſt. Lib. I. 


ee being very clear and ex- 
reſs with reſpect to the Time of the 


Fan r derſtanding ſome of the Prophecies 
II which ſpoke of the future Kingdom of 
the Meſfias, and which induced them 


* 
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to imagine he ſhould be a Temporal 
Prince) refuſed to acknowledge and 
receive him as the Mefjas, yet we are 


Time and fince, very forward (as he 


himſelf foretold) to receive others 


who had no colourable Pretenfion to 
the many and xxtraordinary Characters 
of the Meſſias contained in the men- 
tioned Prophecies. Such were Bar 
Cochba, David el David, Sabbatai 


4. All thoſe other Pretenders to the 
Title and Dignity of the Meſſat hav- 
ing proved Impoſtors, and no Claim 

being _oye up to the mentioned Cha- 
racters of the Meffias (the Time of 
whoſe Appearance, according to all 
flible Conn is confeſſed to 
long elapſed) but only that of 


TFefus, it follows, that if his Claim be 
not allowed, no other can poſſibly be 


admitted. For ſince the putting an 
Find. to Sin, was to be one End of the 


Maſfab's Coming, certainly his Com- 


ing could not (as the Jews pretend) 
be deferred on Account of Sin. But 
if the Claim of Feſus be allowed (as 
the evident fulfilling of all thoſe N 
| an 


aſſured that they were, about that 


deus, and divers others. 1 


— 
@ 
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and; Prophecies in Him will demon- PART 
ſtrate to he moſt reaſonable) then it II. 
cannot = follow, that fu Inſtitu- 2 

tions as were peculiar: to the Fei 

Revelation 2 were o ee are 

indeed abro oed and the New 

State of Things, foretold by the an- 

cient Prophecies, is actually come; 
and likewiſe (as was before \oferred) 
that the Chriſtian Revelation is not on- 

ly a Divine Revelation, but the One- 
ly Divine Revelation which 1 is now en- N 

tirely in Force. 

After what has denn ſaid, the Ob- 
jection of the Jews concerning the Ce- 
remonial Law being perpetual or for 
ever, cannot be allowed to have any 

Weight. For as the Feuiſh Rites, and 

Ceremonies, being in themſelves of no 

real Worth, could not be any Part of 

the Law of Nature (which alone is im- 

mutable in itſelf). ſo it is moſt unreaſo- 

nable to imagine.they ſhould be rendered 
ſtrictly Perpetual by Virtue of the free 

Ordination of God, who not only, by 

his Prophets, ſpeaks very contemptibly 

of . thoſe Ceremonial Inſtitutions, but 
ſometimes actually diſpenced with the 

Obſervation, and even foretold the A- 

bolition of divers of them; particular- 

y of the Sacrifices and Feſtivals M 

therefore 


P IP QA RD 6 
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— 
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® See Dan. ix. and Jer, i, 
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76 Of Reve 
nrg ere re the Ceremonial Law be ſpo- 
ken of as Perpetual (as it is in Lev. iii. 
hs 14.) it is to be confider'd that the Word 
Re 78 Original doth not neceſſarily im- 
mu an abſolute Perpetuity, but figni- 
according to the Nature of the Sub- 
ject to Which it is applied. Nor was it 
underſtood of the abſolute Perpetuity 
of that Syſtem of Laws by the ancient 
Jeu; Who expected a great Change 
at the Coming of the Meſfias, particu- 
larl pr with regard” to forbidden Mears : 
even the Talmud (as quoted by 
Orbit +) teaches; that the Ceremo- 
nial Law. was deſigned to continue no 
longer in Force than till the Time of 
the Meſſias. © 
Le — 'tis objected, that the moctivites 
„ of the Yew!/h Revelation, 
o' applied 10 A are either very 
darkly expreſſed, or did not primarily 
or immediately regard the Me/fas. 
This may be allowed to be true 8 
fome, but not of all. Particular! 
mention no more) it is not true © char 
maſt remarkable Propheſy in the ninth 
Chapter of Daniel, which plainly fixes 
the Time of the 2 ab's N HAY, 
giving him the Titles qu the Holy, 
_ Fhe Bringer in of Everlaſimg R Sb 
neſs by the putting an — to Sin, Sour 
* rhe 


” Annot. ad Lib. V. de Ver, Chr. Relig. 
| 0 


4 


e regard the 
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tical Weeks (or Weeks of Vears) after 


the going forth of the Decree or Edict 


for Rebuilding of Jeruſalem, and is ſo 
evidently;; fulfilled in, Gaus, that of 
Three diffetent Computations from 
Three ſeveral Epoches or Dates (aer 
cord ing to three ſeyeral Edits), there 
is not one but e proyes .7«/us 
to be the Melſias iten ed 3 AS he th | 


been made appear by Sit, aac Nene 
Ton, Dr. Prids 


| 2 cee and, Biſhop: LI 
Whereas this Prophecy; taken with all 
its Circumſtances cannot on the con- 
— applied to any other Perſop or 
rlonen as hath been proved by the 
Learned Riſhop of Capentry and Liteb- 


field in his Vindicatian o, bis, Defence 


of Chriſtianity, Vol. 1, who. likewiſe 
very; copioully / and.,learnedly. anſwers 
Scheme of Literal Prophecy confidered, 
againſt; the. Divine, Authority, ,of the 
Book. of Dane. 


As for ſome other Prophecies of leſs 
Importance, which are applied to Jg 


in the Chriſtian Revelation, notwith- 
ſtanding that they do not n or 

effias, tis 
they refer to the Meſjas, 


ſufficient 
8 though 


I. 


| the Sealer e, Fulfiller of the Prophectes. Par 
This Prediction of Daniel fixes the II. 
Time of the Meſſias Seventy; Prophe- ww 


58 


' PAR though but in 4 ſecbndet 
u de, 


| fon 
reaſonably be edneluded From the men- 


duce unexceptionable Proofs: Be 
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Jrus, at the Time o 


rence, may appear from the oon 
ar Appeal ef Jeſus himſelf, and of 
the Evungeliſts and Apoſtles (inſtruct- 


ed by him) to the Teſtimony of thoſe 
Aneient Prophee 


ies; which, moſt cer- 
tamly, cbmmon Senſe would have re- 
ſtrained them fromm had they not been 
ly that the © chemſelves ap- 
ied them to Metal. 


a ug of Ms-Prophetickl. Bk 
et 
0 4 22 - — 


tipfed Appeal 0 
His Doctrine, Mit nd P 
ons; of which we ate a to 


tis unaccountable that the Fews Gould 


nerally agree ini ſo ing thoſe 
. bal they wer ike £ duc- 


end do it either by ſome extraordina- 
7 Circumſtances which plainly prove 


em to be Excurſions from the Sub- 
& primarily intended, or elſe by 
very ancient Traditions of great 


Weight and Authority. 


Thus by ſuppoſing (not wickowe ſuf- 
ficient Reafor). that ſome -extraordi- 


142 Revelation Was neceſſary, with 
regard 


Senſe, That 
is gene- 
underſtood them to have ſuch a 


as — not miſtaken 
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regard to God, we have made it ap- 
r from the Claim laid b Chriſtiani- 
to all the external Proo 
läeclackee joyned with a Compariſon 
between it and the Fewrſhb Revelation, 
chat ChriPranity is not only a Divine 
Revelation, but likewiſe that it is 
the only extraordinary Divine Reve- 
lation which is entirely in Force. We 
ſhall now diſmiſs che Suppoſirion of 
the Neceſſity of any extraordinary 
3 Revelation, and ſhall' di- 
4 . A Ar the Claim of Chriſtianity 


external Froofb of a Divine 
SakassdiaryG Revelation, is juſt and 
well- grounded: Which, together with 
its Agreeableneſs co Reaſon, will like- 
wiſe demonſtrate it to be . . a Re- 
velation:: : As was: proved. 
That the Claim laid by Chriſtianity 
to the Two main external Proofs of an 
extraordinary Divine Revelation is juſt 
and well- grounded, will appear partly 
by the Confeſſion of che Jews , who 
bear Teſtimotiy * the real Wonders or 
Miracles wrought by Jeſus, and partly 
from our own Experience, who are Wit 
neſſes of the fulfilling of his Prophecies 
concerning the Deſtruction of the City 
and Temple of Feruſalem, andthe Pro- 


pagarion of his — the 
World 


2 Talmud 1 in Tit. Aboda Zara. 


PART 
of ſuch a 


30 . Of Revealed, Religion, 
PaRT World. But the Juſtice. of it's Claim 


II. to All the External Proofs, will fully 


— e by the following Obſervations, 
tending to prove the unexceptionable 


Conveyance. both of the Few:/h and 


Ghriſtian Revelation together with the 
Authentick Hiſtoxies of all the men- 
| tion d External Proofs of their Divine 
| Authority down, to our Times. 
| The unqueſtionable Conveyance of the 
| Hayes Revelation; and of the Hiſto- 
Auch the External Proofs of it's Divine 
uthority, down to our Times, will 
yield a ſufficlent Proof of the like un- 
| 1 Conveyance, of the Yew- 
[ Revelation, together with pd Hi. 
1 of it's External Evidence, down 
dnp Time of Jeſus, For had. the 
2 * Revelation, at that Time, been 
in any conſiderable Inſtance, either 
| with regard to it's Hiſtory or Doctrine, 
imperfe& or corrupted,” we may be aſ- 
ſured that He (allowing him to have 
been what the Hiſtory of his own 
Miracles and Prophecies, together 
| - with his Doctrines will (alone) prove 
him to have been) would have made a 
Diſcovery of it. That the Conveyance 
of the briflien Revelation, rogether 
| with theauthentick Hiſtory of it's Ex- 
ternal Proofs, down to our Times, hath 
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S 


Bow. got been 
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been Unenoeptionable, will appear PR 
II. 


from cha following Remarks. 


11310, Tb Foſs himſelf" commited 
| nothing to Writing, 
ſonably ben denied, that his Followers 


ethit cannot rea- 


had. very early, certain Writings which 
Were generally received as genuine, 
and which contained the Doctrines 
and Hiſtoryſ of the Founder of their 
Religion the Writers of Which, for 
the moſt art, were perfegtly ac- 
Ne with his Perſon, Doctrine 
Actions, and ſealed the Truth of 
ir Teſtimony with their Blood. 
.) Thete is no Room to doubt 2 
the true Followers of Jeſus in general 
did their utmoſt to preſerve thoſe Wri- 


woe ub and entire, in Oppoſition 
uc 


who might endeavour to inno- 
vate, either by alter ing them, or b 
forging and introdueing ſpurious Wr 
tings. 
3.) Though ſome of the Writings 


; which compoſe the Canon of the New 


\ Teſtament, were not generally received 
at the firſt! (as the Epiſtle to the 5 
brews and the De of Nec IR) 
yet theſe are not inconſiſtent wit 

other Books, that were firſt . 


And about the Middle of the Fourth 


Century, the Council of Laodicea ler 
A ee of the 13 ſame Hi ri- 
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PARA and Doctrinal n are rg - 
N. ceived at preſent. h: the 
[Second 80 hilt of: 850 „ ih the 
Vear 398, added ſeveral / | the Aa- 
ooks to the Oanen of the 

. yet the mentioned Canon 

the New ''T eftament | remained thee 
5 0s. Aach  bagtninod Adige 
4) Abobethat Time, thoſe Winks 
WY tramflated into moſt} Languages, 
and Wo. among * molt Nerlons in 

the W Id - 85 i M97 eigt 12 
0 .) Neither che Ancient nor Mo- 
dern Hereticks could ever introduce 
any ſput ĩous Boo into the Canon of 
the New'Totament; not xbrrupt the 
Net of ſuch Books ds wett Genuine, 
to any chſiderable Degre, in Favour 
of their Opmions; for as much as e- 
nough is at przſont to be found in theſe 
Canonical Writings co bale and con- 
fute them: And to corrupt the Hiſto- 

6.4 2) Had che d Temptation. 

the Wltinge which com- 
poſe 9 Canon of the New Teſtament 
(or Obriſtian Revelation) been at any 
Time corrupted in any one remarkable 
Inſtance, they muſt t have been cor- 
rupted to u great Degree; (otherwiſe, 
there could not have been at preſent 
ſuch uppen or Agreement 0 
8 the 


1 Theodoret Serm. $0, contra Grazcos, 
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the- 


Hiſtory 
xreat Deg : De gres of Corruption was impoſ- 
le to be introduced w,hj² ſuch a 
general N as is impoſſible to be 
conceived, nſider ing the Multitude 
of Copies, and the Biere of Lan- 
guages in which they were: written. 
7 In Confirmation of all this, it 
is remarkable that the numerous Quo- 
cations from the Writings of the Ne. 
Team ent, which are to ie found in 
the Books of the Chriſtian Fathers and 
Doctors publiſhed in all Ages of the 
Church agree ſufficiently with the 
Canonical Writings which n been 
handed down to our Times. 
As for the Books which contain be 
; Jow % Revelation, they have been, 
ce the Time of Jeſus in the Hands 
both of Jews and Chriſtiam, who have 
ferved as Checks upon each other, to 
prevent any Frauds with regard to 
_ thoſe Sacred Writings. And the Books 
which are received as Canonical by the 
_ preſent Jews, ate accordingly found to 
agree with thoſe which have been pre- 
ſerved among the Chriftrans. '' 

All theſe Conſiderations, compared 
together, amount to as full àa Demon- 
ſtration ag hand Matters of Fact are ca- 
G 2 | _  pable 


great Numbers of Texts which 1 
relate to the famed Important Points of II. 
and Doctrine. But fuch 2 
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BY / Reveaial Religion. 
PR pable of, that both tlie Fewiſh and; 
II. 5e, Revelations have Zul Claim 


| Revelations, as well as that they are pre- 
ſerved ſufficiently pure and entire. 
a; MAT $ 1. | e ef *F = Tit nd e 
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- Tx ov 6 n the Force of our Argu- 
ment for the Neceſſity of ſome pub- 
lick Revelation of the Divine Will, 

which ſupports one of our Proofs of 
the Truth of Cbriſtianity, is ſuch, that 
nothing, I conceive, needs be added 
for the Conviction of thoſe Oppoſers 
of Revealed Religion who acknowledge 

à Providence, yet for the more effectu- 
al Confirming of People in the Belief 
of Divine Revelation, it may not be 
amiſs to obſerve here, how far the 
Conduct of Divine Providence hath 
always been agreeable to that Method 
of Reaſoning. For I apprehend it 
may ſtill be objected, that the Chri- 
ian Revelation came very late into 


he * ag # 


FS 


Four thouſand Years old) and that 
deed much earlier yet it was confined, 


Facts ſeem but ill to ſuit with ſuch a 
Neceſſity with regard to God, ſince 
had a publick Revelation of his Will 


been 


my „ 


all the External Proofs of Divine 


the World (viz. when it was near 


though the jew Revelation was in- 


Y in a manner, to one Nation: Which 


22. 


Dos RO amo mn mo op g. 


al, 


Of Revealed Religini, 
been neceſſary 
the mentioned Caſe of ſo 
ruption, we mayreaſonably ſu 
the very early Depravation of Mankind 
would have inelined him both to pub- 
liſh a Revelation more early. and to 

render it more extenſive : 


al a Cor- 


„The following Rema cls will give, 


| tis conceived, 12 ſufficient Li : 4 ny 
this 1 1 aus 
0¹ꝰ Hiſtory of Moſes. (which i is al- 
lowed to be the moſt ancient of all 
Hiſtories) aſſures us, that immediately 
after the Oreation, God revealed to 


dur common Parents the Connection 


between Sin and Puniſhment; and that 
as ſoon as the Corruption of the Hu- 
man Species by Sin began, He pro- 
ceeded to make ſome Diſcovery of a 
future Remedy. Theſe Revelations off 
the Divine Will, joyned with the re- 
cent Memor af: the Creation, were 
doubtleſs faſficient to have produced a 
good Effect on the degenerate Race of 
en. But proving however ineffectu- 
al, the Mo/arck Hiſtory gives room to 


. ee that another Revelation was 


made to Enoch; who is ſaid to have 
been a Perſon of extraordinary Piety, 
and who, no doubt, n the 
People not only by a good Life, but 
by his Doctrine. 8 1 that he was di- 

9 5 vinely 


with regard to Him, i in PA * 


poſe that * 
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4 RAR I vinely inſpired, appears from the Tu- 
III ſtimony af St. Juden WhO mentiong a 


fProphecy of his concerning the Com- 
ing of Cbriſt to — 2 — ct 
But Mankind becoming ſtill more 
degenerate, Noab, a Preather of Righ+ 
teouſneſs, is ſaid ta-havesbeen ſentias a 
proper Inſtrument to reclaim and fave 
rom Defticuctionatunoſt-corrupt and 
viciols World. © he 08380 e107 
But bothrheſe Revelations;-imaide to 
Enoch andiNoah (though doubtleſsvats 
tended with ſufficient Proofs of: theit 
Divine Authority) pruving ineffectuul, 
the Conſequence was un almoſt total 
Extirpation of the Human 1 

the Deluge or Flood. Of which mo 
; AwfuliEvent not only the: Mo/arck Ht 
ö +, ſtory, but che Hiſtories and Traditions 
vf moſt Nations give an Account; and 
even the Relicts and Monuments of It 
are, with good Reaſon; ſuppoſed to bo 
viſible to t n Day, ii uch 
After the Deluge, tis reaſonable ta 
think that the Memory of ſo general a 
Deſtruction of Mankind could not but 
ſtrike a Terror into the ſucceeding Ge- 
nerations, and by retaining them with- 
in the Bounds of Duty, render any o- 
ther extraordinary Revelation, 2 a 
Time, unneceſſary. But the Memory 
of this great Calamity wearing off to a 

greater 


* IE” » ” — CN” — the hay * * a ov 


bable, that the Doctrine of One 
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greater Degree! than could. well have PART 
been imagine in fo ſhort à Space, an- It. 


other Revelation is ſaid to have b 
made to Alrubam, and afterwards 


more fully to Moſes and the other Pro- 


phets: Which was confirmed by extra- 
ordinary Signs and Wonders. The 
Theatre on which thoſe Monders were 
chiefly wrought, was NAgypt; the Seat, 


at that Time, of the moſt Polite and 


damous Nation in the World. Sa that 


_ the Fame of what — gs 


-ebuld not fail bf ſpreading. far an 

near; and the Revelation which han 
been made to Abraham (whoſe Poſte- 
'rity were a long time Servants there, 
could not but be enquited into by the 
Curious Egyptians. And it is A 


C 


the Creator and Governour of All 


Things, was by that Means derived to 
the neighbouring Nations by ſuch Fo- 


reigners who came into gypt to be in- 

ſtructed in the Egyptian Myſteries; 
eſpecially by the Greeks, from whom 
moſt other Nations borrowed their 
Learning and Civility. 80 that this 
Nevelation, made to Abraham and Mo- 
ſer (though chiefly deſigned for the Be- 
nefit of Abraham's Poſterity) appears 
to have had no inconſiderable Influ- 


ence, even then, on a great Part of the 


G 4 World; 
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PART World; and no doubt but its Influence 
II. became yet more extenſive afterwards 
by Means both of the Conqueſts: and 
Captivities of Abraham's Poſterity, and 
by the Famous Navigations or Voy- 
* of the Phæniciant. This may ap- 
r from ſome remarkable Fragments 
not only of the Meſaict Hiſtory, but 
likewiſe of the Meſaiok Law, which 
have been er ung moſt Na- 


ies ... 4 
At laſt, in an Age when Vice 
Ireeigion (notwithſtanding: all che 
Checks of former Revelations and of 
Philoſophy) were arriv'd at an uncom- 
mon Height, the moſt Perfect, as well 
as the moſt" Extenſive Revelation was 
made by ve eſs Chriſt, and confirmed 
not only by the Revelations of Moſes 
and the! other Prophets, but by ſuch 
Miracles and otfier Extraordirary 
Proofs, as ought to give Satisfaction to 
all future Ages. But it is to be ob- 
ſerved, that though this laſt publick 
N Revelation is alone ſtyled the Chriſtian 
| Revelation, yet all the former Reve- 
lations appear to have been ſo many 
leſs perfect Revelations of Chrift. *Tis 
likewiſe further remarkable, that tho 
a the moſt perfect nm came late 
| into | 
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by Cbri for Mankind, extended (as 
we have great Reaſon to believe) not 
only forwards to the End of Time, but 


backwards to the Firſt Ages of the 


World; hot only to ſome Particular 


Nations, but, in:greater or leſſer De- 
grees, to All in generall. 


; 
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ity yi 0 S8,c/T., VII. f eel 
Havine fufficietily diſplaye 


Chrifttanity, we ſhall now 288 to 
a particular Conſideration of it's Prin- 


cipal Doctrines and Laws, and ſhall 
endeavour to ſhew their Reaſonable- 
neſs; in order to clear the main Inter- 
nal Proof, which ve have good Ground 
to think is not wanting where all the 
External Proofs are to be found. 
The Doctrines which are generally 
reputed the moſt Eſſential to Chri- 
_— and which, though clearly re- 
vealed, have moſt exerciſed the Wits 


of Men in Explaining the Manner of 
them, are thoſe oſ the Trinity, the 
Fall, the Reſurrection, eternal Puniſh- 
ment, and ſome others reducible to 
them: Of which we ſhall treat in their 
Order, as far as the Sacred Writings 


hall 


into the World, and, perhaps, never PAR T 
reach'd, properly ſpeaking, to every II. 
Nation in it, yet the Benefits obtamed 2 


Ache 
Evidence of the External Proofs of 


bl 
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PART 
II. 
WWW 


ſhall: Tits leave Room forrinodeſt 
Conjecture and Reaſoning. 

Though not is more bhüniprat. 
ſerted in the Chrill an" (as Well as the 
FTeuſſb] Revelation than the Unity of 
the Godhead, yet tis moſt certain there 
are Three' to whom the Names, Titles 
and Attributes of God are ſometimes 
aſctibed}\ and vo are repteſemed as 
acting with reference not only to the 


Creatures, but to each other. This 


yet leſa chan a Trinity of — 


plainly imports ſome what more than 


ſuch a Trinity of mere Names, ot even 


Relations} as ſome have imagined and 


1 Di- 


vine Beings, as others have (ar leaſt by 


0 
| Senſe, and whether the Attributes afcri- 


Implication) aſſerted; Tis therefore 

ry. Foe in ;the-firſt Place, :to*en- ; 
quire, :whether thaſe Names and Ti- 
tles are given ta Three in the ſame 


bed to All, are ſuch as are Incommu- 
nicable to any Inferiour Nature. For if 


the Names and; Titles given to Three 


are given in a Proper Senſe to One only, 
or if the Attributes aſcribed to Three, 


appear to be independently poſſeſs d 


but by One, and to have been commu- 
nicated by Him to che Others, tis plain 
that the Being to which the Divine 
Names, Titles, and Attributes belong 


5 Fre and Independently is alone 


God, 


| Propendy and1:Hhdependenfly1 


Of Revenkd-Religie 


Chreftiam:: Revelation. aſſerts;, nothin 
but Nhat is perfectly conſiſtent - 

the: Unity of God And / agrorable to 
Reaſon. Howerer if, on thdwontha· 


ry, 246:doth, not i appear that the Chri- 


Revelation ».afcrihes\' them 1 — 
to One 
Only, we mult nagt preſently concede = 
that Qbriftiqnity Om en Fclich 
. eppears:to be atteſtedl by the moſt un- 
excoptionable: External Prooſs con- 


mains what is Iriconſiſtent on Väreaſon- 


ableachur- d een farther 


__ 2284, offy7 424}, 20t F. 
e HyporbeſebIwhich import thar 
tbe Divine Names, Tides and Attri- 
buies are (either AI br Some of them) 
= to the Socond and Third in 
the Sacred Trinity in a different Senſe 
from that in Which chey are aſcribed 
to che Firſt, are thoſe of thei Arians 
and: Socinian The genuine Diſciples _ 
of Arius aflert, that the Chriſtian Tri- 
nity. conſiſts. of One Uncreated, and 


Tw O Created Natures. The F ollow- | | 


ers of Socinus contend that it conſiſts 
or One Uncreated, and One Created 
Nature, and of a certain Divine Vir- 
tue of Quality. But againſt both theſe 
inions there lies this very Reaſona- 
ble Objection (among divers others) 


VL Ss 


| God: and by Copſsguence, dhnt the PA A A 
LW 


= 


Pax tial. An che ſo frequent aſoribing of 
II. the Divine Names, Titles and Attri- 
S bures d mere Creatures by a Divine 


th& Second nd Third of the“ 


the Neceſſity of that Eſſence from 
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Revelkrion;. would be very unaccount- 


ablegowhen a Revelation which is like- 


wie) cohfeſſed to bę Divine,  afſures us, 
that God ail nuf gνν⁰e bis Glory 10 Hu- 
the». 01 Belides; che Patrons of both 
thele:Hyporbeſes; * Jociniaus pe- 
cially) arg obli uſe ſuch Arts to 
reconcile. (as is were) the Scriptures to 


their Schemes, that it gives too much 


Ground to fulpeSithacahiy are far from 
being favoured bark Sacred e 
As for ſuch who ſeem to ſuppoſe 


Trinity to reſult from the Firſt by a 

properly Eternal Emanation, though 
they Bü not ſo much Pifficulty-ch re- 
concile their Opinion to the Letter of 


the. Scriptures, yet they cannot per- 


haps, ſo eaſily reconcile it to Reaſon. 


For as Whatever is Eternal is Neceſſa- 
ry, fo. the Neceſſity of an Eternal El- 


ſence, could not reſult from the Free 
or Indetermined Action of any Will. 


Conſe Fh if we ſuppoſe an Eter- 
nal Eſſence was derived from another 


| Eterna Eſſence, it's Neceſſity muſt be 
conceived to have had the very ſame 


Original Foundation or Reaſon with 


which 


1 PWary 5 W 


a ay i 0 


dent Eſſence, was (as we thaveiproved: 


* Vairy.) 8 
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which it is ſup 
rived,-and on wWHich it depended. But 
this ſeems incbmſiſtent with Reaſon. 
For the Foundation : or Reaſon of the 
Neceſſity of the Original or Indepen- 


One and Uniform *, and nothing leſs 


than the Utmoſt or Greateſt Perfection ; 


but this could not be the Foundaxion or 
Reaſon of the Neceſſity of Divers Eſ- 


ſences of Greater and Leſſer Petfecti- 


on; much leſs of Three rather than 
of More or Fewer tt: 13d ont 


From hence it follows, eh>Biarnicy 


or Neceſſity (with: regard to Exiſtence) 
was incommunicable, or could not be- 


1 but the Supreme or Inde 


ent Eſſence; and that therefore if 
it be aſcribed by thoſe Divines to the 


Second and Third Perſons of the Sacred 
Trinity as Properly as to tlie Firſt, 


they muſt allow them, together with 


= F irſt, to be the One Supreme Be- 


or God in the moſt Proper Senſe. 
Binde therefore a Trinity of Perſona- 
Mies, -m the Divine Being appears 
neceflary to be aſſerted, it ſeems we 
muſt proceed and conſider how the Di- 
vine Nature may admit of ſuch a Tri- 
nity in Conſiſtence with f its 


But 


See the Preface. 


poſed to have been de- par, of 


Bs *. 


„ ce Revit mn, 


PA But, by the way; wie cannot avoid 
II taking Notice of an 7 Ehporheſtsbich 
wwe hacked lately revived by a certain In- 
geirious Author “: Which Hypothefis 
Imports; that the Entire Divine: Na- 
is dhe Firſt; and only Proper, Per- 
fon! gf the Sacred Trinity, / and that 
Ta Paw#sof the ſame Nature (which 
are Figuratively repreſented as Perſons) 
are the Second: dan Third of char Tri 
nity. But tis eaſy to remark; that his ĩs 
not a r. Trinity in — 
Nature, but a Dualitꝭ only; and that 
not af Perſons, but of — Befides, 
whereas ohe would imagine that when 
it is faid, || There are Three that bear wits 
neſs in Heaven, theſe Three ſhould; be 
28 = property Thred as the Fhree which 
exwards ſaid to hear witneſt on 
Barth; yer (if this Opinion be true) 
che Piet Heavenly Wielt includes 
Both the Others, as certainly as the 
Entire Divine Nature includes Both 
the mentioned Diuine Powers. Tis 
likewiſe ſome what unaccountable that 
we ſhould be Baptized in the Names of 
@ Perſon, and of 'Þ'wo Powers which 
conſtitute that very Perſon. It may fur- 
ihket be objected againſt the Suppolition 
Fo at olevolyFigirarois Perſons, that it is 
* ay” impoſſible 7 


® Mr. Watts, in his Diſſertations on the Trinity. 


04 Om ano Aw _ 


— 
— 
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„ rn a. 


— amg 
Writbrs of the Næuw N 
their Style in ſomne Caſes, 
ing to the Cuſtom of — 
ther Eaſtern Nations, u Abend gu- 
rative) ſhould be directed tb cπνττν on 8 
Figurative Style throughout : a hole 
Scheme of the laſt Im ce; in 
which Scheme, if inoa it as ne- 
ceſſary to guard aghinſt Miſtakes tend- 
ing to H 5 ſince they 
writ not for the Eaſtarn Nations only, 
bur uſed the Gnegtillanguage, Which 
Was thenſbecomt almbſtUniveral;-and 
_— their Writibgs for the Bene- 
— of thaty but of all future 
4 1. 2 5 7 13 I 511 1801 2 
2 — then; that this is, mot the 
Obriſian I rinityn wehe we have Rea- 
ſon to believe is a Proper Trinity in 
the Divine Nature. et us therefore 
proceed; and, for us much as this Do- 
E&rine\ x to beiot greater Autiqui- 
ty than the Writingazat the Neu TH 
ment, let us trace iti up to wits more 
carly A ef chef * * 

It we: conſult Pagan A nxiquity, it 

will appear, that there has been a very 
early Tradition concerning a Trinity in 
the Divine Nature. This may partly 
be inferred from che Orpheick Verſes, 


which mention Laber ket ** ans the 
o 284 2. b AU 


at : chainſpir'd Paz® 
8 . 


% Of 'B 


PART atdyineres; The See e | 


— and tb Voice of che Father. And Py- 


PDospbyry aſſures us) converſed with 
Cballlaum and eus, appears to have 
derived from th ny, N otion of ſuch a 
Trinity: For he is ſaid to have applied 
the Number | Three, (as che m 
fect Number) to the Sup 
n 
4 iptes-of the —— Tertuurue or 
Mem (the Fourth of which, 
atter, was nothing Divine) were 1 


which compoſed the\Platonick-Trinit 
As for Plato, heiafſures us in his Phile- 


bus, that he had received a Tradition 


not only concerning the Unity of God, 
but likewiſe concerning a Trinity in 
that Unity, from the Ancients: Which 


1 Terms | Father, Mind, (Word or Son), 


and Spirit (or Soul e, 


tion of the Eg nn, One and Many 
ws various ). And though - ch 


ave imagined that Two of the Prin- 


10 r nip pr eras grand 
CYNON 7 ee {0121067 l ere 
apa Jubi 


= . ee Relo 

In the fame os g ! Rid by 
FR Baſi!to have ſtyled the Trinity, E Jaw hoav- 
au, or one Thing under various Denominations. 


a 


) thagoras,. who travelled much, and (a 5 


_ 
the Ther any =” 


very fame with thoſe DivinePrideiple 


Trinity his Followers expreſſed by the 


the World.) This 
Tradition he himſelf calls the Tradi- 


„FFF Be Ad hoe . 
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were ſuppoſed to be Creatures, yet the PAzT 
contrary appears both from his own II. 
Words (which import that the Deiry &VYW. 


which is One, is likewiſe Various) 
and alſo from the Teſtimonies of his 
Two eminent Diſciples, Plotinus and 
As for the Fews, tis obſerved, that 
though ſome of their leſs ancient Wri- 
ters (uſual called Rabbinical) | 
of a Sort of Trinity in the Godhead un- 
der the Notion of Three Middoth or 
Properties, yet none of thoſe that are 
the more ancient (i. e. neither the Wri- 
ters of the Old Teſtament, nor of the 
tpocrypha, nor even of the Targums) 
make the leaſt mention of a Trinity of 
any Sort. They ſpeak indeed of the 
Word and Son of God as of a Divine 
Perſon; but not ſo of the Spirit. This 
may well appear fomewhat ſtrange and 
ſurprjzing, ſince we have the Teſtimo- 
ny of Jamblicus (the Diſciple of Por- 
gbyrie) that Plato borrowed his Notion 


Ari) Trinity from the Fews. But 


the true Solution of this Difficulty 
ſeems to be this, v/z. that the Fews 
learned not the Doctrine of the Trinity 
from any of their more ancient Wri- 
ters, but received it by Oral Tradition 
from the more early Ages of the 


World, 
ROE H- This 


98 Of nnd Rilivion. 
PART This moſt ancient Doctrine (the 
II. 8 of it being ſince become 
of greater Importance) is plainly con- 
Nor by the Inſpired Writers of the 
boner who diſtinguiſh the 
Perſons. of the Trinity by the Names 
of the ather, we Werd, and on Hay 3 
| 4 
1 Wel, much may be ſufficient with 
regard to the Hiſtory of this Tradi- 
tional Doctrine of Three Divine Per- 
ſons, and the Authorities by which it 
is ſupported. We may now proceed 
to conſider it's Agrees eneſs to Rea- 


on. c 
ww myſibe confelled, that the Intra- 
TR f the Latin Words Per/ong and 
be (as well as of the Greet 

3 in che preſent Senſe), met with 
great een in the Church, And 
though che Learned, being convinced 
3 1 many Texts of Seripture which 
. aſcribe Perſonal Actions to the Sacred 
Three, have yy ince received thoſe 
Terms, yet the Divine Perſons muſt 
be — 1 to be of a ſomewhat diſſo- 
- rent Kind from all other Perſons, For 
with regard to Created. Perſons, (or 

Intelligent, or Conſcious Agents) not 
only a Diſtinction of Subſtance, but of 
Conſciouſneſs too is to be underſtood 


by Per ſonality : Whereas 'tis allowed, 
| that 


— * = LI 


| I pm 


where e, to be altogethe 
And, I think, tis now generally given 


fection. Conſequently, the Divine Na- 


that neither of theſe Diſt inctions can 
take place with regard to Divine Per- 
ſor. ;. é en 15 len fold 

That ſome Sort of Trinity in the Di- 
vine Nature, is not only poſſible, but, 


according to our Conceptions, neceſſa- 


appear from the following 
1. The Opinion of the Myolute Sim 
icity of the Divine Being (as import · 
ng the Real Identity of the Divine 


Perfections with each other and the 


Common Nature) has, 'tis humbly 
conceived, been made appear elſe» 
ier Groundleſs 2 


up as Indefenſible. 

. The Abſolute Neceſſi 
which the Divine Nature ex 
been proved in the A nad to be 
founded in the Utmoſt Internal Per- 


with 
has 


ture, ſince it includes the Utmoſt Per- 
fection, cannot but include whatever 
Diſtinction is contained in the Nature 
of Perfection 

3. If therefore the Nature of Per- 


fection neceſſarily includes or contains 


a Trine Diſtinction, then a Trinity 
muſt be allo wed to be neceſſary in the 


Divine or moſt perfect Nature. 


H 2 
* Impartial Inquiry, p. 190. 


9 


* — 


II. 


We 


PART 
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Part If it be asked, What Reaſon we 
II. have to imagine that the Nature of 
perfection includes or contains a Tri- 
nley rather than a Quaterulty, or any 
other Limited or Determinate Num- 
ber, it muſt indeed be confeſſed, that 
we cannot produce Demonſtration. for 
lit, becauſe our Idea of Perfection 
| cannot be demonſtrated to be Adequate. 
But it may, at the ſame time, be af- 
firmed, that according to the beſt Idea 
we can form of Perfection, it appears 
to include in itſelf, and by Conſequence 
to infer. in the Being to which it be- 
longs, Three Powers or Principles of 
Actlon to which all our other Internal 
Ideas of it are reducible. ' Theſe (ac- 
cording to the inverted Order in which 
we elſewhere * demonſtrated them to 
belong to the Divine Being) were ob- 
ſerved to be SeffaFrvity or a Principle 
of External Action, Intelligence (or ra- 
ther Mi om, which includes in it's 
Idea more than pour Intelligence) and 
Liberty, or an Independent, Elective, 
Self- determining Power, capable of in- 
fluencing and governing the Natural 
Activity with regard to External Acti- 
on. Which Powers or Faculties bear 
{ſome Analogy or Reſemblance to Exe- 
e e ee en 


© na 


ſn, Pap pred wn nh onS 
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e Impartial Enquiry. F. 28. 
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Volitive Power, in ourſelves, who, as 


the Seripture informs us, were created. 
And it is moſt. 
certain, that we cannot canceive either 


in the Divine Image. 


any more or fewer Powers or Faculties 


than theſe Three to contribute to the 
Perfection of an 8 Being as 


ſuch, For perfectly to Perceive and 


e, freely to 


of Perfectio . 


to belong to the Nature of the moſt 


Perfect Being, may, not ar 2 
be ſtiled a Trinity of Perſons, will 
humbly conceived, appear from the 


following Conſiderations. 


1.) Though there muſt be conceiv- 
ed ſome Analogy berween' the Powers 
or Faculties of All Intelligent Beings, 
yet it may not be unreaſonable to ſup- 


pn as great a. Nifference between the 
?owers or Faculties of the moſt perfect 
H 3 Being 


Judg or Chooſe, and 
effectually to Execute, Comprehend 
Whatever comes within our Nation of 
Power. 80 that a Trinity (though it 
| ſeems to be a Sort of Limitation) ap- 
pears to be included in the very Nature 


That this Trinity, which (if we 
think rightly) cannot but be ſuppoſed 


tis 


N 
1 
cutive Power, Uuderſtanding (or rather PART 

ich is an Ales einelple, II. 


1 W T 
and includes more than pure Under- Y 
ſtanding or Intelligence) and i or 


192, Of Revealed. Religi on. 


PART Being and thoſe. of bis Creatures, as 
II. WM 5 confilt with ſuch Analogy. 
Wo ) Whatever is conceived to be na- 
13 to the Eternal (or* Abſolutely; 

Necdllers and Moft Perfect 5 ow Brings 

ag ici be 4 Ab 

"4 Iy Nece an on equence, 14 
? Moſt Perfect. 1 | 
8 Therefore, as the Foundation of 

n between the Powers and 
N of the Divine (or Eternal) 
Being muſt (ſince it is natural) be, 
N $9 be Abſolutely Neceſſary 
it muſt likewiſe, be conceived to be 
the moſt. perfect or real Foundation 
of Diſtinction that can poſſibly con 
fiſt with the. Unity of the Divine Na- 
ture, and the Unity of the Divine 
Nature muſt, for the ſame Reaſon, be 
e er be the moſt perfect or 
real 9 that Thy ad confift 

with that Piſtinctio 4 

4) We obſerve — our own Minds 
Three Faculties or Powers or Princi- 
ples of Action, which (according to 
the Order wherein they ſometimes act 

in us) are Will, Reaſam and Effective 
Power, and which, though they are ſo 
far united as they ful in One and 

| the ſame Being, yet no Man, I ſuppoſe, 
"ny doubt but they might have been 
| more 


* 
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N ſtrictly united, had it ſeemed good 7 ART 
II. 


to the Great Creator. 


5.) Let us now, with the une we 


8 ſuppoſe (what has elſe- 


where been proved) that there are 


Three Principles of Action in the Di- 
vine, or Eternal, Being, which bear 

ſome Analogy or.Reſemblance to theſe 
Three which we experience in ourſelves 
(and which we cannot but conceive to 
be both Neceſſary and Sufficient to the 

Perfection of every Intelligent Being, 
as ſuch) vir. Firſt, A Perfect Elective 
and Self-determining Principle; which 
we exprefied by Liberty or Freedom of 
Will. Secondly, A Perfect Imaginative 
Principle or Source of Ideas (which 
Principle we cannot but conceive as 


ſomewhat diſt inct from and perfective 


of pure Intelligence, 5 
Conſoiouſneſs, and which, . 
with Intelligence, may be termed M7 
dom, ) and Laſtly, A Perfect Executive 
Principle, which we wmed * 
achivity. 
6.) Theſe Three Divine: Hats or 
Principles of Action, muſt (as was 
) be conceived to be united in 


prov 
the moſt Perfect or Real en pots | 


ſible. - 
7.) In order to their W conceiv- 


py as united in the moſt Perfect or Real 
H 4 Manner 
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Pant Manner poſlible, they muſt be fup- 
oſed not only to ſubſiſt in the ſame 


II. 


but like wiſe to partake (if I may ſo 


f Revealed Religion). 


eing (as do the Three aforemention- 
ed Powers or Faculties in ourſelves) 


expreſs it) of the ſame Common Intelli- 


8 or Conſciouſneſs. For that this 


sa poſſible Suppoſition, is plain; be- 


cauſe Pure Intelligence is no diftinq 
active Principle or Power, and there- 
fore may be conceived to belong in 


common to the Three mentioned Di- 


vine Powers or Principles of Action. 


8.) Though our Elective Power or 
Will, having no Conſciouſneſs or In- 
telligence, is no other than Facultas 
Cæca (or a Blind Power or Faculty) 
and therefore depends on the Under- 
ſtanding, whenever we act regularly; 


ndependent, Elective and Self- deter- 


mining Principle endued with Perfect 


Intelligence, cannot but be always the 
Firſt Principle of Action in the Divine 
Being; as a perfect Imaginative Prin- 


ciple (which, ſuperadded to Intelli- 


gence or Underſtanding, may be term- 
ed Wiſdom and Reaſon) cannot but be 
the Second, and a Perfect Executive 


Principle the Third, 


yet the Divine Will, being a Perfect, 


ee 
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0 Revealed Religion: 
9.) Theſe Three 
Principles of Action (Ui. the Electiue 
or Yolitive, the Imaginative and the 
Executive) er 
ed, and yet as neceſſarily united, in One 
common Intelligent Nature, and act- 
ing jointly and harmoniouſly in a cer- 
rain moſt regular Order, are, perhaps, 
what is meant by the Divine Trinity. 
10.) The ſame Trinity of Divine 
Active Principles, being moſt really 
diſtin, tho mutually conſcious and 
ſubſiſting in One Intelligent Nature, 
may, tis humbly. ſuppoſed; with ſuf- 
ficient Propriety, be termed — — 
For ſeparate Subſiſtence and a diſtinct 
Conſciouſneſs or Intelligence, are, it 
it ſeems, in no Caſe to be conceived 
neceſſary to conſtitute a diſtinct Per- 
ſon, but only when (as in Created Be- 
ings) a ſufficient Diſtinction cannot be 
conceived without them. Whereas in 
the Divine Being; notwithſtanding the 
moſt perfect Unity as to Subſtance and 
Conſciouſneſs, there cannot but be the 
moſt Real (becauſe the moſt Neceſſa- 
ry) Diſtinction between the Conſcious 
Principles: As was proved. 


That it is very reaſonable to — 5 
poſe a Diſt inction between the Vill 
or Volitive Power, and the Executive 
or Effective Power in the Divine Being, 
. 18 
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Paar n for: as. bart is impoſſible 
1 for us to conceſde how a pure Act of 
POV the Will can effect any Thing. There- 
fore hen tis ſaid, that with God to 
Will is to Effect, we cannot eonceive 
it to have any other Meaning than that 
the Divine Being never wants Power 
to me the Ad of the Will effica- 
cious. vill ail; v | 
Indperfert. Omhüſtence with.: his 
Schemes) we find that the Firſt Perſon 
of the Sacred Trinity is repreſented as 
the Prime Agent or Pirſt- moving Prin- 
and Cauſe of All Things. The 
—.— —.——— 
| ora, Reaſon or ich 
(as ale op] end the Morlds 
were made. He is ſaid; to be the Ligbt 
tha /ighteth — cometh into 
the World; for as moch as Humane 
Reaſon is as a Ray of the Divine Light 
or Wiſdom. And in our Saviour, whoſe 
ity is pecuharly united to the 
Second Peafon; 7 the Treafures of 
Wiſdom and Knowledge are, fad to be, 
hidden. The Third Perſon is likewife - 
very conſiſtently repreſented as the Di- 
vine Executive Principle, or as che Di- 
| 15 vine Virtue or Influence working on 
and in the Creatures. He is ſaid at the 
Creation to have moved on the Face f 
the Waters, He is ſaid, to have 5 


6 —— . an od. @- ot. 27 vv 


5 E 8 an. Lo. ue: SE. 


the Divine Executive P 
not 


Fecond : As when 'tis-faid, The Spirit 
fearcheth all Things, even the deep Things 
f God. 
ſtrates his: proper Perſonality, '/ 


ried, If the 


Int 


the Sacred Writers; and, in ſhort, to 
de the immediate Author of every ex- 

traordinary Work, and the Giver of 
every valuable Gift. And tis remarks 


able, that the Third Perſon, mts d 


Spirit, When repreſented: 


e 
figuratively as the Effects of it) has 
ſometimes burtigthie or Conſeiouſ- 


_ nels -emphatically aſcribed © Mn 


oper Senſe, as well as the Firſt and 


Which ſufftciently Laemon. 
But here Ta 


rehend it aphe . 
wine Mill (or Volitius 
Power) be the Alive Principle repre- 


| ferited under the Character of the Fa- 


ther or Firſt Perſon of the Sacred Fri- 
nity, how comes Vill to be aſeribed to 
the Holy Spirit or Third Perſon, as 


uiſhed from the Father? Is He 


not faid to 4H ribu,t.t( Gt to 3 | 


as be will? 1 Cor. xii. 11. 
1 anfiver, This is no real Difliculry. 
For even Inanimate Things, in the Fr- 


© gurative Style (which is ſo frequently 


uſed in the Scriptures) have ſometimes 


Will and other Vital Powers afcribed 


o — "Ow Example: A Will is 
aſcribed 


by rügen m_ whe inſpired all Pp ART 


tod Of Revevles Ries. 


Anf aſctibedto'the Wind; for tis faid, 7 | © 
nu bliuetb where it lifteth, i.e. where | 7 
wiv: it will. Much rather then ma fr = 3 
in the Figurative Style, be aſcril 

che Holy Spirit, who is a properly Vital al 
Printiple. Nor can the erſonality of * 
the Holy Spirit be therefore ſaid to be 0 
imperfect, becauſe. without a diſtinct 7 
Will: or Volitive Power, For a Folitive * 
Power is hot neceſſary to the perfecti- 1 

on of the Perſonality, though it be ne- 5 
geſſary to the Perfection of the Nature * 

er Eſſence. Only Intelligence is ne- 1 
ceſſary to Perſonality; for as much as. = 

an Invelligent: Suppoſit tor Subject) s * 
allowed to be a perfect Perſon. 1 

I may be further objected, that if N A 
where! is but One Divine Mill or Volitive et 
Paculty, and if that Vill is what is 5 
repreſented to us under the Character * 

of the Father, it then follows, that the * 
Secend and Third Perſons cannot act g 
any otherwiſe. than as they are influ= — 
enced by the Father or Firſt Perſon. 

TFT anſwer, This Objection is ſo far 1 
froth caſting any Obſcurity on the Doc- 4 
rrine of the Sacred Trinity, that, ac- — 
cording to the 1 Scheme, 1 it 1 188 e 
ly illoftrates it. fr 
D generally agreed, that E is 7 
but One Divine Will or Volitive Pow- . d 


red, 


1 word from thence.” tis uſually infer- 
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red, that whatever is will'd, is will d P a z 7 
by all the Divine Perſons in one indi- II. 
viſible Act. But, according to this in 
ference, it cannot be apprehended ho-mꝛ | 
the Divine Actions ſhould be primarily 
aſcribed to the Father, as we find they 
are. Whereas, if the Divine Principle 
of Willing be what is meant by the F = 
tber, then it may very well be conceiv- 
ed, how all the Divine Actions ſhould 
be thus primarily aſcribed to Him, as 
being the Firſt-moving Principle. Ir 
may then very well be conceived how 
the Father ſhould be ſaid to have Crea- 
ted the Worlds by his Word and Spirit, 
to have ſent the Son, and to greg 
and poured out the Spirit, and the like: —_ 
And thus the ſeeming Subordination of _—_ 
the Three Co- equal and Coeſſential 1 
Perſons in the Divine Oeconomy, will, 
on this Suppoſition, be ſufficiently ac- 
counted for. Which cannot but reflect 
great Light on this Venerable Doc- 
Laſtly, Some may object, that this 
Scheme revives the Hereſy of the Mono- 
thelites, who ſuppoſed but One Will in 
_ Chrift: To which, 1 reply, Thar the 
Opinion of the Monothelites proceeded, 
from their confounding the Two Na- 
tures in Chriſt; but no ſuch thing is 
done by the preſent Scheme, and con- 
FATS | ſequently, 


oY Reveal! „Nelgies, 


on — exeluder:botk cheiAbfor- 


dity.and Impiety of their Opinion. 
This Scheme perfectly agrees with 


dhe Ferns in which the Divine Trinity 


is expreſſed by Philo the Few, who 
flourithed- in the Reign of Caligula, 


ſoon after our Saviour's Crucifixion, 


and vcho has left us the fulleſt and 
cleareſt» Account of the Traditional 
Doctrine of the ancient Synagogue con- 
cerning this Matter. For he repreſents 
the Trinity under the Notions of, 
1. Dominion, or the Governin 
| Principle (Ax Or EH] Or ] AerToTINN. 


the Inſtrument where with God ( vix. 
the Father ) made the Worlds, and 


which he notwithſtanding calls God. 


He likewiſe repreſents the Second Prin- 
cCiple as the Uniting Principle, or the 
Band of Union between the Firſt and 
Third: Which is particularly remark- 
able, and cannot perhaps be imagined 
to have been for any other Reaſon than 
this, 472. becauſe the Intelligence, or 


mutual Conſciouſneſs which unites the 
Sacred Three, was conceived by the 


ews to be (as it were) Radically or 

Fundamentally in the Second Princi- 
| ple; for as much as Intelligence or 
Conſciouſneſs. is included in che very 
Notion of Reaſon. 


3.) Goodneſs 


2) Reaſon. (aig) which he ſays was 


lf fm fans wth. fol hot. An Mis 44 A8Þ i tions ith. * 


Ee eG as ·˙ð·²;ͥꝛ̃ʃσ —um Lo ²˙ we. a. 4 


—— 
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7 39 Goodneſs ('ayatiirns) or Bineficence PAR 


(Eveeyeoie) or the Operative Principle II. 
of All Good. N 0 S727 +: « 322 > "#9, oh 77 
The like Agreement may be obſerved 


with regard to the Doctrine of the Pla- 
toniſii, who, (as we may gather from 
Chalcidius ) repreſented the Trinity 


(the Order being only ſomewhat in- 
verted) under the Notions of The Com- 


manding Principle, The Ordering and 
Diſpofing Principle, and, The Infinuat- 


ing Principle, or the Soul of the World, 


which actuates the entire Frame of Na- 
ture. Which Expreſſions both of Philo 


and the Platoniſis are plainly reducible 


to the Valitive, Imaginative and Exe- 


— 


cutive Powers, ' 


- So that here ſeems to be a very 


remarkable Concurrence of Scripture, 


| Reaſon and the Teſtimony of Anti- 
quity. The Evidence from Reaſon 


may be ſummed up thus: Wharte- 
ver is neceflarily included in the moſt 
Rational Conception that we can form 
of Perfection, may, and muſt he 


ſuppoſed by us to be included in tbe 
Nature of the Divine or moſt Per- 
fect Being. But a Trinity of Perſona- 


lities is neceſſarily included in the moſt 


Rational Conception that we can 


form of Perfection. Therefore a Tri- 
8 Fra nity 
Is Chalcid. ad Timzum. 


La * 
* 
tg 0 , 
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pA r nity'of Perſons may, and muſt. be fup- 
II. poſed by us to be included in the Na- 
ture of the Divine or moſt Perfect Be- 
ing. Conſequently, the Trinity of Per- 
ſons which is taught by the Chriſtian = 
Revelation, ought to be ſo far from pre- 
judicing us againſt Cbriſtianity, that it 
ought rather to recommend it to our 
lief and Efteem.” rtr! 
As for the Communication of the 
Divine Eſſence from the Father to the 
Son, and from Both to the Holy Spirit 
by Eternal Generation and Spiration, 
tis an Opinion that appears to have 
been chiefly propa e! by the leſs an- 
cient Fathers and the Schoolmen. For 
as the Scriptures yield no Proof, ſo tis 
well known that many of the moſt an- 
cient Fathers , are wholly ſilent as to 
ſuch a Communication. On the contra- 
ry, thoſe Fathers (who ſeem to have had 
no Nation of an Eternal Ideal World) 
are obſerved to repreſent the Genera- 
tion of the Son as Temporary, and as 
ſomething analogous to the forming of 
an Idea in the Mind. For an Idea 
formed through the Influence of the 
Will, becomes, as it were, the Iſſue or 
Off- ſpring of the Will. Now, though 
the Opinion of theſe primitive Fathers 
4-1 22 | 1 0. proves 


\,* Juſtin Martyr, Athenagoras, Tatian, Hippolitus, 
Tertullian, &. e 1 


* 
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proves nothing in a poſitive Way, yet 
it muſt be allowed, to make it highly II. 
probable in the Negative, that there WWW 
was no genuine Tradition of ſuch Com- 

munication of the Divine Efſence in 
the primitive Church. So that here 


the Silence both of Scripture and Oral 
Tradition appears to leave ſufficient 
Room for Conjecture and Reaſoning. 
As for the Union between the 
Second Perſon of the Sacred Trinity 
and the Humane Nature of Chr:/t 
(which is freely confeſſed, to be Part of 
the Chriſtian Revelation) all that weare 
required by the Scriptures to believe is: 
1.) That God being willing to diſ- 
cover the Heinouſneſs or Evil of Sin, 
and at the ſame Time, to ſet both his 
Juſtice and his Mercy in the cleareſt 


Light, inſiſted on a Propitiation or 


Atonement by Sacrifice. 
2.) That One of Humane Race, who 


was perfectly Innocent, and united to 


the Second of the Sacred Three, be- 


came a Voluntary Sacrifice for the At- 


tainment of thoſe Ends. 

As to what regards the Manner of 
this Union between a Divine Perſon 
and the Humanity of Chriſt, all that 


humbly conceived to be no more than 


i * - prom. 


PART 


— 


o 


” 


the Scriptures direct us to believe, is 
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PART 1.) That the Fights of Chrift 
II. was in ſuch a peculiar Manner, as it 
wa were, inhabited by the Deity, and fo 
particularly aſſumed by the Logos or Se- 
cond Perſon (yet without Confuſion of 
Properties) that his Body is ſtyled a 
Temple, and the Divine Logos, or 
Nord, or Reaſon, is ſaid (in a Mg 
tive Senſe) to have been made Fleſh, 
and to have dwelt among ſt Men. 5 
2.) That, upon this Inhabitation 
and Union, very wonderful Works were 
done, and ſuch Words were uttered as 
no mere Creature could have ſpoken of 
himſelf without the utmoſt Impiety 
and Blaſphemy. 1 1 
3.) That by Virtue of this Union 
(which is Perſonal and Perpetual) 
 Chrift was qualified (agreeably to the 
ancient Types and Prophecies not 
only to give Satisfaction by ſuffering 
for the Sins of Men, but likewiſe to 
aſſume the Divine Names, Titles and 
Attributes, and to become a proper 
Object of Religious Worſhip. 
What there is in this Account that can 
be juſtly termed Unreaſonable, tis im- 
poſſible to conceive. If therefore ſuch 
2Perſonal Union as infers no Confuſion 
of Properties (which Sort of Union no 
Man can prove to be a Contradiction 
or abſolute Impoſſibility) appears to 
9 be 
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be taught by a Revelation, ſo well at- PART 


teſted, and in every reſpe& ſo worth 
of God, it ought to be believed wi 
the urmoſt Humility and Gratitude, 


SEC Tr. VIII. 


AN o T HER Important Article of the 
Chriſtian Revelation, which has been 
miſrepreſented as Abſurd or Unrea- 
ſonable, is that of the Fall. ; 
Though, with ſome Men of Let- 

ters, we ſhould allow the Hiſtory of 
the Fall, in the Old Teſtament, to be, 
in ſome Reſpects, Allegorical, yet even 
the Allegory muſt be. ſuppoſed to 
be founded on ſome real Fact, and can 
import no leſs, than that our Common 

Parents did actually diſobey ſome Di- 
vine Command. 

That Adam in diſobey ing that Com- 
mand acted as a publick Perſon, or as 
the Common Repyeſentative of his 
Natural Poſterity is uſually and clearly 
inferred from ſeveral Expreſſions to be 
met with in the New Teſtament (par- 
ticularly in Rom. ver. 15. to ver. 20.) 
But there is ſufficient Room for Diſ- 
pute concerning the Conſequences of 
his Diſobediences in that publick Ca- 
pacity. For though it is abundantly 
pear that there was an Imputation of 
Adam's Offence to all his Natural Po- 
I 2 ſterity 
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Parr ſterity, (as likewiſe of the Righteouſ- 

II. neſs of Chriſt, (of whom Adam is ſaid 

Wo to have been a T e or Figure) to All 
p 


his Spiritual Off- ſpring) yet there are 
many Reaſons which may incline one 
to ſuppoſe, it's Conſequences were no 
more than Excluſion from the Terre- 
ſtial Paradiſe, together with Corporal 
Death and other Temporal Evils. 
This Hypotheſis, is what I ſhall un- 
dertake (with all due Submiſſion). to 
defend and uluſtrate. For neither the 
Nature of God, nor of the Offence 
committed (it being, as it ſeems, not 
the Tranſgreſſion of a Natural Law, 
but of a Poſitive Precept, the Impor- 
tance of which was, probably, un- 
known) appears to admit of a greater 
Penalty than what is Corporal. and 
Temporal : As we ſhall more particu- 
larly obſerve elſewhere. Beſides, if the 
Conſequences of Adam's Offence were 
any thing more than Temporal Penal- 
ties, how could God's Free Gif? be ſaid 
to have ſo much abounded as the Apo- 
ſtle Paul, Rom. v. 15. affirms it did? 
If, as ſome ſuppoſe, the Temporal 
Death of All his Poſterity (ſome Few 
only excepted) the Spiritual Death of 
All his Natural or Ordinary Deſcen- 
. dants, and the Eternal Death of the 
far greater Part (not excepting Infants) 
oi be 
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be the Conſequences of Adam's Sin, PART 
how can the Effects of Chriſt's Satiſ— II. 
faction be ſaid to exceed, to equal, or 
even to come into Competition with | 

them? Whereas, if (agreeably to the 
plain Senſe of the Scriptures) we ſup- 
pole the Conſequences of Adam's Of- 
fence to have been only the Forfeiture of 
the Happineſs of the Paradiſiacal State, 
Corporal Death and other Temporal 
Evils, this great Difficulty, as well as 
others, will be removed, and the Doc- 
trine of the Fall, will, perhaps, be 
found to be not only reconcileable to, 
but to contain the cleareſt Diſplay of 
the Wiſdom, Goodneſs and Juſtice of 
God. For, on this Suppoſition, we 
may conceive Matters to have ſtood 
thus: met, 

The Almighty having decreed to 
produce a Creature qualified for Im- 
mortality, who was te be the Root of 
an entire Species of Beings; and fore- 
ſeeing that, (ſince they were deſigned to 
be Intelligent and Free Agents) it was 
poſſible that many (if not All) of them 
might (in their peculiar Circumſtances) 
fall ſhort of their Chief Happineſs, 

. (which; as we have qblerved, could not 
but be connected with Obedience to 
the Creator's Will; ) and being not in- 
clined to expoſe a whole Species ta {a 

19 great 
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1 a Danger: It therefore pleaſed 


him to appoint their Common Parent 


(bo on divers Accounts could not 


fail of being better qualified than any 
of his Natural Poſterity) to be, for 
once, their Repreſentative. On his 
Obedience, he decreed to repute them 
All obedient; and, in caſe of his Diſ- 
obedience, to look on them All (tho' 
without their Conſent) as Parties in 
the ſame Offence. That he mightjuſt- 
ly do ſo, he ordained that the Loſs of 
Paradiſe, Death and the other ordina- 
ry Temporal Evils which were to be 
the Penalty annex'd to their Common 
Parent's Diſobedience, ſhould be more 
than recompenſed by a much greater 
Good. For in caſe of Diſobedience, 
he ordained that (after divers prepara- 
tory Revelations of his Will) One of 
Humane Race (being qualified in an 
extraordinary Manner for that Purpoſe) 
ſhould become both a perfe& Teacher 
and Example of Vertue and Obedience, 
and likewiſe a Sacrifice; not only to 
ſhew the Heinouſneſs of Diſobedience 

in general, but to expiate the Guilt of 
future Diſobedience, which (not with- 
out his Conſent) ſhould be imputed to 
Him. And in Conſideration of his ſu- 
perabundant Merits, it pleaſed God 
not only to decree to raiſe the Bodies 


of 
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of Men from the Sleep of Death, but PaR T 
to elect ſome of the Humane Race to II. 
Certain, Eternal Happineſs (to be en- 


joyed after Death in a better World) 
and likewiſe to ordain that even thoſe 
who were not thus elected, ſhould be 
ordinarily favoured with ſuch a parti- 
cular State of Trial, wherein they 


| ſhould be rendered capable of Forgive- 


neſs and eternal Happineſs, even after 
manifold, repeated perſonal Offences, 
in certain Caſes, and on certain Con- 
_ ditions; in the Performance of which 
they might expect a Supply of Divine 
Aid, and to the Performance of which 
even Death and all the other Tetnporal 
Evils, which were the Conſequences of 
the Fall ſhould be rendered ſubſervient. 
And as for the Caſe of Infants and others 
who are incapable of the State of Trial, 
we can (according to theſe Principles) 
have no Reaſon to doubt of their eter- 
nal Happineſs. | | 
This Explanation (which is chiefly 
built on the Principle, that Free of In- 
determined Acts, are no capable Ob- 
jects of Neceſfary or Determinate Fore- 
knowledge ) as it clears the Difhcul- 
ties with reference to the Fall and Re- 
ſtitution of Man, ſo it yields a ſatiſ- 
„ factory 


Impartial Enquiry, p. 91, 182. 
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P ART factory Account of the Fall and Ruin; 
II. of the Apoſtate Angels (which are 
vo ocher important Diſcoveries made 


by the Chriſtian Revelation.) And 
theſe Events by being compared, will, 
we conceive, ſufficiently illuſtrate each 
other. IS | 


The Scriptures repreſent God's ordain- 
ing an Expiation in the Caſe of lapſed 
or fallen Man, as a peculiar Inſtance 

of his Goodneſs. They inform us, 

That though thoſe ſuperiour Beings 


known to us by the Name of Angels, 
fell in great Numbers from their Ori- 
ginal State, thro' Diſobedience to the 

Will of the Supreme . Lawgiver, yet 
He never pitied them ſo far as to af- 
ford them any extraordinary Means 
of Recovery from their lapſed State. 
Which different Conduct towards Be- 


ings who were ſo very Noble and Va- 


luable a Part of the Creation, may be 
accounted for not only from the aggra- 


vating Circumſtances with which their 


Diſobedience was attended, but like- 
wiſe from their wanting a Common 


Repreſentative. For as the Humane 
Species, who without their Conſent, 
were ſubjected to the Penalty incurred 
by their Repreſentative, were more 
pitiable than the Angels, who became 


guilty through the Obliquity of their 


Own 
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on Wills; ſo the Divine Conduct in PAR 
thus ſubjecting Mankind to innumera- II. 

ble Calamities for the Offence of ano- . 
ther, would not have appeared ſo re- | 
concileable to our Notions of perfect 
Wiſdom, Juſtice and Goodneſs, had it 
not been rendered the Means of ſome 
greater Good. * Notwithſtanding 
which, Chriſt may be very fitly ſtyled the 
Free Giſt of God, in as much as nothing 
bdut the pure Goodneſs of God could diſ- 
poſe him to provide ſo ſuperabundant 
a Compenſation for the Evils occa- 
ſioned by the Fall of the Humane Re- 
preſentative. | CE. | 
The Reaſons which we may ſup- 
poſe ro have inclined the Beneficent 
Creator to appoint a Common Repre- 
ſentative for Men and not for Angels, 
are ſuch as follow: - 2 
' 1.) The Humane Species was to be 
| ſucceſſively propagated ; but the An- 
gels co-exiſted, as being all of them 
the Products of immediate Creation: 
On which account, it ſeems not to 
have been ſo proper to appoint a 
Common Repreſentative for them, 
ſince they were all actually in Being 
and capable of a Probation or Tryal of 
their Obedience in their own Perſons. 
| 2.) The 


+ ® See the Impartial Enquiry, p. 94 


\ 
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Paar 2 The appointing of a Repreſen- - | 
II. tative ſo peculiarly qualified as to his fe: 


ful Memory of the Creation was like- 
ly to wear off, and when Ignorance, 
Prejudice and evil Examples would be 
apt to ſet a wrong Byaſs on the At- 
fections. 


> Perſon and Circumſtances, had an evi- || ©; 
dent Tendency to the Benefit of the 15 
Humane Species; whereas the ap- 12 
pointing a Repreſentative ſeems not fl 
to have been ſo well adapted to the Be- T 
nefit of the Angels. For (if all of the * 
fame Species) there is no Neceſſity to * 
ſuppoſe any one of them to have been "of 
better qualified for Obedience than the IE 
others, foras much as neither his natu- -” 

ral Faculties nor his Circumſtances can 
be made appear to have given him any 2 
peculiar Advantage. And if we ſup- 5 
17 | poſe them to be of different Species, we p 
3 can have no Reaſon to think it would x 
have been more proper on that account, | 
ro have conſtituted either one or more 
Repreſentatives.  - N 1 
3.) To have left Mankind to their 1 
particular Trials, would have been to 
expoſe them to too manifeſt a Danger, ny 
not only becauſe they were probably ; 
the loweſt or leaſt perfect Species of 
Intelligent Creatures, but likewiſe be- ; 
cauſe the far greater Part of them were 
to exiſt in ſuch Times when the grate- 
| 
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fections. But the Caſe of the Angels PART 
was very different. For (as far as we II. 
can judge) they were the nobleſt and ww 

moſt perfect of Creatures, and there- 

fore the leaſt liable ſo weakly and fool- 
| 3ſhly to rebel againſt their Maker. 

There was no Tempter as yet, and All 

of them were the immediate Off-ſpring 
_/of the Deity, and conſequently, under 

the moſt ſenſible Obligations to Grati- 

tude and Obedience. On all which 

Accounts, the Danger cannot be ap- 
prehended to have been fo great as 

in the Caſe of Mankind. 
Thus, I humbly conceive, it ap- 

pears that the fame Original Fitneſs 
which was founded on the ngceflary 
Relation berween the Great Creator 
and his Intelligent Creatures, and 
which demonſtrates the Neceffity of 
his ſubjecting them to a Tryal of Obe- 
dience, ſerves likewiſe to demonſtrate 
the Neceſſity of his ſubjecting both the 
Angelick Species to a Perſonal Trial, 
and the Humane Species to a Trial in 
a Repreſentative: For as much as, in 
every Caſe, what is really moſt fit or 
conducive to the Attainment of his 
moſt Wiſe and Beneficent Ends, can- 
not but be neceſſary to the Supreme 
and moſt Perfect Being. Conſequent- i 
ly, the Account which the Chriftran 5 

| | Revelation 
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PART Revelation gives of the Fall of Man- 
II. kind in a Repreſentative, is, in Reali- 
g,, ſo far fram invalidating it's Pre- 
| tenſions to the Authority of a Divine 
Revelation, that it ſtrongly ſupports 
them. „„ oy 
Such who maintain that the Conſe- 


quences of Adamis Diſobedience were 


not only Temporal, but Spiritual and 
Eternal Death, ſuppoſe Spiritual Death 
to conſiſt in a Moral Inability to all 
that is Good, and a Proneneſs to all 
that is Evil. This Spiritual Death, or 
Original Corruption, they conceive to 
have been propagated from the firſt of 
Mankind to all of merely Humane 
Race, and to be as the Root of every 
evil Thought, Word and Action, and 
of all other Evils both Temporal and 
Eternal. 1 5 


But to explain this Propagation of 
the ſuppoſed Original Corruption, has 


been almoſt as great a Difficulty as to 
reconcile it to the Juſtice and Good- 

neſs of God. | 
Such of the more Ancient Fathers 
who held the Propagation of Original 
Sin or Corruption as a poſitive Quali- 
ty inclining Men to Evil, held like- 
wiſe, that the Souls of Men were Ma- 
terial and traduced or propagated from 
their Parents together with AT 
ies: 


| | 


„ 
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dies: Upon which Foot, the Opi- PART 
nion of the Propagation- of Original II. 
Corruption appeared to be defenſible. ww 


But after the Doctrine of the immedi- 
ate Creation and Infuſion of a pure Soul 
into the Body prevailed, the Defenders 
of that Opinion found themſelves be- 
wilder'd in inextricable Difficulties. 
Their Aſſertion was, That pure Souls 
became infected by a corrupt or in- 
fected Body, in the ſame manner as 
good Wine by a tainted Cask. But to 


explain how the Body could be infected 


with a Moral Contagion, or in what 
manner it could communicate it to the 


Soul, was ſuch a Task, that St. Auſtin 


was obliged to confeſs, that be could ne- 
ver find, either by Reading, Praying or 


Reaſoning, how the 2 Ar an of Ori- 


ginal Sin could be defended on the Foot 
of the Creation of Souls ®, 

Some of the Moderns, on the con- 
trary, conceiving Original Righteouſ- 
neſs . under the Notion of a Poſitive 


Quality inclining our firſt Parents to 


Good, ſuppoſe Original Sig to be pro- 


pagated not as any thing Poſitive, but 


as a mere Privation; or in other Words, 


they 


Nequd legendo, neque orando, nequè ratiocinan- 
do invenire potui quomodo cum Auimarum Creatione 
Peccatum Originis de ſendatur. Epi. 157. ad Op- 
tatum. | 
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= PART they ſuppoſe the Corruption or Diſor- 
| II. der of Humane Nature by the Fall to 
have proceeded merely from the Loſs 
| of Original Righreouſnels 
But, according to this Account, the 
Pravity of Adam's Offence is not, pro- 
rly ſpeaking, rom ared at all; on- 
ly we are, by reaſon of his Offence, de- 
prived of that ſuppoſed Original Righ- 
teouſneſs which they imagine would 
have been as a Sort of Byaſs inclining 
us to Good. However, this they think 
as effectually explains the Matter as the 
Propagation or Conveyance of a poſi- 
tive evil Quality (had there been any 
fuch) could have done. For, ſay they, 
T as a Stone ſuſpended by a String, is by 
it's own Weight carried downwards, 
if the String be broken or looſed, mere- 
Iy through the Want of that which 
prevented it's falling z ſo our Souls (on 
account of the Sin of our Firſt Parent) 
| being deprived of Original Righteoul- 
neſs, are caſily over-born by 'Tempta- 


tions, and as it were, carried downwards 
to earthly, Things. of 

| But, with Submiſſion, what Reaſon 
| have we to admit of any other Notion 
| of Original Righteouſneſs than what 
conſiſts in Innocence, and the regular 
Subjection of the Paſſions to Reaſon! 
What Neceſlity for ſuppoſing any Pow- 
K 
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er ſuperadded to the natural Power PAR T 
of Adam? Will not the Suppoſition II. 
of fuch a ſuperadded Power ſeem 


to imply, that Man at his Creation 


5 (though free from all evil Habits and 


vicious Inclinations) had not in his 
Nature a ſufficient Power to attain, 


the End of his Creation? But this 


would be a grofs Impeachment of the 
Wiſdom of his Creator. 
Monſieur Abbadie frames another 


Hypotheſis, He ſuppoſes, That the Or- 


ans of our Firſt Parents Bodies were 


_ diſordered by the firſt Rebellion of 


their Thoughts, and that this Diſor- 
der, being propagated to their natu- 
ral Poſterity , Sin, like a Leproſy, was 
ropagated likewiſe, as proceeding 
rom thoſe diſordered Organs. Burt 
his Hypotheſis is contrary to Scripture 


in ſetting Eve on an equal Foot with 


Adam, by whom alone Sin (as a pub- 


lick Evil) entred into the World, Be- 


ſides, the ſuppoſed Diſorder of our bo- 
dily Organs cannot be the Pravity of 
the Original Sin, though it may, per- 
haps, be conceived as the Occaſion of 
Actual Sin. And though we ſhould 
admit this Hypotheſis to be more a- 
Aram to Reaſon than either of the 
former; yet it may, deſerve to be con- 
ſidered, whether Experience — 
; uc 


* 
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PART covers ſuch a Total Depravation or Cor- 
J. ruption of our Natures as is ſuppoſed. |. 
&YWV Tis not pretended, that any of our | 
external Senſes are either loſt or much | 
impaired by the Fall, Our Senſes muſt - 
therefore be owned to be capable of 
tranſmitting the ſame Ideàs to the Un- 
derſtanding as thoſe of Adam while 
he preſerved his Integrity; and by 
® Conſequencey if we cannot at preſent 
j judge rightly of ſome Things merely 
| for want of ſufficient Ideas, tis plain, 
the Caſe of Mankind, in that reſpect, 
was ever the ſame as now. And as for 
the Faculties of the Soul; our Judg- 
ments, though not always equally vi- 
gorous, are, for ought appears, - ſtill 
ſufficiently capable of refſecting on 
the Ideas tranſmitted by the external 
Senſes, and likewiſe of diſcerning and 
determining concerning the Agree- 
ment or Diſagreement of any Ideas, 
whether received by Way of Senſation 
or Reflection. Our Wills, though of- 
ten influenced by the Force of ungo- 
verned Paſſions, excited by ſtrong Im- 
preſſions made by ſenſible Objects on 
our bodily Organs, have ſtill a'Liberty 
of Chooſing; or (to ſpeak in the 
Words of St. Paul) To Will is till pre- 
| * with us, and if (as the ſame inſpir'd 
Writer expreſſes it) we know not how to 


perform, 
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- perfor 2 (o if our Paſſians are not ſub= Pa AET 
-Tervienrt6 but moſt rea onable Choice) 12 
Anis may be owing to vicious Habits of wYW, 
"our own craig, (by our being ar- 

emed to d Evil, as the Scripture 
e f 9 9 not 18 Id fu ay 


em our C 

mewn. | 
ws There is «yet Weber ackil 8 
theſis, viz. that of Father Mallebrance. 


He ſuppoſes a certain Diſorder of our 
Nature (occaſioned ! 2 which 
conſiſts in our Souls depłived by 
"God of the Power f e Kull 8552 
thy we Motidns of the Anima Spirits 
when excited by evil Objects; or in 
Sher being berea ved of that Dominion 
over the bodil y Organs, which he con- 
ceives to 2 3 originall Fe ged to 
| our Nature, and to be of abſolute Na- 
to break the Force, and prevent 
the Effects of Temptations. o that, 
according to this Opinion, God, as a 
Puniſhment for one Sin committed by 
a Repreſentative, reduced Mankind to 
ſuch a preternatural State as ſubjected 
them to a continual Neceffity of ſinning. 
But what is this leſs than to make the 
Moſt Holy God the Author of Sin? 
Tiis confeſſed, that the Scriptures 
en of a very 4 * general _ | 
or 


* 1 50 


= de and 
here I Re ſome 
1 5 Orig) 
in. entred nta the W 
Hin Ws were made 
125 wt . 
Expreſiaus 


12 
6M nece 25 9 b e  Propug: 
or Bc "WEAR 
mutation, only, - 
dem to fayour the Sup fition of a to- 
Incap agity Fool one 4 — (which 
15 . eonceine as the Ef- 
cot toc a ON 
ux. entire D 0 — 
the 20 s e uſtentation by by which 
Very Being are preſerved, . and ny 
5 Which tis certain, we can de ne- 
thing; or elſe they may be figurative 
"Expre the rather, becauſe. the 
Seriprones (which on other Occaſions 
Ly | allert our natural Powers) are 
8255 to r with Figures, 
works . . Gale Thus, when we 
ol 10 00 dead in | Treſpaſſes und 
Pos, MED — —— is GK e qd Air 
us; ang. W 41 
Perſon 455 2 Body: and Variety of 
Members, and is ſaid to dwell in us, no- 
ching can be more plain tnan that theſe 
e are figurative. And thus 


"So when 


1 — * 


e — 
2 e Dear) © 


41 ſome. Ter | 


they may ei- 


«a m ein, ing aa 
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when it is ſaid, that me can ds nothing P * 
of, aur ſelues that there it pane t 
good ; that in us dwelleth no e. 
that the Natural ( (or rather, — * r 
Man, cannet know the Thing 5,'0 
that wwe are. created in C 25 2e ” 
pig orks, and tlie like, an reaſona- 
to think theſe E qt 22 7 are alſo 
23 For no Wonder if he chat 
is. ſometimes faid to be dead, is at 
fs times repreſented as incapable 
Acting, or if he that is. - ſaid to: be 
poſſeſied' by Sin, is by the. — Figur 
ſcribed; as void of all Good, or. 2 
Divine Coneourſe towards the ex- 
| eiting and confirming, good Inclina- 
tions in us, be repr ſended as a New | 
Er eation., | 
- In like manner, when Chrit ſays, 
lle came fe ſeek and to ſave that aich 
wes loft; this is plainly an Alluſion to 
loſt or ſtrayed —— and imports on- 
ly; the very general Deviation of Man- 
kind, before Chrif's Appearance, from 
the Paths of Vertue. And when, the 
Apoſtle Paul im his Epiſtle to 7 
ans ſays, We uert by Nature Ghi 
of Wrath even: As others; the ain Means 
ing is, that in the State of! atur © (i. ei 
before received the Grace to be- 
lieve and ſubmit to the Laws of Cbriſi 
chey followed the ſame vicious Courſes, 
K 2 and 


a VU Revealed Religion. 
P A Land were di that account equally obnoxx 
Gus to the Effects of thè Divine Diſ- 
Plraſure with others of the degenerate 
ee of Men? For this is what is im- > 
ported by the Hebrai/m on, Children of = 
Wrath... And Laſtly, en Fob 025 
cs Queltions,-15v can bring a clean 
Thing 'oub"of un untlean?' And, Whet 
4 Men that be Prould' be clean,” and 
he which is boyn © a Woman that he 

ſhotild be"righteous Theſe Expreſſions, 
Which in 4 figurative Senſe, ſpeak of 

Actual Sin or Unrie hteouſneſs under | 
the Notion of Dic canneſs,” may only 

fignify, Nr the TOR whith (as 
815 depend on the Body) ma 
be ſaid to be derived from our Ce 
| - diate Parents, cannot but be ſubject to 
= 2 "and communicate a wrong | 
Byaſs $ to the Actions, and ſo to render 
finleſs Perfection in Effect E 

in this corrupt State of the World. 

Fhat the Propenſity of Men to Evil, 
And their Averſion to that which is 
Good” (Which even thoſe figurative 
Expreſſions cannot but import to be 
very great and general) may be ac- 
counted for without ſuppoſing any 
— agation bu =] Sin or from 
 DHorder - W a 55 N ram 
wed following Remarks. 
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© Of Revealed 'Religitn. - 
Though the Charms of Virtue are PA 
real, yet they are chiefly to be diſcern: 


ed by an intellectual Eye: Whereas V * 2 
tte falſe Allurements of Vice are obvi- 


ous to Senſe; and for that Reaſon, are 
apt to make earlier and deeper Impreſ- 
ſions. Tis not, ordinarily, without the 
Advantages of a good Education, and 
the ſerious Exerciſe of Reaſon, that 
we come to diſcern the Beauties, and, 
in any Degree, to ſubmit to the Domi- 
nion of Virtue: But Vice by its agree- 
able Attacks upon our outward Senſes, 
prone very early and ſtrongly on the 
rinciple of Self-love, which is as the 
Root of all the other Paſſions, and 
thus almoſt forces itſelf upon us under 
the ſpecious Diſguiſe of Good. By 
which Means, evil Habits very often 
take Poſſeſſion of us inſenſibly before 
we come to the due Exerciſe of Rea- 
ſon, and by Degrees impreſs fo my 
2 Byaſs on the Paſſions, that, even at- 
terwards, when we come to diſcern our 
Miſtakes, we may ſay, vrith Medea, 


Video Meliora proboque, If 
. Deteriora Sequor. 1 


Thus the irregular Inclinations of 
Children (which ſome imagine to ſpring 
immediately from the Root of origina 
. Corruption) 


ge from To, bed no other 


then che | Motions ef chat Self- love, 


bar ogy was originally 3 in 


ak 


us, for gur Benefit, hy the Great 
Author of Nature. Far even this nar 

tural, and therefore innocent, Princi- 
2 ough their unavgidable want of 
e Nori otion of Right and Wrong) is 


2 break out into petty Irregulari- 


And as for the viler Actions of 
erſons. of riper Years, they ſeem to 
ſpring from tlie fame Principle of Self- 
love, either nat rightly aden or 
elſe perverted by evil Habits. For as a 
Child, moved by the Principle of Self- 
love, takes away a Trifle; nat knowing 
chat it is an an another's Pro- 
perty, or hates his Tutor, through tho 
- Influence: of the ſame Principle, for 
obliging him to do what he imagines 
Thats. falſely) to be inconſiſtent with 

Intereſt; ſo a Robber, moved by 
the very ſame Principle, takes what be- 
sto another, and perhaps de Aves 
himof Life and all Toon: 2 falſe. Loti- 
on of Intereſt. And ſuch Practices may, 
in time, produge ſuch an Habit as ſhall 
ſeem like a ſecond; Nature. 
But whatever may be the Principle of 

evil Actions, it is to be confeſſed that 
the Divine Ae or Affiſtance 


mk be e to W to every 
Good 


oy Nebra, _"__ 


Good Action: But then this doth not 75 


but rather corroborares, [the 


exclude, but 


5 yo natural Powers. Of- the: Reaſon 
of this Divine ee we have treat- 
ed already. 371 e 3 
But this may be GMcleat we 22 5 
the Chriſtian evelacton in Teachi 

the Im . — of Original Sin, 
to vindicatè jt from the Charge of fi 


wg the "Opinion * ME e 
dci e ser. I. 1 75 


OR Reſurreckion af 2 7 
is another Article of che Ch; ian Rem 
velation, of which I ſhall undertake to 
ſhew the Reaſonableneſs. And this 1 
ſhall do, both by proving the Uſeful- 
neſs of the Doctrine, and likewiſe the 
F itneſs and Poſſibility of the Thin . 

Before the Abpearatick of the Chri- 

lan Revelation in the World, ſome of 
the wiſeſt Philoſophers e: reſſed them- 
ſelves, at times, ſomewhat dubiouſly 
concerning the natural Immortality of 
the Humane Soul, and a future State 
of Retribution; and even a whole Sect 
among the Fows ( viz. the. Sadducees) 
denied Both. * the Revelation of 
Chriſt, not only eſtabliſhes the Soul's. 


1 ee but puts the Doctrine of 
K 4 future 


I 
ppoſition f our being poſſeſs d of. 


* 
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Part future State of Rexribution farther. out 
II. of Doubt, by aſſerting the Reſurrecti- 
on of 


the Body — — expli- 
citely than the, Jeuiſb Revelation. ha 
done. For though the Belicf of the 
ul's Immortality is ſufficient, to an- 
wer- all the Ends of Religion, yet we 

| that not only among the Vulgar, 
but even a the Pretenders to Phi- 
loſophy, chere h ve been, and ſtill are, 
ſame People of —_ Apprehenfions 
who cannot eaſily. be perſuaded that an 
Immaterial Soul can either perceive or 
act any Thing in a State bf Separation 


from it's Body. The Revelation there- 


fore of this Boine of a Reſurrection, 
ded to that of the Soul's Immor- 
ity, muſt be allowed.to have been of 
great Uſe to give Satisfaction to this 
Sort of Men, who muſt otherwiſe 
have ſtill doubted of a future Retribu- 
tion. And was it only on this account, 
the grdaining and revealing a Reſur- 


rection of the Body was certainly moſt 


worthy of the Wiſdom of Gd. 
The Reaſons which may be aſſigned 
7 for the Fitneſs of the Thing (chiefly 
with regard to Good Men) are the fol- 
lowing 1 
82 Bodily Death being- one P the 
4 of the Fall, and Chriſt. 


r ent to make ſufficient, and even. 


""Y 
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abu ndant 


22 a 


— eee 


buy buy 
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Ll 


FKenaled | Pn 
. — forcalloahe Bvils Paxr 
occaſioged bythe, Fall, it was very fit IId 
he nf dee ing about rhe/Refurs WW | 
e Boch, rr tar 2411 
. eee ee 
Seni te 228 the State of Union 
otw —— S503 Diſeaſes and 
a. State, Of Separation from dhe Body 
not to be a Natural, but a Violen 525 


Ki we: may 
not be Kaffe 
Jet ſince theſl 
dy Bodies.of ours —.— — in 
ſome ſort to hinder, rather than pro- 
mote the Action of their Spiritual © 
birants, therefore it is not unreaſona- 
ble to ſuppoſe (in Conſiſtence with the 
Chriftian Revelation) that the Body at 
the Time of it's Re-union will be ren- 
dered a more convenient Habltacen ; 
for the Soul. c 
The Three laſt Reaſons, * con- 
| ceive, are ſuch as would diſpoſe Men 
to believe che Neſurrectian, the? 
It 


4 
9 


Part it Had lever beck any 
II, Revelation” For 2 * 


A 


Fd 


and therefore have made their 
eſt Effores 


Op . 


fee een. e 
like Arguments) ö 
ſome! Notion of fr.. 

he duch wis . e red heir 
Reaſtn te be debauched to the Diſſer- 
dies ef Religion, hare ever ſtruck 
24x che Belef ef 4 future State, 


ainſt the Trmmorealiry of 
the Reſurrection of the 
AF tn yer T cannot perceive” that — 
have been able to find above one 

ſſble Odhection againſt the Poſh iffey 


the Sout 


of tho Reſurreaich: The Objection is 


ed on the Sup of one 
contributing to the oy — 


ment of another, and becomin 8 Part 
of it Subſtance; from whence 


tis * 


ferred; that tke ſame Parts, bel 

to to Bodies, cantiot, withont * 2 

tradiction, be affirmed capable « 0 being 

reſtored "to boch. Aer 9 
But this 'Knot is not difficult to 


untie For though we ſhould ſup- 


poſe (as we have no Necefflity to 
that all the groſſer Parts of our Bodies 


ſhall bet a 0 yet e certain, that as 


Ommiſcient, cannot but 
kno as 505 Parts of which our Bedies 
coat, o FRE — 


| „esd 139 
Bee want the Means both te pre- Pa Rr 
vent the Confuſion of the Parts of dif- II. 
feront Bodies, and to Wunite choſo of SN. 
the fame TUBING Auen 099% 
But: y, de Reſhrrechton of 
che ſamt Bod may be | accounted! for 
in Philoſd ical without ſup- 
any extraordinary I tion 
of the Divine Providence to W e 
ſuchi a Confuſion of Bodies. 
For, as in every Seed — eb 
mined a certain” minute Part, which 
(as appoars from Microſcopical'Obſe 
vations) is the entire future Plant in 
Miniature, and the immediate Seat of 
chat ſpiritous Subſtance to be found in 
all Seeds, and whieh, when the other 
Parts of the Seed are corrupted, inereaſes 
and diſplays itſelf by Degrees; ſo this 
groſt Body of ours ors the groffer Part 
of a Seed) is probably but as the Husk, 
or de or Caſe of ſome very minute 
le, which cannot either receive 
Noorithadeny itſelf, or become Nou- 
riſhment to any other ſuch Prineiple, 
and which (probably with fome addi- 
tional Particles of che grofier Body) 
will diſcover itfelF in it's proper” F. orm 
at the Reſurrection. 
This is no merely imaginary "OR 
dat appears to be the Doctrine of St. 
Faul Wh 9 the 3 


| Paxr-of the Belp — of 8 
II. from a Seed. From whetice it may, 


wich. Reaſon: be inferred, that as the 
Seed {though uſually, but improperly, 
ſaid to me up or riſe! again) is not 
raiſed with all the ſame Subſtance, or 
in the very ſame Form as when ſown, 
but the Body.of the new Plant, which 
= contained in it, is chiefly: that 
which is raiſed; ſo thoſe groſſer Parts, 
which we call the Humane Body, may 


not be all raiſed at the Reſurrection, | 
but that: minute Part (which is moſt 


ropetly the Humane Body, as bei 

A — I; — 
the Soul) may be i thas which 
-ſhall chen be raiſed. 

This Body, on account of = Subril- 
D May deſerve the Denomination of 
a Spiritual Body, and may be ſuppoſed 
to reſemble -thoſe Etherial Vehicles 


„ with which. the Platoniſts were wont 
85 modate Jncorporeg) Bein : 


| Nor can it well be conceived, that t 

hi gheſt Perfection of Humane:: Souls 
in a better World ſhould. confiſt in their 
being eternally link d to Bodies of Fleſh 

and Blood; Bodies, of Which the wiſeſt 
of the Philoſo phers 58. complained 

as of Priſons or living Sepulchres of 
the Soul. b ing to which, he 
Scripture ſays, V . are in this 7. 4 

10 bernacle 
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Scripture 


ee 
others have not only looked upon che 
Deſeriptions of the future State of Pu- 


0 Revealed: Religion. 
e 60 Body) do 
thened, not 


nor for that 
cloathed, (or 'd of all Body) ut 


— 4 May" 'be 


YA2y, 0:3 17 ation; 
* * E 0 T. > rp 510 $36 
nt E Doctrine of Brera! Puniſh 
ment (though not peculiar to the et- 
;/h and Chriſtian Revelations, but taught 
even by the P in certain Caſes) 
has likewiſe been made the —— 
Debate. hog moe overt an 
(Das: indeed beads Unreaſonable: and 
Unſcriptural to aſſert, in a proper Senſe; 
that the moſt Beneficent of — 


Pleaſure in the Miſery even of his Diſo- 


bedient Off- ſpring, If therefore ſome 


Men of more Zeal than either Learn- 

ing —— — — la1 _—_ 
of the figurative ons of the 
S relating to eternal Puniſh- 
ment in _ a Senſe, they - muſt be 


_» 
— ——— PART 


but 


| Common Father of Mankind; takes 


owned to have — v 


Offence... 
Origen, on hs 


niſnment in the Scriptures to be (as 
they certainly are) figurative, but have 


bann inelined to believe, that the 


"weakly 


| Werde 


ng 


R ET Wards which ara underſtood ra.Ggnify 
ie as eternal Duration. ought 


leng Term of Tinte. But ſince the 
Duration of the State of Miſery 


prefiad by the very ſame Words Js which 
are uſed to denote the Eternity of the 


5 tis c ſufficiently 


clear, <baz;: ch ame: apart Dure- 


tion 48 meant:iin\hach:Cafes:. - |-. | 
Others (being zealous for what * 
— x6: b&:the:Noctine of the 


Scriptures) have attempted ta aſſign 


: Regioid: for hd immediate inflicting 


— as. — — 


3 — inviting them to 


pad — the Equity af his 

Procncdings, and che Iniquicy — their 

own: Are not my Ways 2 are at 
4 

2 dee 8 rich Juſtice. or 


with reg: d:10 Puniſhment, 1s, 
i cette in duly proportioning 


t ta betalen 8 
in a litnited Senſe ax importing anly a 


de 


Demerit of the 


1 
T 
1 
4 
6 
2 
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2 
þb 
if 
£& 
4 
1 
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2 


n 


and of exprets; it 
de-dedived? firm: — Indo 


Of —— 
Degree, dut 1 _ Dn 


rations? if ibm ot d Wir 

The mentioned Reaſpns of Eternal 
Puniſhmnen are — 3 
nuch Fofrive % well 


Puniſhment, f. e. 
afinire-Puniſhmeor both of iDofi 


233 Ne 
of an 


Infi- 
or ——— which 


Sar — a Finne Bobs 


cherefore conceĩve ĩt juſt that 
— ald — — — — 
but eternal Miſery, to 


Want of — ———— _ 
his Puniſhment. Bur certainly this 


cannot be any Reaſon, much lefs the 


chief Reaſon, of poſitive eternal Pu- 
niſnment; becauſt it infers a $/orcal 
Equality of Sins, and . 

0 1111 ir C * tion 
of different Degrees of Guilt and Mi- 
feryi For tis evident that there can be 
no different D Guilt in Crimes 


chat are alike Inf Leto 04 . 
2.) Some 


x . — 3 
Equity — Ph — immediate inflih >a 

ſnment co Eternity 
* . or-erernalProvocations 


| at may 
mitte — — vieretotds. 

2 — WidkedWy: FOO does no 
Injuſtire ite aa e e ce pdf. 


ERrref their Gt dhbivg; everlaſt- 
: ing Harinineſs.and Miſery having keen 
ſet before them, and they — g reject- 
cd the ont and choſen the other: But 
thin Merh@l of Ræaſpning (in the pre- 


ſent Cafe)-ſuppoſes the very Thing in 


| Debate, it remaining ta be proved that 
Scripture or Reaſon — any 


fucks — — as is here 
to be fer —— Be- 
fides;0fince: the Connection between 
Vice and Miſery, zin not apparent to 
every one, conſequently, every Man 
— chooſes Vice cannot be properly 
ſaid to chooſe 1 Sd: 16 $35 22 
nee 4) Nor 
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4.) Nor is it ſufficient to ſay, with Parr 
_ ©-others; that the immediate inflicting II. 
of continual poſitive Puniſhment to 
Eternity is therefore juſt, becauſe if 
Sinners had lived eternally on Earth, 
they would have ſinned eternally For 
admitting this Suppoſition to be true 
(l {which yet may be diſputed) tis howe- 
ver hard to conceive ch 
niſhing Men in any manner for Sins 
they never committed, merely becauſe 
they would have eventually committed 
them, had they continued in a Capaci- 


e Equity of pu- 


ty ſo to do. This is to imagine that 


God renders to Sinners, not according 
- to their Works (as the Scripture ſays 
he will) but according to his own 
h ! Te 
J.) Nor can it avail to alledge, that 
ſome Sins, though committed in an In- 
ſtant, are Eternal (becauſe irreparable) 


Injuries; ſuch as Murder, Adultery, &c. 
For (beſides* that this Reaſoning re- 


gards only ſome particular Sins) it 
may be ſaid, that the Irreparableneſs, 
of theſe Injuries in itſelf conſidered, is 


ſo far from inferring the Juſtice of the 
continual inflicting of Poſitive Puniſh- 


ment for them to Eternity, that ic will 
not (alone) infer the Juſtice even of 
eternal Negative Puniſhment: For as 
much as the irreparable Lols or For- 


* _—_—. 


7 i 1 
P 
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P e of the Eternal or Heavenly 

* Felicity muſt be allowed to be far — 4 
c. than the irreparable Loſs of any 
| - Temporal Good, proceeding from the 


if I G mentioned Injuries. EE 


It ns: — that the Opinion of 
12 ity: of Poſitive Puniſhment 
$.nO lid Foundation inReaſon.. Let 
us therefore conſider what i is the true 
. Chriſtian ©.  De&rine concerning Eternal 
Puniſhment. 
If we carefully reflect, we ſhall per- 
es ſee Reaſon to conclude, as fol- 
os: 
8 "Tis 1 che Great 
Creator may juſtly exclude thoſe from 
. Happineſs even for ever, ho act con- 
trary to their natural Obligations, ei- 
ther by not uſing, or abuſing their na- 
_tural Powers, wit h the due Exerciſe 
of which. their eee was 
connected. 
+ 2} Excluſion from Happineſs can- 
| not bur produce a great Degree of Re- 
k gret; which 3 is Poſitive Miſery, though 
1 95 by ſome what purely Ne- 
gative. - 2.4 
75 The Scripture Deſeriptions of 
che iſhment and Miſery, as well as 
of the Happineſs of. che future State, 
are couched in figurative Terms, which 
. excite, Ideas, probably very different 
from che Truth of che Things. : 
4. Such 


Wa Ys J 


thought to be m 


a 


e Revealed Religion. 
; 4.) Such of thoſe fi ative Deſerip- P 
1 Fhe future State N 


tions o 


̃ the moſt rare þ er ms, > uch as ever Re 


Soul, which choſe who have experi 
ave 


By 


all bodily Pains. 


6.) The Powers or F aculties of the | 
Soul in the future State, being freed 
from the Clog of a groſs Body, may 


well be ſuppoſed to be more active and 


vigorous,” and more ſuſceptible both 


of Pain and Pleaſure; and therefore the 


Regrer and Torment proceeding from 
the Loſs and Deſpair of the Heavenly 
Felicity, may he conceived not to wear 


off, bur to be (like a XY continually 
fed by the Fewel of ſad Reflection for 


ever. And this Reflection and Regret 
ve have Reaſon to believe will be more 
or leſs excited by ſome poſitive Act of 


L 2 the 


X 


18 
— XL 


3 Degrees of Miſery which the at 65s 
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F. FED? che offended | Deity, which may be 


meant by the Breath of the Lord kin- | 


ade che Fire of Topbet. 
7.) Though the immediate inflicting 
of poſitive Puniſhment in the futyreStare 


may be thought neceſſary to be — : 


ed in order to account for the different 


teaches; yet there is perhaps no Neceſ- 
ſity to think that ſuch Puhiſhment will 


be continually inflifted to Eternity; for 


as muchas the Negative Puniſhment of... 


Lofs (as was ſhewn) as well anſwers the 


Idea of a continual unquenchable Fire, 


as ſuch a continual and eternal Poſitive 
Puniſhment of e 0 


8.) Tis reaſonable to epnctude; that, 


"as after the Forfeiture of the earth; 

Paradiſe by our Common Parents, they 
were, on account of their Perſonal Of- 
Fence, not only deprived of the Happi- 


neſs it yielded, but were likewiſe juſtly 


. ſubjected, more or leſs, to additional 
Sufferings and Diſtreſſes; ſo not only an 


Excluſion from Happineſs, but a Sub- 
jection of the miſerable Objects of the 


Divine Diſpleaſure, in the ure State, 


to ſuch poſitive Penalties as are propor- 
tioned to the different Demerits of bl their 
reſpective Perſonal Crimes, may be 
_ ſuppoſed to conſiſt with the ſtricteſt 


e 


SECT. 


— — — 
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wa AT has been obſerved, TE, tis 9 


| hoped, be ſufficient to demonſtrate the 
Reaſongbleneſs of the moſt Eſſential 
Doctriils of Chriſtianity: We ſhall now 
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1 


proceed to conſider it's Dachte or 


Laus. 


The Precepts . in the Chri- 


Pan Revelation are either ſuch as are 


Natural, fixed and unalterable, as being 


immediately founded on the Immuta- 
ble Nature of God, and the neceſſary 
Relation between Him and his' Crea- 
tures; or elſe they are ſuch as are Poſi- 


tive and Alterable, as being founded on 


the free Determination of God, In re- 


ſpect of the former, tis agreed, that the 
Preceptive Part of Chriſtianity may be 


regarded as a complete Collection and 
perfect Explication of the Laws of Na- 
ture. In regard to the latter, it will ap- 


pear, that the Precepts of Chriſtianity | 


are to be conſidered either as ſo many 
Supplements to oſe natural Laws, or 
as Helps to the obeying chem, 133 
Before we proceed to a particular 
Conſideration of the Poſitive Precept 
of Chriſtianity, it may not be unneceſ- 
fary to enquire into the Reaſons which 
may modeſtly be ſuppoſed to have been 
ſufficient to incline the Beneficent 


Deity to ſubject Men to any other Laws 


= "x W beſides + 


II. 


1 


"the Ti Revtalid Religion 
PA x beſides the Natural Laws or DiRtates 


of Reaſon : The rather becauſe ſuch 
=- other Laws, producing a ſort of En- 
llargem 


ent of our Obligations, cannot 
but render the Practice of Religion 
more difficult than when reſtrained to 
thoſe few general Acts to which Na- 
ture and Reaſon oblige us, and by Con- 
ſequence, ſeem to expoſe our Supreme 
Happineſs to a greater Hazard and 
r #7 
T0 this End it will be proper to re- 
mark, that our Obligations by the Laws 
of Nature or Reaſon, and by ſuch Inſti- 
- rutions as are ſuperadded by Poſitive 
Precepts, are very different; Our Obli- 
gation by the Former belog (8s was 
obſerved) founded on the Nature of 
God and ourſelves, and the neceſſary 
Relation between Him and us, which 
renders the Matter of them neceſſarily 
Good; whereas our Obligation by the 
© Latter (vis. by Pofitive Precepts) is 
founded on the free Pleaſure of God 
commanding Things which had no 
Moral Goodneſs in themſelves, but 
were of an indifferent Nature. ; 
From hence it ſeems not unreaſona- 
ble to conclude, that though the Pe- 
nalty in Caſe of the Violation of a Na- 
| tural] Law ought to be moſt ſevere, yet 
the Penalty annexed to the Tranſgreſ- 
don of a Poſitive Precept may be leſ; 
285 N in 
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in a due Proportion to the Importance Pa x T 
of che Precept. That it was actually II. 
ſo with regard to the poſitive Precepts]πτπ | 
of the Fewiſh Law, ſeems ſufficiently ""_* 
clear. The Ceremonial Precepts of the 
 Moſaical Hiiflitution, are well known to 
have been very numerous and burthen- 
ſome; in ſo much, that it was next to 
impoſſible for the utmoſt Diligence to 
avoid very frequent Tranſgreſſions. 
Vet notwithſtanding this, the Preſcrip- 
tion of thoſe Laws or Precepts appears 
to have been very conſiſtent with the 
Wiſdom and Goodneſs of God. For * 
by their Means the Supreme Happi- 
neſs of Abraham's Poſterity was — 
of being promoted, but not hazarded; 
for as much as the Performance of the 
Duties required by them tended at that 
Time to ſeveral good Ends, and the 
Legal Guilt contracted by their Tranſ- 
greſſion admitted of a Real Expiation 
by the Means of other. Obſervances of 
the ſame Nature, conſiſting in divers | 
Sorts of Purifications, for the moſt Part, 
of little Expence and Trouble *. For 
though the Tranſgreſſion even of thoſe 
poſitive Ceremonial Precepts may be 
{aid to have been attended with Cir= _ PS 
cumſtances which may be reputed to 
have been Violations of the Natural 
Law, and by Conſequence, to have 
L 4 produced 


as See Heb. ix. ver. 12, 
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* 


may, 
thoſe Inſtitutions which are peculiar to 
Chriſtianity, as being of much the ſame 
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Tranſgreſſion. 
tive Precepts of the Jewiſb Revelation, 
erhaps, be applied to divers of 


Nature. For Inſtance, the Chriſtian 


Sacraments (taken for the Outward 
and Viſible Signs) though they are en- 
Joined as having a Tendency to. our 
Spiritual Welfare; yet they do not ap- 


pear to have a neceſſary Connection 


with our Supreme . Accord- 
ingly we snd che Pena 


of them, abſtracting from the real Con- 
tempt of it, is (at leaſt according to 


the Senſe of the Original) no other 


than Judgment, viz. either Sickneſs or 
a more ſudden Death: For thus the 
Great Apoſtle himſelſ explains it: For 
this Cauſe (ſays he) many are fick among 


vou, and ſome fleep. And the Reaſon 


of this ſeems ſufficiently clear. For in 
judging of the different Demerit of an 
Offence, we are not to conſider it in it's 
| N general 


% 


produced not only what is called Legal 
be likewiſe Moral Guilt; yet ſince 
thoſe Circumſtances were conſidered as 
merely accidental to the Act, the Pe- 
nalty was notwithſtanding proportion- 
ed only to the End and Deſign of the 
oſitive Law, of which the Act was a 


hat has been obſerved of the poſt- . 
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ty in Caſe of the 
mere Abuſe or Miſperformance of one 
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general Notion, or as a Violation-of the Pa RT. 
vine Authority (for in that reſpect II. 
all Sins are equal, being equally Viola- Www 


tions of the ſame Authority) but in it's 
particular Notion, or with relation to 
the Nature and End of that Law and 
Precept of which it is a Tranſgreſſion. 

Accordingly, that Offence muſt have 
the greateſt Demerit or Guilt which is 

committed againſt a Law which both 


18,” and 1 is known to be, of the greateſt 5 


Importance either in itſelf, or in rela- 
tion to the End or Deſign of the Great 
Lawgiver. But as we are not. compe- 
tent Judges, in every Caſe, of the Ends 
which God may have propoſed in enac- 


ting paſitive Laws, ſo neither are we 


obliged particularly to enquire into 
them. Vet if the End of God in enac- 
ting any particular poſitive Law be re- 
vealed to be of great Importance, the 
wilful Violation of it cannot but have 
a proportionably greater Demerit. But 
ſince. both the Matter and End of poſi- 
tive Laws. (or ſuch as ee from the 
mere good ; aa of God) are, in the 
general, known to be of leſs Importance 
than thoſe of natural Laws (or ſuch as 
are founded on his very Nature) their 
Penalties muſt, it ſeems, in the general, 
be ſuppoſed leſs ſevere than the Penal- 
ties annexed to the Laws of Nature. 


| As for that Fundamental Duty of 
| Faith, 
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PART Faith, which was 2 in che Di- 
II. vine Commiſſion of Maſes, tis certain, 
that as it was almoſt impoſſible to ap- 
prehend that it ſhould fail of being 
performed (by ſuch at leaſt who were 
either Eye-witneſles or otherwiſe well- 
inform'd of his Miracles) ſo it was the 
neceſſary Means of Obedience to the 
Revelation he made of the Divine 
Will: On both which Accounts it was 
very conſiſtent with the Wiſdom of 
God not only to require it, but to pu- 
niſh the Want of it in Xorab and his 
Aſſociates (as likewiſe in others) with 
the ſevereſt Temporal Calamity, even 
a violent Death : For there is no Ne- 
_ cefſity, perhaps, to ſuppoſe that their 
Puniſhment extended to Eternal Per- 
dition purely on account of ſome De- 
gree of Unbelief with regard to the 
Commiſſion of M ss. 
The Faith which the Chriſtian Re- 
velation requires in it's Great Revealer 
is indeed of a very different Kind. For 
this is. repreſented as having a neceſſa- 
ry Connection with our Chief Happi- 
neſs, and is therefore required on Eter- 
nal Penalties; of ſuch, at leaſt, who 
have Capacities and Opportunities to 
ſatisfy themſelves of the Truth of his 
Pretenſions. But then this Faith is 
to be conſidered not only as the neceſ- 


ſary Means of our Obedience to that 
Revealation, 
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| Revelition, or as « mere Belief of the PA 


Revealer's Veracity, but likewiſe as im- 
porting our Acceptance of Him for our 
\ Supreme Lord; ati Act to Which we 
were antecedently obliged by the very 
Law of Nature, on Suppoſition that his 
Real Divinity was diſcoverable by us. 
In this Caſe, He that belitveth not is 
condemned already, vis. by the Law of 


Nature. 2 . 
Though the poſitive Preceprs of Re- 
vealed Religion, or it's Laws wich re- 
gard to Things which were, in them- 
elves, neither Morally Good nor Evil, 
but Indifferent, are not the neceſſaty 
Means of attaining our Chief Happi- 
neſs (and are therefore, as it ſeems, 
not enforced by Eternal r yet 
they either have or have had queſtion- 
leſs very valuable Ends. For Example: 
1.) They ſometimes ſerve for Inſtruc- 
tion. Thus the Ritual Precepts of the 
Jewiſh Revelation which relate to Clean 
and Unclean Animals, are vety reaſon- 
ably ſuppoſed to have Moral Significa- 
tions, and to have been as ſo many con- 


ſtant Monitors with regard to Practice. 


Such a Method of Teaching was very 
ſuitable to the State of the Few:/h Na- 
tion atthat Time, and much reſembled 
the Cuſtom of the ancient Sages, who 
were wont to teach by Parables and Al- 

legories, and to extract Moral Leſſons 
Mi Was a 


II. 
* 2 
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Pax r from che natural Properties of Animals | 
II. and Vegitables. | 
2) They might ſerve for the Repre- 2 
' - ſentation or Commemoration of i impor- 
tant Events, and for the onveyance of 4 
1 Spiritual Benefits. Thus the Jewiſh 17 1 
Sabbath and Paſſover, were inſtituted in | 
Memory of the Creation of the World 5 
and the Deſtruction of the Firſt- born 1 
in Egypt : And divers of the Jewiſp 1 
Rites and Ceremonies were plainly Ty- 
pical Repreſentations of future Thin gs. 
And thus the Chriſtian Sacraments are 
Signs and Seals of Spiritual Benefits, 
and Obligations or Ingagements to the 
Performance of the * Duties of 
Religion. 
3.) For Delight. Men are uſually 
* 5 with External Pomp and Cere- | 
mony. Therefore we need not won- | 
der if the Deity, in this as well as in 
other Caſes, condeſcended to accom- 
modate his Inſtitutions to the innocent 
Weakneſſes of Humane Nature. Of 
this Sprt were divers Rites of the Mo- 
ſaick Law. 
a.) For Amuſement. The Jeu; were 
. a People too much inclined to imitate 
13 the Cuſtoms of the neighbouring Na- 
| tions. To prevent which, it was con- 
venient to keep them employed in 
ſuch innocent Rites and Ceremonies at 


home, as might afford them but little 
Leiſure | 
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Leiſure to enquire into or adopt the PAR 
d Cuſtoms of the vicious and del, T1, 


- trous Pagans. _ 


- * 
” l 1 


f 5.) For Diſtinction. Such an Inſti- 
tution was Circumci ſion; by the means 
of which the Tfaehrii Nation was 
maoſt effectually diſtinguiſhed, and ſepa- 
rated from the Converſation and Conta- 
gion of the Uncircumciſed Idolaters. 
| Sven XIE: 51h 
BESLDES a moſt complete Collec- 
tion and perfect Explanation of the | 
Laws of Nature, enforced by the moſt _® 
powerful Motives (and particularly, as 
we have already obſerved, by a much 
clearer Diſcovery not only of the Evil 
of Sin, but of the Mercy and Juſtice of 
God, and of a future State than either 
the Jeuiſß Revelation or unaſſiſted 
Reaſon ever made) Chriſtianity hath 
given us the following Supplements to 
„ „ 
Firſt, As to the Duties of Praiſe 
and Prayer, Chriſtianity inſtructs and 
obliges us to exerciſe both through the 
Interceſſion of a Mediator. In this in- 
deed the Chriſtian and the Feuiſb Re- 
velations agree. In the Latter the High 
PFrieſt is repreſented as mediating be- 
tween God and the People of 1/rael - 
In the Former we are directed to CHriſi 
as the only Mediator between God — 
9 an 


"of . igh-Prieſt was chiefly 
wry = that * Chriſt is a and 
on his. own Satisfaction for 


the Sin of Men 


he Reaſon of ahia e ap. 
; 5 follows, OWs 5 55 
orld, deſervi 
Th 
: 477 nor — Payer . And 
though R Fe in this Caſe 
ſeem 055 75 . e Remedy, 
„ yer (tor the more effe covering 
of the Exil of 5 bediene and the 


more powerful promoting of the Prac- 


both of is Juſtice and Mercy, as we 
as for other mentioned Ends peculiar to 
the Gale of fallen and degenerate Man- 
kind) Gad, to whom hate ver js fitteſt 
wich regard to the Attainment of his 
Ends, in due Conſiſ ence with our na- 
tural Powers, is always neceſſary, in- 
fiſted on a proper Satisfaction: Which 
Satisfaction being given by Cbriſi, 
He Dons our only Interceſſor with 
| God. For being the Author of that Sa- 


nds of the Divine Government were 
moſt effectually promoted, he could not 


Merits * ib. This tho' N could 


1 
not 


8 * e | 


Tice 4 of Obedience by a fignal- ell 


tisfaction or Expiation by which the 


but be the melt Perſon to plead the 


Wee eo Co _ CL wc - . .. ie. co iv FE ORs TEE 


of Revealed "TIM 


not diſcover theſe Things, yet whendiſ- PA R * 


cover d, it cannot but approve of them 
Again, The Duty of Faith in this * —— 
ly Mediator and Interceſſor, as g 
0 . Meſſias and —— __ 
the World, is, in ſome. reſpe&, ano- 
ther Su pplement to the Law of Nature. 
For this is the Duty which the Chriſti- 
an Revelation ſuperadds to the natural 
Duty of Repentance, as a Condition to 
— 15 ſuch, at leaſt, who have the 
Means of Believing, for an Intereſt in 
the Merits of the Mediator's Satisfacti- 
on. And the Reaſon is clear. For ſuch 
aith is to be conſidered as the Foun- 
tain from whence our Obedience to the 


Doctrines and Inſtitutions of our | pai 


Mediator and Lawgiver naturall 
is confeſſed, that (as we 7 where 
obſerved) we could not, without an 
extraordinary Revelation, Hove diſco- 
vered any other Means of. appeaſing 
the too often offended Deity but Re- 
pentance and Amendment only. The 
Cuſtom of 3 may ſeem indeed 
to argue it to have been = 5 general O- 
pinion that the Deity was to be render- 
ed propitious by that Means. But it 
ever appeared to the Thinking Part of 
Mankind to be an Imagination no leſs 
abſurd than groundleſs, to ſuppoſe that 
the Blood of Beaſts ſhould be accepted 
mn * 9 for the Sins of Men. 
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| Part And perhaps no more probable Account 


H. can be given of the Cuſtom of Sacrifie- 
A ing, than that it was firſt derived from 
Revelation (as being typical of Christ's 


Satisfaction) and afterwards greedily 


retained: by the Pagan Prieſts; who 
finding it profitable, repreſented it as 
the neceffary Means of atoning for Sin. 
Por that Sacrifices wete uſed, in the 


fible Repreſentations of the Demerit of 
Sin, and as Types of the future Sacri- 
ſice of the Redeemer, none, I think, 


Redeemer is therefore juſtly repreſented 

to be the only Propitiation for Sin, and 
Faith and Repentanee are moſt fitly re- 
quired as the Conditions to quad iy for 
an Intereſt therein. 


Nature, ſeems to have been made by 
the Chriſtian Revelation with regard to 
the natural Duty of Patience. Ro 
Tho' an humble or ſubmiſſive Tem- 
J i reſpect to God in the 
. Courſe of his Providence, is a Duty ea- 
ly demonſtrated by unaſſiſted Reaſon, 

(as we obſerved in the former Part) yet 
Humility or Submiſſion with regard to 
Evils or Injuries received from Men, 


was 0 far from being admitted by the 
Pagan 


Time of the Moſaicſ Inſtitution, as vi- 


can doubt, who believes the Epiſtle to 
| the Hebrews to be a Part of the Chri- 
ian Revelation. This Sacrifice of the 
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Another Supplement to the Law of 
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Pagans as Reaſonable or a Duty, that PART 
it was generally reputed the Effect of II. 
a mean and abject Spirit. For it ſeems, v 


they thought ſubmitting to the righte- 
ous Will of God to be ſufficiently con- 
ſiſtent with reſiſting the unjuſt Will of 
Man. Yet Patience even under Inju- 


ries done us by Men, is repreſented by 


the Chriſtian Revelation as a Duty very 
acceptable to God, and as a fit Prere- 
quiſite to our Exaltation. But though 
this appears to be required for a very 
Wiſe and beneficial End, viz. for the 

more effectual preſerving of Peace in 
the World, yet perhaps it could not 
have been made appear to be a Duty by 


the Exerciſe of Reaſon only. For Self- 


preſervation and Self- defence are, in 
ſome Caſes, at leaſt, undoubted Princi- 


ples of the Law of Nature; and Re- 


venge or Retaliation of -Injuries, may 
be ſpeciouſly enough extenuated in eve- 
ry Caſe, as an Act of Juſtice, and ac- 
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cordingly, by Ariſtotièe and Cicero tis 


ranked among the Vertues. If any of 
thoſe who had no other Guide than the 

pure Light of Nature did, notwith- 
ſtanding, practice the not- retaliating 
Injuries, yet who even among the Wi- 
ſeſt and Beſt of the Heathens ever ex- 
tended the Duty of Patience ſo far ag 
to think themſelves obliged to 4 
thoſe who curſed them, and to pray for 


them 


4 
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* Vet even this is enſoyned us 
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But this Chriſtian N Notion of Pati: 


ence, * 1 1 


vs © 


or P: rivates iS Pawns 2 n 
as immediately regard Private Perſons) 


T are either ſuch as have no eonfiderable 


Tendency to the Publick Damage, and 
therefore need no Cggnizance — the 
Legiſlarure?; or!-elſe they are ſuch, as; 


on account of their more direct Ter 155 


dency to the Hurt of the Communi- 
ty, come within the Reach of Publick 
Laws. Thoſe of the latter Sort may 
even according to the CHriſtian Reve- 
lation, be retaliated by the Magiſtrate 


or publick Miniſter of Juſtice; though 


_ -ſome contend that neither Sort may 
be retaliated hy private Perſons. But 


as for Publick Inſuries (or ſuch as im- 


mediately regard the Community) they 
appear to be of a very different Nature. 
For tho a Private Perſon may be con- 
geived to be obliged to recede from his 


Tick Good, by a Revelation that is Di- 


Ve, yet it cannot well be imagin'd that 


* * 14 a 


2 7 an expreſs Precept of the Law we F 


(or duch : 


Gwyn Right even of Defending himſelf, 
an ſome Caſes, with a View to the Pub- 
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3 3 n W427 META 
a Man of a publick Character ſhould be Pr 
obliged by a Revelation "that proceeds IE 
from God, tamely to give up the Rights WY 
of the Publick with which he is en- 4 
truſted: A well- regulated Govern- . * » 
ment is the common Natural Right of , , 
Mankind, and indeed, in ſome reſpect, * 
the greateſt of Temporal Bleflings; it 
bgigt” that which®fecures to us the 
=» Poffefſion and Enjoyment of all other 
Bleſſings. Therefore for a Perſon in a ® 
Publick Capacity to contribute to the 
giving up what is the Common Right, 
and the Greateſt FTemporal Good by 
patiently ſuffering ſuch Injuries as are 
deſtructive of it, is in Effect to do the 
greateſt Injury and Miſchief: ut to 
ordain the greateſt of TemiporaF Miſ- a . 
chiefs and Injuries by a merely Arbitra- S 
ry Law; cannot be the Deſign of a Re- 
velation that is. worthy of God: Nor 
can it be made appear to have been the 
Deſign of the Chri/tian Revelation. 
As Patience or a ſubmiſſive Temper 

of Mind, is the greateſt Proof of our 
Belief of the Divine Sovereignty and 
Providence; ſo the Chriſtian Revela- 
tion not only yields the moſt perfect 
Precepts and the ſtrongeſt Motives to 
the Exerciſe, bur furniſhes us with the 
Brighteſt Example of it. And in this 
latter reſpect, eſpecially, Chriſſianity 
has, without Piſpute, a juſt Prefernece 
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> PAY to all other Inſtitutions. For by p 
©. IT. pong to our Imitation the Example 
of Len whoſe Conduct repreſent- 
ech one continued Scene of Meekneſs 
Land Patience, it ſupplies us with the 
ſiureſt Guide of our Practice under the 
6 Injuries and Calamit ies of Life. Tho' 
5 indeed ſuch Rules for the Exerciſe of 


> 
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this Duty of Patente as may be foec 
ee ſther from gur Saviour s owrlliConUud 
or that of his Apoſtles, appear to 
cern us only as Perſons 9 Ca- 
pacity (for ſuch a Pe 
Earth, whoſe Kingdom was not of this 
not as publick Perſons, or as 
to whole Care the Common 
be are committed, and whoſe 
Muct has a direct Influence on the 


* * 
* % 
* 


Wellfare or Damage of the Com- 
S S 


con- 


, 
5 


1 " 


* 


F her K * vo 
1 # i 4 6 =, F Se 
" a . di 
a. 2 4 5 ** * 
oo $ 8 20 FO 5 A 2 
A $ 4 — 5 9 
8 7 Bo... 
* 


5 
Ss 


CT 
* \ * G 
85 K * 7 * 
* 4 LY, 4 * 
1 . 
— F 
. " x 
* 
10 At 
* 
% „* 
1 * 
# 
{| 
dp "OP; 
. nh 
;F& . * 
* * * 
* rn 2 
v * 4 ry 
"KA. , * 4 
Fo 
v0 N 
2 
* 5 
- wo 


1 * 
4 
\ 
N. 
* * 
ts 5 
* * 


= 
: 
* 2 
- * * 
v2 5 a © 
LR * * 
54 It >= INE 
* « 
RT 
7 * ; 
$04 
2 wes 
Be” 
5 
* ho 
* ch 
. 
77 
Sit, 
* * 


* 
5 


2 1 
< 6 
5 ; 
& 
4 
5 
— * 


